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On behalf of the overachievers, the outspoken, the out of the box, the 
Volozhin wannabes, the quirky, the sleep deprived, the feminists, the 
shteigers, the vegetarians, and the children who ask, we have compiled this 
Hagaddah. 

At Nishmat we’ve been taught to love and revere tradition. We have been 
inculcated with a respect for boundaries. At the same time, we have been 
challenged to challenge the complicated, the controversial, and even the 
generally accepted. This simultaneity, we discovered, is reflected in the 
basic structure of this project. We have included the sacred text that has 
been passed down from generation to generation, while also producing 
our own commentaries. 

We would first like to thank our Rosh Tochnit Rav Yehoshua Weisberg 
for giving us the idea of creating a Hagaddah, and for teaching us that we 
“gotta be honest”. We would also like to thank our Rav and Posek, Rav 
Sperling, for supplying us with the halachot of the Seder and teaching us 
the meaning of “Aseh lecha Rav”. For the tangible Hagaddah now in your 
hands, thanks must be given to both Tzippy and Tzipora and the entire 
Nishmat office. 

Finally, we would like to thank the Rabbanit for guiding us, teaching us, 
and being our friend, and especially for creating and providing us with an 
environment that has inspired this project and our future growth. 

Thank you to the girls of Shana Baaretz who weathered endless Facebook 
posts and especially to those who submitted these thought-provoking 
divrei Torah. Thank you to Rinatte Gruen for creating our stunning cover, 
and finally, a very large and special thank you to our layout editor Ariela 
Weinberger for putting up with us, pushing us, pushing herself, and pulling 
this beautiful hagaddah together. 

 Leshana (bet) haba beyerushalayim!
Chag Sameach,

Tova Kamioner and Daniella Greenbaum 
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הלכות ליל הסדר
מלוקט ע"י הרב דוד ספרלינג

1. לפני כניסת החג יש 1( לערוך את השולחן 2( להפריש חלה מהמצות )אם לא הופרשה( 3( 
לבדוק את המרור והכרפס מתולעים 4( להכין מי מלח 5( להכין חרוסת 6( לצלות את הזרוע 

והביצה 7(לפתוח את בקבוקי היין 8(להכין נרות לחג )ונר 24 שעות לצורכי אש בחג, ולהדלקת 
נרות יו"ט שני בחו"ל(. 

קדש : 
2. לא להתחיל קידוש לפני צאת הכוכבים.

3. שיהיה לכל אחד כוס )נקי ושטוף( שמכיל רביעית )לפחות(. יש מחלוקת במדידת רביעית 
במידות של היום, ורוב הספרדים, וחלק גדול של האשכנזים, נוהגים כשיטת הגרא"ח נאה כ- 

87 סמ"ק. ויש נוהגים כשיטת החז"א 150 סמ"ק. ]ויש עוד שיטות[. יש למלא את הכוס )אפילו 
כשהוא מכיל יותר מרביעית(, אבל אין צורך שישפך מעל גדותיו.

4. יש לתת גם לילדים שהגיעו לגיל חינוך )5-6( כוס שמכיל לפחות רביעית.  

5. נוהגים שמישהו אחר ימזוג את היין עבור בעל הבית, ושהוא לא ימזוג בעצמו.

6. יש להעדיף שתיית יין ]ויש להעדיף יין אדום, אלא אם כן יש לו יין לבן יותר משובח[, ואם 
קשה לו אפשר לדללו עם מיץ ענבים. ואם גם זה קשה לו, מותר לשתות רק מיץ ענבים ]וי"א 

שאין עדיפות ליין מעל מיץ ענבים[. במקרה שאי אפשר לו לשתות יין או מיץ ענבים, יש לשאול  
רב איך אפשר לצאת ידי חובת ארבעה כוסות בחמר המדינה )שתיות חשובות אחרות(.

7. יש להתכוון לקיים שתי מצוות, קידוש היום וכוס ראשון מארבע הכוסות. ויש הנוהגים להה
ביע כוונות אלו בפה לפני אמירת הקידוש. נוסח הקידוש וברכת שהחיינו מודפסים בהגדה.

8. יש לשתות בהסבה. יש להסב לצד שמאל, אפילו איטר יד. אם שכח ולא הסב אין לשתות עוד 
הפעם.

9. בכל פעם שצריך להסב בליל הסדר, לפי מנהג  הספרדים וחלק מהאשכנזים, גם נשים מסה
בות למרות שרוב נשי אשכנז אינן מסבות. 

10. אם יש בכוס רק רביעית עדיף לשתות כל הכוס, אבל יוצאים ידי חובה על ידי שתית רוב 
הכוס. ואם יש יותר מרביעית בכוס, עדיף לשתות רוב הכוס, ויוצאים ידי חובה בשתיית רוב 

רביעית. בכל מקרה יש להעדיף לשתות את השיעור של רוב הרביעית בבת אחת ולגמור את 
הרביעית בלגימה השניה. והמקשה בזה ישתה בכל הפחות בתוך 9 דקות )וכמה שיותר מהר 

יותר טוב(.

11. מותר לשתות חוץ מיין דברים אחרים בין הכוס הראשון לשני, ועדיף שיהיו על השולחן )או 
בדעתו( בזמן של קידוש, ואז אין צורך לברך עליהם, והם כלולים בתוך ברכת הקידוש )אפילו 

שברכתם "שהכל"(. ואדם רעב מותר לאכול קצת פירות וירקות או ביצה וכו' אחרי קידוש, 
בתנאי שלא ימלא כרסו וישאר מקום למצות ולמרור )וכן יש לתת לילדים אגוזים וממתקים כדי 

שישאלו "מה נשתנה", וגם כדי שיהיו ערים(. 

ורחץ :
12.נוטלים ידים כמו שנוטלים ללחם, אבל לא מברכים. כולם נוטלים, ויש בתים שרק בעל הבית 

נוטל, או רק הגברים נוטלים, ויש בסיס למנהגים האלו.

כרפס :

בס"ד
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13. לוקחים פחות מכזית של ירק, ונוהגים להשתמש עבור זה בפטרוזיליה, סלרי או תפוחי 
אדמה, אבל מותר בכל ירק שברכתו "בורא פרי האדמה" )אין להשתמש במרור(, וטובלים אותו 

במי מלח )ויש שטובלים בחומץ, יין או שאר משקים(. 

14. יש להתכוון בברכת "בורא פרי האדמה" גם על המרור שיאכל אותו מאוחר יותר בתוך 
הסעודה.

15. יש מחלוקת אם אוכלים הכרפס בהסבה או לא. ונראה שאם אין מנהג אחר, יש לאכלו 
בהסבה.

יחץ :
16. יש לשבור את המצה האמצעי לשנים. את החלק היותר גדול יש לעטוף במפה ולהצניע 

לאכילת האפיקומן. החלק הנשאר יש להחזיר בין שתי המצות השלמות. 

17. יש נוהגים לתת לילדים "לגנוב" את המצה המוצנעת, ושורש המנהג הוא כדי שהילדים יהיו 
ערים למשך הסדר לשמוע סיפור יציאת מצרים. ולכן יש לוודא שהתעסקות ב"אפיקומן" לא 

תגנוב יותר מדי תשומת לב של הילדים כך שלא ישתתפו בקריאת ההגדה. )ואם זאת אין לבטל 
את המנהג(.

מגיד :
18. יש להתכוון למצות עשה של סיפור יציאת מצרים. ויש נוהגים לומר את הכוונה הזאת בפה 

לפני אמירת מגיד.

19. יש לגלות ולהרים את המצות לאמירת "הא לחמא עניא".

20. אחרי אמירת "הא לחמא עניא", מסלקים את קערת הסדר עם המצות מהשלחן כדי 
שהילדים ישאלו "למה אנו גומרים את הסעודה לפני האכילה" ? יש מקומות שממש מסלקים 

את הקערה מהשלחן, ויש מקומות שרק מכסים אותה. יש להחזיר אותה אחרי "מה נשתנה" 
ולפני "עבדים היינו".

21. יש למזוג כוס שני )בדרך של כוס ראשון(.

22. שואלים "מה נשתנה". יש מקומות שרק הילד שואל )ואם אין ילדים, מבוגר או אשתו 
שואלים וגם אדם לבד שואל את עצמו(, ויש מקומות שבעל הבית חוזר על השאלות גם כן.

23. אין להשכיב את הקטנים מיד אחרי "מה נשתנה", אלא יש לספר להם גם מסיפור יציאת 
מצרים ולהאכילם מצה. )ונוהגים לתת להם ממתקים כדי שיהיו ערים לשמיעת ההגדה(.

24. מחזירים את הקערה ומגלים את המצות. אומרים "עבדים היינו".

25. יש לומר ולהסביר את כל ההגדה בלשון שכל המסובים מבינים. ולפחות יש לוודא שכל 
אחד ישמע ויבין התוכן של קידוש, ומ"רבן גמליאל אומר... " עד אחר כוס שני, )ונוהגים שכולם 
ישמעו עשר מכות(. וכמובן שבנוסף לחיוב זה של מצות מגיד, כל אחד חייב במצות של קידוש, 

מצה, מרור, אפיקומן, ברכת המזון, הלל, ארבעה כוסות, וברכה אחרונה.

26. יש נוהגים שבעל הבית קורא ומסביר את ההגדה וכולם יוצאים ידי חובתם בזה. ויש 
מקומות שכולם קוראים ביחד. ובמקומות שנותנים לכל אחד ואחד לקרוא קצת עבור כולם, 

יש אומרים שאשה או ילד לא יקראו מ"רבן גמליאל אומר... " עד אחר כוס שני. ויש שמתירים 
לאשה וגם לילד לקרוא ולהוציא את כולם.

27. באמירת "דם, ואש, ותמרות עשן", וכן באמירת עשר המכות, נוהגים לשפוך קצת יין עם 
האצבע או לשפוך ישר מן הכוס. 

28. מדברי רבן גמליאל "כל שלא אמר שלשה דברים אלו בפסח" יש לוודא שכל אחד ישמע ויבין 
משמעות הדברים. באמירת "מצה זו" מגביהים המצה האמצעית השבורה, וכן ב"מרור זה" 
מגביהים את המרור. אבל באמירת "פסח שהיו וכו'" לא מגביהים את העצם שבקערה )ולא 

מצביעים עליו(.

29. מאמירת "לפיכך" מכסים את המצות, עד ברכת המוציא, וכל אחד מגביה את כוסו עד 
שתיית כוס שני. ויש שאינם מגביהים את הכוס במשך כל זה, אלא מניחים אותו לאמירת ההלל 

אחרי "לפיכך" כשמגיעים ל"הללוי-ה", ומגביהים אותו שוב בתחילת הברכה "אשר גאלנו".

30. האשכנזים מברכים "בורא פרי הגפן" על כוס שני, והספרדים יוצאים בברכה שברכו בקיה
דוש. ושותים בהסבה באותה דרך של שתיית כוס ראשון.

רחצה : 
31. נוטלים ידים עם ברכה כמו לכל סעודה. 

מוציא מצה : 
32. יש לאכול "מצה שמורה" לקיום המצוות בליל הסדר. ואם אין לו, יוצאים בכל מצה כשרה 
לפסח. יש אומרים שעדיף להשתמש במצות יד, ולא במצות מכונה, ורק כשאין לו מצות יד יש 

להשתמש במצות מכונה. ויש אומרים שיש להעדיף מצות מכונה. וכל זה רק לקיום המצוות 
בליל הסדר, אבל לשאר מצה שאוכלים בסדר, ובמשך החג, מעיקר הדין מותר לאכול כל מצה 

כשרה, ויש מחמירים לאכול רק מצה שמורה, ורק מצות יד, כל החג.

33. עורך הסדר נוטל כל שלוש מצות בידו )הפרוס בין שתי השלמות(, ומברך "המוציא לחם מן 
הארץ". ואז יש להניח את המצה התחתונה, ועל הפרוסה והשלמה העליונה, הוא מברך "על 

אכילת מצה". בברכתו יש לו לכוון להוציא את כולם, וכולם מתכוונים לצאת ידי חובתם, ולכן 
אין לענות "ברוך הוא וברוך שמו".

34. יש לשבור שתי המצות כאחד, ולתת קצת לכל אחד. לשו"ע טובלים המצה במלח, ולרמ"א 
האין נוהגים טבילה במלח בליל הסדר. ואוכלים בהסבה, ואם לא אכל בהסבה יש לו לחזור ולא

כול מצה פעם שניה.

35. שיעור המצה – מן התורה חייב כל אחד לאכול כזית מצה בלילה זה, ודרבנן יש חיוב לאכול 
עוד כזית ל"כורך" וכזית ל"אפיקומן" )ויש אומרים שאפיקומן גם כן דאורייתא(. בנוסף לזה 

ראוי להחמיר ולאכול עוד כזית ב"המוציא" )אחד לברכת המוציא ואחד לברכת על אכילת 
מצה(,  וכן ראוי להחמיר ולאכול שתי כזיתים לאפיקומן )אחד זכר לקרבן פסח, ואחד זכר 

למצה(. יש כמה מחלוקות בענין גודל שיעור כזית היום, ורבו הדעות בזה. והדעות העיקריות 
הן לאכול בין שני שליש למצה שלמה )של מצה מכונה רגילה – ואדם שאוכל מצות יד ישער 

חתיכה יותר קטנה, מפני שמצות יד הם יותר עבות( להמוציא וגם לאפיקומן. ובין שליש לחצי 
פרוסת מצה לכורך. ]וכל זה לכתחילה, אבל אדם שקשה לו לאכול שיעור כזה, או חולה וכו' יש 

לשאול רב איך לקיים את המצוות בשיעורים מינימאליים[.

36. יש לאכול כל כזית בתוך זמן "אכילת פרס" שהוא כ2 דקות )ובשעת הצורך עד 9 דקות(. 
ואין להפסיק באמצע האכילה. ואין להוסיף שום דבר אחר למצות )כממרח וכו'( אלא לאכול 

אותן לבדן.

37. כל השיעורים האלו באות להגדיר לנו "אכילה" רגילה של אדם. ולכן אין שום צורך, וגם 
לפעמים יש איסור, באכילה גסה או  במהירות רבה וכו'. ויש לאכול כבני חורין. 

38. יש לאכול מצה )וכן לכתחילה גם אפיקומן ואמירת הלל( לפני חצות הלילה )12.38תשס"ה 
בירושלים(, ואם בדיעבד עבר חצות יש לאכול בלי ברכת "על אכילת מצה".

 מרור:
39. חייב כל אדם לאכול כזית מרור )ועוד כזית לכורך(. גם בזה יש מחלוקת במדידה של 

הכזית. ויש אומרים שהוא בערך 28 סמ"ק ]קרוב לקצת פחות מקופסת גפרורים רגילה בארץ 
היום[ – שהוא שווה  לכ-20 גרם חסה. ויש אומרים ששיעורו יותר גדול. נראה שאם מדובר 

בעלים הגדולים שבשכבות החיצוניות של חסה רגילה, יש בוודאי כזית בכל עלה.

40. עדיף להשתמש בחסה למרור )למרות שאין טעמו מר ביותר, נחשב מרור מפני שתחילתו 
מתוק ובהמשך גידולו נעשה יותר ויותר מר, המסמל שיעבוד עם ישראל במצרים(. אבל גם 
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אפשר להשתמש בחזרת )חריי"ן( חייה טחונה, אבל לא בחזרת כבושה )כמו שמוכרים לאכול 
עם דגים( – ואפשר גם לערבב שני המינים לשיעור אחד.

41. יש לבדוק שאין בחסה שום תולעים, ואם אפשר יש לקנות חסה "בלי תולעים" מגוש קטיף.

42. טובלים את כל המרור בחרוסת, ויש שרק טובלים מקצתו. יש לנער את כל החרוסת מעל 
המרור.

43. יש להתכוון לצאת ידי חיוב מרור. מברכים ואוכלים לא בהסבה.יש ללעוס את המרור ולא 
רק לבלוע. ויש לאכול אותו בתוך כ2 דקות, ולפחות בתוך 9 דקות. )ואם אוכלים אחרי חצות 

לא מברכים(.

כורך : 
44. לוקחים כזית מרור וטובלים אותו בחרוסת )ויש שאינם נוהגים לטבול מרור זה(. יש אומרים 

השצריך גם בכורך לנער את החרוסת מעל המרור, ויש אומרים שאין צורך בזה, ואוכלים את הכו
רך עם חרוסת בפנים. אוכלים את המרור ביחד עם כזית מצה בהסבה. יש אומרים "זכר למקדש 

כהלל" לפני האכילה, ויש האומרים אותו אחר האכילה.

45. גם את הכורך יש לאכול בתוך כ2 דקות, )ובשעת הצורך עד 9 דקות(.

שולחן ערוך : 
46. יש לשים לב מראש להשאיר מקום לאכילת האפיקומן בסוף הסעודה.

47. ראוי לאכול את כל הסעודה בהסבה. יש נוהגים לאכול ביצה קשה בתחילת הסעודה. אין 
לאכול בשר צלי בליל הסדר )וגם לא עוף צלוי – דג צלוי מותר(. ויש שלא אוכלים אוכל בטיבול.

צפון : 
48. אוכלים כזית מצה בסוף הסעודה זכר לקרבן פסח הנאכל על השובע – וראוי להחמיר 

ולאכול עוד כזית לשם מצה )שיש אומרים שקיום מצות אכילת מצה הוא במצה הנאכלת בסוף 
הסעודה(.

49. אם אין שיעור לכל אחד מתוך ה"אפיקומן" שהצניעו, יש להשלים את השיעור ע"י מצות 
אחרות. ואם לא מצאו את ה"אפיקומן", לוקחים מצה אחרת.

50. יש לאכול בהסבה, ולכתחילה יש לאכול לפני חצות הלילה.

51. אחרי אכילת האפיקומן אסור לאכול כל דבר. לגבי שתיה )חוץ משני כוסות של יין בהמשך 
הסדר(, עדיף לא לשתות שום דבר חוץ ממים. ויש מתירים תה וקפה ושאר משקאות קלים, 

אבל ראוי להחמיר בזה.

 ברך : 
52. מוזגים כוס שלישי, ומברכים ברכת המזון. נוהגים שבעל הבית יזמן. ואחריו מברכים בורא 

פרי הגפן )גם הספרדים( ושותים כוס שלישי בהסבה.

53. פותחים את הדלת לאמירת "שפוך חמתך".

54. מוזגים כוס רביעי )ויש שמוזגים לפני אמירת "שפוך חמתך"(, וגם כוס חמישי לכוסו של 
אליהו הנביא.

הלל :
55. אם יש שלושה או יותר בסדר )גם ביחד עם נשים או ילדים שהגיעו לחינוך( יש לומר את 
החלקים של "הודו לה'" ו"אנא ה'" כמו שאומרים אותם בבית הכנסת ע"י אמירה של אחד 

)מבוגר, איש או אשה(, וחזרה של הפזמון ע"י האחרים.

56. שותים כוס רביעי. האשכנזים מברכים "בורא פרי הגפן" והספרדים אינם מברכים. יש 
לשתות בהסבה. 

57. בכוס רביעי יש לשתות רביעית שלימה,כדי לברך ברכה אחרונה בלי ספק. 

נרצה : 
58. נוהגים לומר "חסל סידור פסח" וכו', ו"לשנה הבאה בירושלים ]הבנויה[". וכן לשיר עוד 

שירי החג, כמו חד גדיא ועוד, כל אחד לפי מנהגו )ויש שאינם אומרים(. יש שנוהגים לומר שיר 
השירים בגמר הסדר.

59. יש לעסוק בהלכות הפסח וביציאת מצרים ולספר בנסים ובנפלאות שעשה הקב"ה לאבוה
תינו עד שתחטפנו שינה. 

60. ליל זה נקרא "ליל שימורים" ולכן נוהגים לומר רק פרק ראשון של קריאת שמע וברכת 
המפיל,ולא שאר הדברים שבקריאת שמע על המטה. ויש נוהגים לא לנעול את הבית, אבל 
במקום שמצויים שם גנבים וסכנות אחרות , ל"ע, אין סומכים על הנס, ונועלים את הדלת.
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ת ַמְתִחיִלין ָבּ ַשׁ ְבּ
יֹום ַהְשּׁ ַמִים ְוָהָאֶרץ ְוָכל ְצָבָאם. ַוְיַכל ֱאלִֹהים ַבּ י. ַוְיֻכּלּו ַהָשׁ ִשּׁ הַוְיִהי ֶעֶרב ַוְיִהי בֶֹקר יֹום ַהִשּׁ

ר ָעָשׂה. ַוְיָבֶרְך ֱאלִֹהים  ל ְמַלאְכּתֹו ֲאֶשׁ ִביִעי ִמָכּ יֹום ַהְשּׁ ת ַבּ ֹבּ ְשׁ ר ָעָשׂה ַוִיּ ִביִעי ְמַלאְכּתֹו ֲאֶשׁ
ָרא ֱאלִֹהים ַלֲעׂשֹות. ר ָבּ ל ְמַלאְכּתֹו ֲאֶשׁ ַבת ִמָכּ י בֹו ָשׁ ׁש אֹותֹו ִכּ ִביִעי ַוְיַקֵדּ ֶאת יֹום ַהְשּׁ

חֹול ַמְתִחיִלין: ַבּ
ָנן ְוַרּבֹוַתי ַסְבִרי ָמָרָנן ְוַרָבּ

ִרי ַהָגֶפן. ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפּ רּוְך ַאָתּ ָבּ
נּו  ָשׁ ל ָלׁשֹון ְוִקְדּ ל ָעם ְורֹוְמָמנּו ִמָכּ נּו ִמָכּ ַחר ָבּ ר ָבּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ

תֹות ִלְמנּוָחה ּו(מֹוֲעִדים ְלִשְׂמָחה,  ָבּ ת: ַשׁ ָבּ ַשׁ ַאֲהָבה )ְבּ ן ָלנּו ְיָי ֱאלֵֹהינּו ְבּ ֶתּ ִמְצֹוָתיו. ַוִתּ ְבּ
ּצֹות ַהֶזּה, ְזַמן ֵחרּוֵתנּו  ת ַהֶזה ְוֶאת יֹום( ַחג ַהַמּ ָבּ ׂשֹון, ֶאת יֹום )ַהַשּׁ ים ְלָשׂ ים ּוְזַמִנּ ַחִגּ

ים,  ל ָהַעִמּ ָתּ ִמָכּ ְשׁ י ָבנּו ָבַחְרָתּ ְואֹוָתנּו ִקַדּ ַאֲהָבה(, ִמְקָרא קֶֹדׁש, ֵזֶכר ִליִציַאת ִמְצָרִים. ִכּ )ְבּ
ה ְיָי,  רּוְך ַאָתּ נּו. ָבּ ׂשֹון ִהְנַחְלָתּ ִשְׂמָחה ּוְבָשׂ ַאֲהָבה ּוְבָרצֹון,( ְבּ ת( ּומֹוֲעֵדי ָקְדֶשָך )ְבּ ָבּ )ְוַשׁ

ים. ָרֵאל ְוַהְזַּמִנּ ת ְו(ִיְשׂ ָבּ ׁש )ַהַשּׁ ְמַקֵדּ
ת מֹוִסיִפן: ָבּ מֹוָצֵאי ַשׁ ְבּ

ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ְמאֹוֵרי ָהֵאׁש. רּוְך ַאָתּ ָבּ
ָרֵאל  ין ִיְשׂ ְך, ֵבּ ין אֹור ְלחֶשׁ ין קֶֹדׁש ְלחֹל, ֵבּ יל ֵבּ ְבִדּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ַהַמּ רּוְך ַאָתּ ָבּ

קדש

Tova Kamioner - קדש
Regardless of whether Shabbos falls on Pesach or not, the Kiddush recited on Leil 

Shabbat evokes a remarkable parallel to the themes of Pesach. One of the strongest 
links is found in the words “vayichal” and “vayichulu” in Kiddush Leil Shabbat, which 
are generally translated as “he/they stopped,” as in “Hashem stopped creating on the 
seventh day,” and “the skies and the earth and all the creations stopped.” However, the 
Tzor HaMaor cites a Midrash that translates these words as “he/they longed,” using 
the same root from Tehillim 84:3, “Calta nafshi lichatzrot Hashem”- “my soul longed 
for the courtyards of Hashem.” Thus, the Tzor HaMaor reads that the skies and earth 
actually longed for Shabbos, for this ultimate time of holiness. Hashem, meanwhile, 
also yearned for “His work that He had done”- for this opportunity to stop working 
and delve into a relationship with what He had just created.

The holiday Kiddush furthers this, emphasizing that Hashem chose the Jews out of all 
of His creations and gave us His love and mitzvot. By acknowledging this bond in both 
types of Kiddush, we enter a commitment to reciprocate and deepen our relationship. 
This theme is recurrent from the beginning of the story of Yitziat Mitzrayim; According 
to the Zohar, at the time of their redemption, Bnei Yisrael had almost fallen to lowest 
level of Kedusha. Hashem saves them when, within the pasuk in Shemot 2:23, Bnei yisrael 
transition from the passive “vayayanchu” (they groaned) to “vayizaku vataal shavatam 
el haElo-kim” (they cried out and their outcry went up to Hashem). Once they turn 
to Hashem, Hashem immediately chooses to save them. By looking back on what has 

On Shabbat, start here:
And it was evening and it was morning... The sixth day. And the heavens and the earth and 
all their hosts were completed. And on the seventh day G-d finished His work which He had 
made, and He rested on the seventh day from all His work which He had made. And G-d 
blessed the seventh day and made it holy, for on it He rested from all His work which G-d 
created to make.
On a weekday begin here:
Attention Gentlemen:
Blessed are You, L-rd, our G-d, King of the universe, who creates the fruit of the vine.
Blessed are You, L-rd, our G-d, King of the universe, who has chosen us from among all 
people, and raised us above all tongues, and made us holy through His commandments. And 
You, G-d, our G-d, have given us in love (Shabbaths for rest) and festivals for happiness, feasts 
and festive seasons for rejoicing (this Shabbat-day and the day of) this Feast of Matzot and 
this Festival of holy convocation, the Season of our Freedom (in love), a holy convocation, 
commemorating the departure from Egypt. For You have chosen us and sanctified us from all 
the nations, and You have given us as a heritage Your holy (Shabbat and) Festivals (in love and 
favor), in happiness and joy. Blessed are You, G-d, who sanctifies (the Shabbat and) Israel and 
the festive seasons.
On Saturday night add the following:
Blessed are You, L-rd, our G-d, King of the universe, who creates the lights of fire.
Blessed are You, L-rd, our G-d, King of the universe, who makes a distinction between sacred 

KADESH

Roxane Julié - קדש
Contrary to popular belief, one does not recite קידוש on the meal, but on the day itself. 

 from days of chol. But the night of leil haseder יום טוב and שבת is meant to separate קידוש
has already been chosen, it's already special, it's been established either by the calendar 
or by counting the days from ראש חודש. Rather, we say קידוש to make ourselves realize 
that this day is special, to create a special atmosphere, and to acknowledge the essence of 
the day: חג המצות הזה זמן חרותנו, the time of our freedom.

We use wine to achieve this goal. Wine represents the pleasure of the celebration of the 
 the joy of drinking with friends/family. We honor the holiness of the day by drinking ,חג
wine for various reason: because it's a refined drink, because it’s hard to get, and because 
it was the drink Jews brought with the קורבנות during the time of the בית המקדש. 

While saying קידוש, we must be aware of what we are doing and be sure to not simply 
recite without meaning. Similarly, throughout the entire Chag we are meant to fully 
understand the prayers we recite, the actions that we take, and the songs that we sing. 

happened and putting it all in a perspective of our connection with Hashem, we allow 
this connection and ourselves to be saved.

Perhaps the Seder sets the tone with Kadesh to highlight this inherent necessity of our 
relationship with Hashem. The Pesach Seder is not just about looking back on what was 
done for us, about stopping our regular workweek to drink some wine. It’s about learning 
to yearn for that relationship with Hashem as Hashem chose to do after creating us, as 
we did right before we were saved from Egypt. Kadesh is about taking a deep breath, 
leaning a bit to our side, and striving for a relationship with Hashem in which he will 
once again catch us if we ever lean too far.
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and profane, between light and  darkness, between Israel and the nations, between the seventh 
day and the six work-days. You have made a distinction between the holiness of the Shabbat 
and the holiness of the festival, and You have sanctified the seventh day above the six work-
days. You have set apart and made holy Your people Israel with Your holiness. Blessed are You, 
G-d, who makes a distinction between holy and holy.
Every day:
Blessed are You, L-rd, our G-d, King of the universe, who has granted us life, sustained us, and 
enabled us to reach this occasion.
Drink most of the cup of wine while reclining.

ת יֹום טֹוב ִהְבַדּ ת ִלְקֻדַשּׁ ָבּ ת ַשׁ ין ְקֻדַשּׁ ֲעֶשׂה. ֵבּ ת ְיֵמי ַהַמּ ֶשׁ ִביִעי ְלֵשׁ ין יֹום ַהְשּׁ ים, ֵבּ הָלַעִמּ
ָרֵאל  ָך ִיְשׂ ָתּ ֶאת ַעְמּ ְשׁ ְלָתּ ְוִקַדּ . ִהְבַדּ ָתּ ְשׁ ֲעֶשׂה ִקַדּ ת ְיֵמי ַהַמּ ֶשׁ ִביִעי ִמֵשּׁ , ְוֶאת יֹום ַהְשּׁ ְלָתּ

ין קֶֹדׁש ְלקֶֹדׁש. ְבִדיל ֵבּ ה ְיָי ַהַמּ רּוְך ַאָתּ ֶתָך. ָבּ ְקֻדָשּׁ ִבּ
ל יֹום: כֹּ

יָענּו ַלְזַּמן ַהֶזה. ֶהֱחָינּו ְוִקְיָּמנּו ְוִהִגּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֶשׁ רּוְך ַאָתּ ָבּ
ה. ַהָסָבּ ׁשֹוֶתה רֹב ּכֹוס ַהַיִין ְבּ

URCHATZורחץ
Ritually wash hands without reciting the blessing. נֹוְטִלין ֶאת ַהָיַדִים ְוֵאין ְמָבְרִכין "ַעל ְנִטיַלת ָיַדִים".

KARPASכרפס
ֵמי ֶמַלח, וְּמָבְרִכין: ַזִית ְבּ חֹות ִמְכּ ס ָפּ ְרַפּ טֹוְבִלין ַכּ

ִרי ָהֲאָדָמה. ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ְפּ רּוְך ַאָתּ ָבּ
Dip less than a Kezayit of the Karpas into salt-water and recite the following blessing:
Blessed are You, L-rd, our G-d, King of the universe, who creates the fruit of the earth.

Gavriela Pearl - ורחץ
The Talmud explains that we wash our hands at this point in the Seder because it 

is an unexpected activity that prompts the children to ask questions. This gives us the 
opportunity to fulfill the commitment, “You should tell your child on that day, ‘When I 
left Egypt, G-d did miracles for me.’” 

Fruits or vegetables dipped in water can acquire ritual impurity (Lev. 11:34), so 
washing before eating vegetables which have come into contact with water is a tradition 
from Talmudic times. In that period, many Rabbis attempted to eat all their foods in 
a state of ritual purity. To emphasize that this is only a pious custom, and not even a 
rabbinic requirement, no blessing is recited. The custom has fallen into general disuse, 
even among the strictly observant, but on Seder night we wash at the beginning of the 
evening to create the spirit of a sacred gathering conducted in purity and devotion.
Leora Raskas - כרפם

One of the  Mishnayot that describes Karpas is found  in Pesachim דף קיד:
 הביאו לפניו מטבל בחזרת עד שמגיע לפרפרת הפת הביאו לפניו מצה וחזרת וחרוסת ושני

 תבשילין אע"פ שאין חרוסת מצוה ר"א בן ]ברבי[ צדוק אומר מצוה ובמקדש היו מביאין לפניו
:גופו של פסח

"They brought before him lettuce הפת לפרפרת  שמגיע   Rashbam: referring to) עד 
marror).  They brought before him matzah, lettuce, and charozet, and two cooked foods, 
even though charozet is not a mitzvah.  R' Elazar the son of Tzadok says charozet is a 
mitzvah and in the times of the Mishna they used to bring with the Korban Pesach."

The first ritual described in this Mishna is known from context to be Karpas. 
Both the Rashbam and Tosafot explain the practice of Karpas as it was done in the 

times of the Mishna.  The Rashbam describes "הביאו לפניו" as referring to the vegetables, 
meaning that the vegetables for Karpas were brought before him. According to his 

interpretation, the Seder foods were not put out on the table before Kiddush.  The Karpas 
was put out after Kiddush, then after Kiddush, "the matzah, chazeret, etc." were put out. 
The Tosafot quotes Rabbeinu Chananel that "הביאו לפניו" refers to the table, meaning 
that they brought the table (with the Karpas on it) in only after Kiddush.  Apparently, in 
the times of the Mishna, it was customary for each person to have had their own small 
table.  

Clearly, our Seder tables today are quite large. The Tosafot recognizes this, and says 
that the custom instead is to bring our Matzot out before Kiddush and cover them. Our 
large tables allow large groups to sit together and have more intimate conversations, and 
give us space to put large dishes with all of our favorite Pesach foods.  Yet, as I sit around 
the large Pesach table after Kiddush watching first cup of grape juice doubtlessly  spill 
next to me, the ancient custom of individual tables becomes more and more appealing.
Meital Sapir - כרפס

In the dramatization of the Pesach story, Karpas plays a significant role as the opening 
number of the culinary act.  Tradition has it that Karpas is tasked with engaging the 
people around the Seder  table, arousing their curiosity so that they pay close attention 
to the story of redemption that is about to unfold.  

Rashi makes a linguistic connection between Joseph's striped tunic and Achashverosh's 
drapery that offers an explanation to the relationship between Karpas and the story of 
our enslavement. In בראשית לג:ג  we learn about the כתונת פסים  -- the cloak of fine wool 
– that Yaakov gives to Joseph. This gift is the catalyst to Joseph being sold to Ishmaelites 
and subsequently arriving in Egypt.  Rashi then takes us to Megilat Ester where we get 
a designer's description of the fine linen, drapes, and furniture in Achasverosh's palace. 
 hangings of fine white cotton.  When we link these – " חור כרפס" describes  פרק א פסוק ו
sources, we could say that the fine wool of the כתונת פסים takes on a new name in the 
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Aviva Friedman - יחץ
Throughout the Seder we associate ideas and emotions with tangible objects and 

gestures in order to help internalize our understanding of the story of Pesach. This is 
epitomized in Yachatz, where a myriad of explanations are found as to why the middle 
matzah is broken into two pieces, the larger of which is then tucked away as the 
aphikoman. Some say that the split matzah symbolizes Hashem's splitting of the yam 
suf as Bnei Yisrael left Egypt. Another interpretation views the two pieces of matzah as 
the two parts of our redemption: the night the Jews left Egypt and Hashem's subsequent 
splitting of the sea. Some explain that we hide away a piece of the matzah for later to 
resemble the way a poor person would save a portion for later. In this way we emulate 
our forefathers and embody the spirit of the Seder, acting as poor men before we are 
freed and dine like royalty.

While Yachatz can be viewed as a reflection of our past, it can also be seen as a metaphor 
for the present. The Sefat Emet, who views the matzah as symbolizing the redemption, 
explains that we hide away the larger piece to remind us that we have not yet achieved 
the final redemption. Another view understands the breaking of the matzah as a lesson 
in mussar: just as we break the matzah, we should break our bad character traits.

ַיַחץ
ין ֶאת ַהֵחִצי ַהָגדֹול ַלֲאִפיקֹוָמן. ִים וַּמְצִפּ ַתּ ָצּה ָהֶאְמָצִעית ִלְשׁ ִית ִיְבַצע ֶאת ַהַמּ ַעל ַהַבּ ַבּ

YACHATZ
The head of the household will break the middle Matzah into two. The larger piece is set aside 
to serve as Aafikoman. The smaller piece is put back, between the two Matzot.

Persian palace:  כרפס.  
The plot thickens when we check the Greek and Persian dictionaries. In addition to 

meaning “fine fabric” in the Persian vernacular, the Greek meaning of karpas is “fresh, 
raw vegetable.”  So when we dip the karpas into salt water (or vinegar, or charoset, or 
your family's traditional dipping sauce), we are reminded of Joseph's brothers dipping 
his wool coat into animal’s blood before taking it home to Yaakov. This action led to 
the beginning of the galut, slavery in Mitzrayim, and the Jews’ eventual redemption by 
Hashem.  

This complicated transmutation of a garment or fine fabric into a celery stick is 
more than an etymological web. It helps the karpas fulfill its role of prompting deeper 
reflection about the Pesach story. 

We also derive lessons from the juxtaposition of Karpas and Yachatz in the order of 
the Seder.  Yachatz means “divide,” and follows karpas, which can also mean “livelihood.” 
We learn from this that we should divide our pursuits between the material and the 
spiritual realms of our lives, and not reject one in favor of the other. 

Throughout the Seder we share spiritually with one another, especially with the 
children at the table, as the story of yetziat mitzrayim is retold and they are encouraged 
to ask questions. Sharing materially is also a value of the Seder as evidenced by our 
invitation the poor to come join us in our meal at the beginning of Maggid. Thus, in 
Yachatz, not only do we learn about the spirit of the Seder through one small act of 
breaking a matzah, but we are also able to take the lessons of the past and bring them 
into our daily lives.

MAGGIDמגיד
קֹול ָרם: ָעָרה ְואֹוֵמר ְבּ יַה ֶאת ַהְקּ ּצֹות, ַמְגִבּ ה ֶאת ַהַמּ ְמַגֶלּ

ל  ל ִדְכִפין ֵייֵתי ְוֵייֹכל, ָכּ ַאְרָעא ְדִמְצָרִים. ָכּ ָהא ַלְחָמא ַעְנָיא ִדי ֲאָכלּו ַאְבָהָתָנא ְבּ
ָנה  א ַעְבֵדי, ְלָשׁ ָתּ ָרֵאל. ָהַשׁ ַאְרָעא ְדִיְשׂ ָאה ְבּ ָנה ַהָבּ א ָהָכא, ְלָשׁ ָתּ ִדְצִריְך ֵייֵתי ְוִיְפַסח. ָהַשׁ

ֵני חֹוִרין. ָאה ְבּ ַהָבּ

Raise the tray with the matzot and say in a loud voice:

This is the bread of affliction that our fathers ate in the land of Egypt. Whoever 
is hungry, let him come and eat; whoever is in need, let him come and conduct the Seder of 
Passover. This year [we are] here; next year in the land of Israel. This year [we are] slaves; next 
year [we will be] free people.

Tova Kamioner - הא לחמא עניא
In literature, whether secular or in Tanach, the first words of a story set the tone for 

the content. Why, then, would we start out telling the Pesach story by pointing out the 
“Lachma Anya” in front of us? Of all first words, shouldn’t we start the story by, say, 
starting the story? Furthermore, some sources have suggested that the first words should 
instead be “caha lachma anya,” “this is like the bread of affliction,” because the bread in 
front of us is not actually the bread that our ancestors ate in Egypt. 

In fact, however, the first words are essential the way they are. There are two ways 
to fulfill the mitzvah of Sipur Yitziat Mitzrayim: one, by simply reciting the narrative, 
and two, by engaging ourselves in the story as if we were there. This second way of 
experiencing the narrative is stressed by many poskim as essential when reading the 
Haggaddah. These opening words work to throw us into the story; “This is not just the 
matzah you picked up from the Kosher Market around the corner! This is not like the 
bread of affliction.  This is the bread of our affliction!” Once the stage is set to see Yitziat 
Mitzrayim as more than a storybook tale, we may completely immerse ourselves into 
Maggid.
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ים ׁשֹוֵאל: ן אֹו ֶאָחד ִמן ַהְמֻסִבּ ִני ְוַכאן ַהֵבּ ְלָחן, מֹוְזִגין כֹוס ֵשׁ ָעָרה ֵמַעל ַהֻשּׁ ֵמִסיר ַהְקּ

ילֹות? ל ַהֵלּ ְיָלה ַהֶזּה ִמָכּ ָנה ַהַלּ ַתּ ְשּׁ ַמה ִנּ
ה! ּלֹו ַמָצּ ְיָלה ַהֶזּה - ֻכּ ה, ַהַלּ ילֹות ָאנּו אֹוְכִלין ָחֵמץ ּוַמָצּ ָכל ַהֵלּ ְבּ ֶשׁ

ְיָלה ַהֶזּה ָמרֹור! ָאר ְיָרקֹות, - ַהַלּ ילֹות ָאנּו אֹוְכִלין ְשׁ ָכל ַהֵלּ ְבּ ֶשׁ
י ְפָעִמים! ֵתּ ְיָלה ַהֶזּה ְשׁ ַעם ֶאָחת, - ַהַלּ יִלין ֲאִפילּו ַפּ ילֹות ֵאין ָאנּו ַמְטִבּ ָכל ַהֵלּ ְבּ ֶשׁ

ין! נּו ְמֻסִבּ ָלּ ְיָלה ַהֶזּה ֻכּ ין, - ַהַלּ ִבין ּוֵבין ְמֻסִבּ ין יֹוְשׁ ילֹות ָאנּו אֹוְכִלין ֵבּ ָכל ַהֵלּ ְבּ ֶשׁ

ָדה.  ַעת ֲאִמיַרת ַהַהָגּ ְשׁ ְהֶייָנה ְמֻגּלֹות ִבּ ְלָחן. ַהַמצֹות ִתּ ָעָרה ַעל ַהֻשּׁ ֵמִניַח ֶאת ַהְקּ

The tray with the matzot is moved aside,and the second cup is poured. 
The youngest child or one of the guests asks:

What makes this night different from all other nights?

On all nights we eat Chametz or Matzah, on this night only Matzah.

On all nights we eat any kind of vegetables, on this night Maror!

On all nights we need not dip even once, on this night we do so twice!

On all nights we eat sitting upright or reclining, on this night we all recline!

The Seder plate is placed on the table. The Matzot are partly uncovered as we say the 
Haggadah.

Lizzy Klein - מה נשתנה
The Four Questions may seem random, but they actually correspond to the Four 

Sons mentioned later in the Seder. Each son seems to be asking one of the questions. 
The chacham asks the first question: why do we eat matzah as opposed to bread?. The 
chacham sees what is going on at the seder and he is prompted to ask a halachik question 
about the chukim and mishpatim. The rasha asks about maror. He is interested only in his 
comfort and therefore asks why he should put himself through any suffering by eating 
something unpleasant. Similarly, later in the seder, he asks about the avodah for “you,” 
as in the general am yisroel, excluding himself so he can understand the reason behind 
something before he includes himself in that mitzvah. The she’aino yodea lish’ol  asks 
about the oddity of dipping. The tam, or simple son, only notices the externals and asks 
simply about why we recline.
 Ariella Levie - ֲעָבִדים ָהִיינּו 

Each year as we begin מגיד, we recall the outline as מתחיל בגנות ומסיים בשבח: we start 
the story with shame and finish with praise. The Gemara explains that the shame is the 
paragraph of מתחילה היו אבותינו עובדי עבודה זרה, the fact that our fathers started off as 
idol worshippers. If we believe that the story of our enslavement and redemption begins 
with this passage, then clearly עבדים היינו serves as a preface to the story. So what exactly 
is the purpose of this preface?  And if עבדים היינו is not telling us part of the story, then 
what is it telling us?

The sentence “We were slaves unto Pharaoh in Egypt, and Hashem our God took us 
out from there with a strong hand and an outstretched arm” is not the beginning of the 
story of the Exodus. Rather, it is the declaration of the fundamental reason why we are 
all obligated to recount the Exodus story. We recount the story of the Exodus because 
we are obligated to remember the details of what occurred when Hashem redeemed us 
from the harsh hand of the Egyptians. Still, there seems to be something more to this 
mitzvah, for if its purpose was solely to remember the story, then why are the wisest, 
most righteous Jews, who are well-versed in the story obligated to recount the Exodus? 
The root of our obligation comes from the fact that the object of retelling the story is 
not just to remember the facts and retell them, but also to strengthen and deepen our 
connection with Hashem.

This newfound strengthened connection between Hashem and the nation is described 
multiple times in היינו  The paragraph starts off with the seemingly obvious .עבדים 
statement that we were slaves in Egypt. This statement shows the transition from the 
enslavement of the Jews by פרעה to the voluntary worship of Hashem. There are three 
different ways that we were enslaved by פרעה: one, we were strangers in a strange land, 
owning nothing; two, we were an enslaved people, powerless to use our own energy 
and capabilities; and three, we were physically afflicted, deprived of any joy. These three 
aspects of our slavery correspond directly to the three prohibitions of חמץ on פסח: one, 
we are not allowed to own any חמץ, much like we were not allowed to have belongings; 
two, we can't use or benefit from חמץ, similar to the fact that we were powerless to use 
our own energy; and three, we can't eat or get physical pleasure from חמץ, just as we 
were physically afflicted by the Egyptians. This connection shows that we came out of 
the slavery of פרעה and became servants of Hashem. Another aspect of our relationship 
with Hashem appears when it says יד חזקה ובזרוע נטויה. This phrase seems redundant, 
that we were freed with a strong hand and an outstretched arm, yet the phrase comes 
to show us that while Hashem freed us with a strong hand against Egypt, He lovingly 
outstretched His arm toward בני ישראל and kept us safe. The statement "And if the Holy 
One, blessed be He, had not taken our fathers out of Egypt, then we, our children, and 
our children's children would still have been slaves to Pharaoh in Egypt" is declaring 
the purpose of our obligation to recount the Exodus -- if not for ourselves, then for 
our children who were also affected by the event. Thus this shows the importance of 
recounting the story, no matter how well-versed we are in the story and no matter how 
many times we have told it before. 

This relationship that is articulated in   עבדים היינו between Hashem and בני ישראל is 
not only an introduction to the סדר of פסח; it can also be brought into our daily lives 
as a template for our connection to Hashem. On one hand, we relate to Hashem with 
fear and reverence; we try our hardest every day to abide by every law He has set out 
for us. Yet on the other hand, we take time out of our day for תפילה to form a personal 
connection with Hashem and beg Him to listen to our needs and to change His will to 
let us experience joy.
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ָיד ֲחָזָקה ּוִבְזרֹוַע  ם ְבּ ִמְצָרִים, ַוּיֹוִציֵאנּו ְיָי ֱאלֵֹהינּו ִמָשּׁ ֲעָבִדים ָהִיינּו ְלַפְרעֹה ְבּ
ְצָרִים, ֲהֵרי ָאנּו ּוָבֵנינּו ּוְבֵני  רּוְך הּוא ֶאת ֲאבֹוֵתינּו ִמִמּ דֹוׁש ָבּ ְנטּוָיה. ְוִאּלּו לֹא הֹוִציא ַהָקּ
ָלנּו ְזֵק נּו ְנבֹוִנים, ֻכּ ָלּ נּו ֲחָכִמים, ֻכּ ָלּ ִמְצָרִים. ַוֲאִפילּו ֻכּ ִדים ָהִיינּו ְלַפְרעֹה ְבּ ְעָבּ הָבֵנינּו ְמֻשׁ

ר  ה ְלַסֵפּ ְרֶבּ יִציַאת ִמְצַרִים. ְוָכל ַהַמּ ר ִבּ ָלנּו יֹוְדִעים ֶאת ַהּתֹוָרה, ִמְצָוה ָעֵלינּו ְלַסֵפּ ִנים, ֻכּ
ח. ָבּ יִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשׁ ִבּ

י ַטְרפֹון ֶשָהיּו  י ֲעִקיָבא ְוַרִבּ ן ֲעַזְרָיה ְוַרְבּ י ֶאְלָעָזר ֶבּ י ְיהֹוֻשַע ְוַרִבּ י ֱאִליֶעֶזר ְוַרִבּ ַרִבּ ַמֲעֶשׂה ְבּ
אּו ַתְלִמיֵדיֶהם  ָבּ ְיָלה ַעד ֶשׁ ל אֹותֹו ַהַלּ יִציַאת ִמְצַרִים ָכּ ִרים ִבּ ְבֵני ְבַרק, ְוָהיּו ְמַסְפּ ין ִבּ ְמֻסִבּ

ֲחִרית. ל ַשׁ ַמע ֶשׁ יַע ְזַמן ְקִריַאת ְשׁ ְוָאְמרּו ָלֶהם: ַרּבֹוֵתינּו, ִהִגּ

ָאֵמר ְיִציַאת ִמְצה ֵתּ ָנה, ְולֹא ָזִכיִתי ֶשׁ ְבִעים ָשׁ ן ֲעַזְרָיה ֲהֵרי ֲאִני ְכֶבן ִשׁ י ֶאְלָעָזר ֶבּ :ָאַמר ַרִבּ
ר ֶאת יֹום ֵצאְתָך ֵמֶאֶרץ ִמְצַרִים  ְזֹכּ ֱאַמר, ְלַמַען ִתּ ֶנּ ן זֹוָמא: ֶשׁ ּה ֶבּ ָרָשׁ ְדּ ילֹות ַעד ֶשׁ ֵלּ ַרִים ַבּ

יָך -  ילֹות. ַוֲחָכִמים אֹוְמִרים: ְיֵמי ַחֶיּ יָך - ַהֵלּ ל ְיֵמי ַחֶיּ יָך - ַהָיִמים, ָכּ יָך, ְיֵמי ַחֶיּ ל ְיֵמי ַחֶיּ ֹכּ
יַח. יָך - ְלָהִביא ִלימֹות ַהָמִשׁ ל ְיֵמי ַחֶיּ ָהעֹוָלם ַהֶזּה, ֹכּ

רּוְך הּוא. ָרֵאל, ָבּ ַתן ּתֹוָרה ְלַעּמֹו ִיְשׂ ָנּ רּוְך ֶשׁ רּוְך הּוא. ָבּ קֹום, ָבּ רּוְך ַהָמּ ָבּ
ם,  ע, ְוֶאָחד ָתּ ָרה ּתֹוָרה. ֶאָחד ָחָכם, ְוֶאָחד ָרָשׁ ְבּ ָעה ָבִנים ִדּ ֶנֶגד ַאְרָבּ ְכּ

אֹול. ֵאינֹו יֹוֵדַע ִלְשׁ ְוֶאָחד ֶשׁ

ה ְיָי ֱאלֵֹהינּו  ר ִצָוּ ִטים ֲאֶשׁ ָפּ ים ְוַהִמְשׁ ָחָכם ָמה הּוא אֹוֵמר? ַמה ָהֵעדֹות ְוַהֻחִקּ
ַסח ֲאִפיקֹוָמן. ַסח: ֵאין ַמְפִטיִרין ַאַחר ַהֶפּ ִהְלכֹות ַהֶפּ ה ֱאָמר לֹו ְכּ ֶאְתֶכם? ְוַאף ַאָתּ

הֹוִציא ֶאת  ע ָמה הּוא אֹוֵמר? ָמה ָהֲעֹבָדה ַהזֹּאת ָלֶכם? ָלֶכם - ְולֹא לֹו. ּוְלִפי ֶשׁ ָרָשׁ
ֲעבּור ֶזה ָעָשׂה ְיָי ִלי  יו ֶוֱאמֹר לֹו: ַבּ ה ַהְקֵהה ֶאת ִשָנּ ר. ְוַאף ַאָתּ ִעָקּ ַפר ְבּ ָלל ָכּ ַעְצמֹו ִמן ַהְכּ

ם, לֹא ָהָיה ִנְגָאל. ְצָרִים. ִלי - ְולֹא לֹו. ִאיּלּו ָהָיה ָשׁ ֵצאִתי ִמִמּ ְבּ
ְצָרִים,  חֶֹזק ָיד הֹוִציָאנּו ְיָי ִמִמּ ם ָמה הּוא אֹוֵמר? ַמה זֹּאת? ְוָאַמְרָתּ ֵאָליו: ְבּ ָתּ

ית ֲעָבִדים. ִמֵבּ

יֹום ַההּוא ֵלאמֹר,  ְדָתּ ְלִבְנָך ַבּ ֱאַמר: ְוִהַגּ ֶנּ ַתח לֹו, ֶשׁ אֹול - ַאְתּ ְפּ ֵאינֹו יֹוֵדַע ִלְשׁ ְוֶשׁ
ְצָרִים. ֵצאִתי ִמִמּ ֲעבּור ֶזה ָעָשׂה ְיָי ִלי ְבּ ַבּ

We were slaves to Pharaoh in Egypt, and the L-rd, our  G-d, took us out from there 
with a strong hand and with an outstretched arm. If the Holy One, blessed be He, had not 
taken our fathers out of Egypt, then we, our children and our children's children would have 
remained enslaved to Pharaoh in Egypt. Even if all of us were wise, all of us understanding, all 
of us knowing the Torah, we would still be obligated to discuss the Exodus from Egypt; and 
everyone who discusses the Exodus from Egypt at length is praiseworthy.

It happened that Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azaryah, Rabbi Akiva and 
Rabbi Tarphon were reclining [at a Seder] in B'nei Berak. They were discussing the Exodus 
from Egypt all that night, until their students came and told them: "Our Masters! The time has 
come for reciting the morning Shema!"

Rabbi Eleazar ben Azaryah said: "I am like a man of  seventy years old, yet I did not succeed in 
proving that the Exodus from Egypt must be mentioned at night-until Ben Zoma explained it: 
"It is said, `That you may remember the day you left Egypt all the days of your life;' now `the 
days of your life' refers to the days, [and the additional word] `all' indicates the inclusion of the 
nights!" The sages, however, said: "`The days of your life' refers to the present-day world; and 
`all' indicates the inclusion of the days of Mashiach."

Blessed is the Omnipresent One, blessed be He! Blessed is He who gave the Torah to 
His people Israel, blessed be He! 

The Torah speaks of four sons. One wise, one wicked, one simple, and one who does 
not know how to ask.

The wise one, what does he say? "What are the testimonies, the statutes and the laws 
which the L-rd, our G-d, has commanded you?" You, in turn, shall instruct him in the laws of 
Passover, [up to] `one is not to eat any dessert after the Passover-lamb.'

The wicked one, what does he say? "What is this service to you?!" He says `to you,' but 
not to him! By thus excluding himself from the community he has denied that which is 
fundamental. You, therefore, blunt his teeth and say to him: "It is because of this that the L-rd 
did for me when I left Egypt"; `for me' - but not for him! If he had been there, he would not 
have been redeemed!" 

The simple one, what does he say? "What is this?" Thus you shall say to him: "With a 
strong hand the L-rd took us out of Egypt, from the house of slaves."

And the one who does not know how to ask, you must initiate him, as it is said: "You shall 
tell your child on that day, `It is because of this that the L-rd did for me when I left Egypt.'"

 Daniella Greenbaum - ֲעָבִדים ָהִיינּו 
One of the first things we learn about the Seder is that we are supposed to try and 

imagine that we ourselves have just left the oppressive Mitzrayim. As young children, we 
learn how to at least attempt to be empathetic. This proves itself more difficult during 
certain parts of the Seder. When we sing “avadim hayinu,” we are supposed to imagine 
that we ourselves were slaves in Egypt, and that God has just rescued us from enemy 
hands.

My paternal grandmother Masha Greenbaum Shlita had the misfortune to truly 

understand the passage of avadim hayinu. Whilst in the Nazi labor camp of Bergen 
Belsen she, her mother (my namesake), sister and a few inmates were sitting and having 
whatever semblance of a Seder they could scrap together from memory. When they 
got up to avadim hayinu, one of the inmates exclaimed at the irony of what they were 
about to do. Sitting in tattered, filthy uniforms, with shaven heads and broken bodies, 
they were going to sing about being freed from slavery? They were going to sing about 
the redemption that God delivered? No, said the inmate, and the people that got up and 
left with him. But my grandmother, her mother, sister and a few others, stayed and sang 
all night of the redemption they hoped was imminent. And two weeks later, on April 
15th, when the British entered Bergen Belsen and liberated it, that Seder carried special 
meaning. 
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ְלמּוד  עֹוד יֹום, ַתּ יֹום ַההּוא ָיכֹול ִמְבּ יֹום ַההּוא, ִאי ַבּ ְלמּוד לֹוַמר ַבּ ָיכֹול ֵמרֹאׁש חֶֹדׁש, ַתּ
ִחים ְלָפֶניָך. ה ּוָמרֹור ֻמָנּ ֵיּׁש ַמָצּ ָעה ֶשׁ ָשׁ י ֶאָלא ְבּ ֲעבּור ֶזה לֹא ָאַמְרִתּ ֲעבּור ֶזה - ַבּ לֹוַמר ַבּ

ֱאַמר:  ֶנּ קֹום ַלֲעֹבָדתֹו, ֶשׁ יו ֵקְרָבנּו ַהָמּ ה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו, ְוַעְכָשׁ ִחָלּ ִמְתּ
בּו ֲאבֹוֵתיֶכם  ָהר ָיְשׁ ֵעֶבר ַהָנּ ָרֵאל: ְבּ ה ָאַמר ְיָי ֱאלֵֹהי ִיְשׂ ל ָהָעם, ֹכּ ַויֹאֶמר ְיהֹוֻשַע ֶאל ָכּ

ח ֶאת ֲאִביֶכם ֶאת  ַעְבדּו ֱאלִֹהים ֲאֵחִרים. ָוֶאַקּ ַרח ֲאִבי ַאְבָרָהם ַוֲאִבי ָנחֹור, ַוַיּ ֵמעֹוָלם, ֶתּ
ן לֹו ֶאת ִיְצָחק,  ה ֶאת ַזְרעֹו ָוֶאֵתּ ָנַען, ָוַאְרֶבּ ָכל ֶאֶרץ ְכּ ָהר ָואֹוֵלְך אֹותֹו ְבּ ַאְבָרָהם ֵמֵעֶבר ַהָנּ

ת אֹתֹו, ְוַיֲעקֹב ּוָבָניו  ִעיר ָלֶרֶשׁ ׂ ו ֶאת ַהר ֵשּ ן ְלֵעָשׂ ו. ָוֶאֵתּ ן ְלִיְצָחק ֶאת ַיֲעקֹב ְוֶאת ֵעָשׂ ָוֶאֵתּ
ָיְרדּו ִמְצָרִים.

ץ, ַלֲעׂשֹות  ב ֶאת ַהֵקּ רּוְך הּוא ִחַשּׁ דֹוׁש ָבּ ַהָקּ רּוְך הּוא. ֶשׁ ָרֵאל, ָבּ רּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיְשׂ ָבּ
י  ַדע ִכּ ֱאַמר: ַויֹּאֶמר ְלַאְבָרם, ָידֹע ֵתּ ֶנּ ָתִרים, ֶשׁ ין ַהְבּ ְבִרית ֵבּ ָאַמר ְלַאְבָרָהם ָאִבינּו ִבּ ַמה ֶשּׁ ְכּ
ר  ָנה. ְוַגם ֶאת ַהּגֹוי ֲאֶשׁ ע ֵמאֹות ָשׁ ֶאֶרץ לֹא ָלֶהם, ַוֲעָבדּום ְוִעּנּו אָֹתם ַאְרַבּ ֵגר ִיְהֶיה ַזְרֲעָך ְבּ

דֹול. ְרֻכׁש ָגּ ן ָאֹנִכי ְוַאֲחֵרי ֵכן ֵיְצאּו ִבּ ַיֲעֹבדּו ָדּ

יַה ֶאת ַהּכֹוס. ּצֹות וַּמְגִבּ ה ֶאת ַהַמּ ְמַכֶסּ

א  ְלָבד ָעַמד ָעֵלינּו ְלַכּלֹוֵתנּו, ֶאָלּ א ֶאָחד ִבּ לֹּ ָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו! ֶשׁ ְוִהיא ֶשׁ
ָדם. יֵלנּו ִמָיּ רּוְך הּוא ַמִצּ דֹוׁש ָבּ ָכל ּדֹור ָודֹור עֹוְמִדים ָעֵלינּו ְלַכּלֹוֵתנּו, ְוַהָקּ ְבּ ֶשׁ

ּצֹות. ה ֶאת ַהַמּ יַח ַהּכֹוס ִמָידֹו ִויַגֶלּ ַיִנּ

א ַעל  ְרעֹה לֹא ָגַזר ֶאָלּ ַפּ ש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעקֹב ָאִבינּו. ֶשׁ ֵקּ ֵצא ּוְלַמד ַמה ִבּ
ם  י אֵֹבד ָאִבי, ַוֵיֶּרד ִמְצַרְיָמה ַוָיָּגר ָשׁ ֱאַמר: ֲאַרִמּ ֶנּ ל, ֶשׁ ׁש ַלֲעקֹור ֶאת ַהֹכּ ֵקּ ַהְזָּכִרים ְוָלָבן ִבּ

דֹול, ָעצּום ָוָרב. ם ְלגֹוי ָגּ ְמֵתי ְמָעט, ַוְיִהי ָשׁ ִבּ

One may think that [the discussion of the Exodus] must be from the first of the month. The 
Torah therefore says, `On that day.' `On that day,' however, could mean while it is yet daytime; 
the Torah therefore says, `It is because of this.' The expression `because of this' can only be said 
when Matzah and Maror are placed before you.

In the beginning our fathers served idols; but now the Omnipresent One has brought us close 
to His service, as it is said: "Joshua said to all the people: Thus said the L-rd, the G-d of Israel, 
`Your fathers used to live on the other side of the river -  Terach, the father of Abraham and 
the father of Nachor, and they served other gods.  "And I took your father Abraham from 
beyond the river, and I led him throughout the whole land of Canaan. I  increased his seed and 
gave him Isaac, and to Isaac I gave Jacob and Esau. To Esau I gave Mount Seir to possess it, and 
Jacob and his sons went down to Egypt."

Blessed is He who keeps His promise to Israel, blessed be He! For the Holy One, blessed be He, 
calculated the end [of the bondage], in order to do as He had said to our father Abraham at the 
"Covenant between the Portions," as it is said: "And He said to Abraham, `You shall know that 
your seed will be strangers in a land that is not theirs, and they will enslave them and make 
them suffer, for four hundred years. But I shall also judge the nation whom they shall serve, 
and after that they will come out with great wealth.'"

The Matzot are covered and the wine cup is raised.

This Promise is what has stood  by our fathers and us! For not just one alone has 
risen against us to destroy us, but in every generation they rise against us to destroy us; and the 
Holy One, blessed be He, saves us from their hand!

Put down the wine cup and uncover the Matzah.

Go forth and learn what Laban the Aramean wanted to do to our father Jacob. Pharaoh 
had issued a decree against the male children only, but Laban wanted to uproot everyone - as it 
is said: "The Aramean wished to destroy my father; and he went down to Egypt and sojourned 
there, few in number; and he became there a nation - great and mighty and numerous."

ָעְמָדה  Sandra Soltz - ְוִהיא ֶשׁ
Vehi Sheamdah - This short passage includes many themes we see throughout Jewish 

literature: oppression, belief in God, connection to our past, and our ultimate redemption. 
Every year my family sings these words with Yaakov Shwekey's tune, emphasizing "Shelo 
Echad Bilvad!", not just one enemy has tried to eradicate us, not just one generation has 
suffered. But perhaps we can read this line differently: Shelo Echad Bilvad, that because 
we are not one, Amad Alainu L'chalotainu, they have risen against us to destroy us. 

Today, we see how fragmented the Jewish people are. Can we really ever be considered 
one nation? When the Jewish people are united, the Torah refers to them in the singular: 
“and he camped at the mountain, and he left the mountain, and he sang out to the lord 
(az yashir).” Yet in Vehi Sheamdah, we are referred to in the plural, because we are not 
united. Perhaps if we all unite and really become one Am, one nation, we will finally be 
redeemed. V'Hakadosh Baruch Hu matzilainu miyadam.

ָעְמָדה  Daniella Greenbaum - ְוִהיא ֶשׁ
ָכל ּדֹור ָודֹור עֹוְמִדים ְבּ א ֶשׁ ְלָבד ָעַמד ָעֵלינּו ְלַכּלֹוֵתנּו, ֶאָלּ א ֶאָחד ִבּ לֹּ ָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו! ֶשׁ  ְוִהיא ֶשׁ

ָדם ִמָיּ יֵלנּו  ַמִצּ רּוְך הּוא  ָבּ דֹוׁש  ְוַהָקּ ְלַכּלֹוֵתנּו,   ,is one of the most accurate, inspirational ָעֵלינּו 

distressing and comforting quotes in our liturgy. It encompasses all the hardships, 
struggles, rewards and protection that come along with being part of the chosen nation. 

Countless times in our history, nations which were stronger than us, larger than us, 
and more powerful than us tried to annihilate us. Countless times in our history, those 
nations disappeared, disintegrated and dissolved into non-being, while we continued to 
thrive. 

Mark Twain was not composing fiction when he wrote “The Egyptians, the Babylonians 
and the Persians rose, filled the planet with sound and splendor, then faded to dream-
stuff and passed away; the Greeks and Romans followed and made a vast noise, and 
they were gone; other people have sprung up and held their torch high for a time but it 
burned out, and they sit in twilight now, and have vanished.

The Jew saw them all, survived them all, and is now what he always was, exhibiting no 
decadence, no infirmaties, of age, no weakening of his parts, no slowing of his energies, 
no dulling of his alert but aggressive mind.  All things are mortal but the Jews; all other 
forces pass, but he remains.  What is the secret of his immortality?”

We are a nation protected by God, in whose covenant we have partaken. Babylonians, 
Greeks, Egyption pharaohs, Spanish Inquisitors, German Nazis- they are all powerless 
against Hashem, and that, time and time again, will be our saving grace.
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ּבּור. י ַהִדּ ַוֵיֶרד ִמְצַרְיָמה - ָאנּוס ַעל ִפּ

ֱאַמר:  ֶנּ ם, ֶשׁ א ָלגּור ָשׁ ִמְצַרִים ֶאָלּ ַע ְבּ ֵקּ ַתּ לֹא ָיַרד ַיֲעקֹב ָאִבינּו ְלִהְשׁ ד ֶשׁ ם - ְמַלֵמּ ַוָיָּגר ָשׁ
י ָכֵבד ָהָרָעב  ר ַלֲעָבֶדיָך, ִכּ אן ֲאֶשׁ י ֵאין ִמְרֶעה ַלצֹּ אנּו, ִכּ ָאֶרץ ָבּ ְרעֹה, ָלגּור ָבּ ַויֹּאְמרּו ֶאל ַפּ

ֶשן. ֶאֶרץ ֹגּ בּו ָנא ֲעָבֶדיָך ְבּ ה ֵיְשׁ ָנַען. ְוַעָתּ ֶאֶרץ ְכּ ְבּ

ְמָך ְיָי  ה ָשׂ ְבִעים ֶנֶפׁש ָיְרדּו ֲאבֹוֶתיָך ִמְצָרְיָמה, ְוַעָתּ ִשׁ ֱאַמר: ְבּ ֶנּ ַמה ֶשּׁ ְמֵתי ְמָעט - ְכּ ִבּ
ַמִים ָלרֹב. כֹוְכֵבי ַהָשּׁ ֱאלֶֹהיָך ְכּ

ם. ָרֵאל ְמֻצָיִּנים ָשׁ ָהיּו ִיְשׂ ד ֶשׁ ם ְלגֹוי - ְמַלֵמּ ַוְיִהי ָשׁ

ְמאֹד ְמאֹד,  ְרצּו ַוִיְּרּבּו ַוַיַּעְצמּו ִבּ ְשׁ רּו ַוִיּ ָרֵאל ָפּ ֱאַמר: ּוְבֵני ִיְשׂ ֶנּ מה ֶשּׁ דֹול, ָעצּום - ְכּ ָגּ
ֵלא ָהָאֶרץ אָֹתם. ָמּ ַוִתּ

ֲעִדי ֲעָדִיים,  ֹבִאי ַבּ ִלי ַוָתּ ְגְדּ י ַוִתּ ְרִבּ יְך, ַוִתּ ֶדה ְנַתִתּ ׂ ֶצַמח ַהָשּ ֱאַמר: ְרָבָבה ְכּ ֶנּ ַמה ֶשּׁ ָוָרב - ְכּ
ָדָמִיְך,  ַח, ְוַאְתּ ֵערֹם ְוֶעְרָיה. ָוֶאֱעֹבר ָעַלִיְך ָוֶאְרֵאְך ִמְתּבֹוֶסֶסת ְבּ ָעֵרְך ִצֵמּ ַדִים ָנֹכנּו ּוְשׂ ָשׁ

ָדַמִיְך ֲחִיי. ָדַמִיְך ֲחִיי, ָואַֹמר ָלְך ְבּ ָואַֹמר ָלְך ְבּ

ה. נּו ָעֵלינּו ֲעֹבָדה ָקָשׁ ְצִרים ַוְיַעּנּונּו, ַוִיְתּ ַוָיֵּרעּו אָֹתנּו ַהִמּ
י ִתְקֶראָנה  ה, ְוָהָיה ִכּ ן ִיְרֶבּ ֱאַמר: ָהָבה ִנְתַחְכָמה לֹו ֶפּ ֶנּ ָמה ֶשׁ ְצִרים - ְכּ ַוָיֵּרעּו אָֹתנּו ַהִמּ

נּו, ְוָעָלה ִמן ָהָאֶרץ. ִמְלָחָמה ְונֹוַסף ַגם הּוא ַעל ׂשְנֵאינּו ְוִנְלַחם ָבּ

ִסְבלָֹתם. ַוִיֶּבן ָעֵרי ִמְסְכּ תֹו ְבּ ים ְלַמַען ַעֹנּ ֵרי ִמִסּ ימּו ָעָליו ָשׂ ִשׂ ֱאַמר: ַוָיּ ֶנּ ָמה ֶשׁ הַוְיַעּנּונּו - ְכּ
תֹם ְוֶאת ַרַעְמֵסס. נֹות ְלַפְרעֹה. ֶאת ִפּ

ָפֶרְך. ָרֵאל ְבּ ֵני ִיְשׂ ֱאַמר: ַוַיֲעִבדּו ִמְצַרִים ֶאת ְבּ ֶנּ ָמה ֶשׁ ה - ְכּ נּו ָעֵלינּו ֲעֹבָדה ָקָשׁ ַוִיְתּ

ַמע ְיָי ֶאת קֵֹלנּו, ַוַיְּרא ֶאת ָעְנֵינּו ְוֶאת ֲעָמֵלנּו ְוֶאת  ְשׁ ְצַעק ֶאל ְיָי ֱאלֵֹהי ֲאבֵֹתינּו, ַוִיּ ַוִנּ
ַלֲחֵצנּו.

ים ָהֵהם ַוָיָּמת ֶמֶלְך ִמְצ ֱאַמר: ַוְיִהי ַבָיִּמים ָהַרִבּ ֶנּ ָמה ֶשׁ ְצַעק ֶאל ְיָי ֱאלֵֹהי ֲאבֵֹתינּו - ְכּ הַוִנּ
ְוָעָתם ֶאל ָהֱאלִֹהים ִמן ָהֲעֹבָדה. ַעל ַשׁ ְזָעקּו, ַוַתּ ָרֵאל ִמן ָהֲעבֹוָדה ַוִיּ ָאְנחּו ְבֵני ִיְשׂ ַרִים, ַוֵיּ

ְזּכֹור ֱאלִֹהים ֶאת  ַמע ֱאלִֹהים ֶאת ַנֲאָקָתם, ַוִיּ ְשׁ ֱאַמר: ַוִיּ ֶנּ ָמה ֶשׁ ַמע ְיָי ֶאת קֵֹלנּו - ְכּ ְשׁ ַוִיּ
ִריתֹו ֶאת ַאְבָרָהם, ֶאת ִיְצָחק ְוֶאת ַיֲעקֹב. ְבּ

ָרֵאל  ני ִיְשׂ ֱאַמר: ַוַיְּרא ֱאלִֹהים ֶאת ְבּ ֶנּ ָמה ֶשׁ ֶרְך ֶאֶרץ, ְכּ ִריׁשּות ֶדּ ַוַיְּרא ֶאת ָעְנֵינּו - זֹו ְפּ
ַדע ֱאלִֹהים. ַוֵיּ

ת  ִליֻכהּו ְוָכל ַהַבּ ְשׁ ּלֹוד ַהְיאָֹרה ַתּ ן ַהִיּ ל ַהֵבּ ֱאַמר: ָכּ ֶנּ ָמה ֶשׁ ִנים. ְכּ ְוֶאת ֲעָמֵלנּו - ֵאּלּו ַהָבּ
ַחּיּון. ְתּ

ר ִמְצַרִים לֲֹחִצים  ַחץ ֲאֶשׁ ֱאַמר: ְוַגם ָרִאיִתי ֶאת ַהַלּ ֶנּ ָמה ֶשׁ ַחק, ְכּ ְוֶאת ַלֲחֵצנּו - ֶזה ַהְדּ
אָֹתם.

"And he went down to Egypt" forced by Divine decree.

"And he sojourned there" - this teaches that our father Jacob did not go down to Egypt to 
settle, but only to live there     temporarily. Thus it is said, "They said to Pharaoh, We have come 
to sojourn in the land, for there is no pasture for your servants' flocks because the hunger is 
severe in the land of  Canaan; and now, please, let your servants dwell in the land of Goshen."

"Few in number" as it is said: "Your fathers went down to Egypt with seventy persons, and now, 
the L-rd, your G-d, has made you as numerous as the stars of heaven."

"And he became there a nation" this teaches that Israel was distinctive there.

“Great, mighty," as it is said: "And the children of Israel were fruitful and increased abundantly, 
and multiplied and became very, very mighty, and the land became filled with them."

"And numerous," as it is said: "I passed over you and saw you wallowing in your bloods, and 
I said to you `By your blood you shall live,' and I said to you `By your blood you shall live!' I 
caused you to thrive like the plants of the field, and you increased and grew and became very 
beautiful your bosom fashioned and your hair grown long, but you were naked and bare." And 
I passed over you and saw you wallowing in your blood and I said through your blood shall 
you live, and I said through your blood shall you live.

The Egyptians treated us badly  and they made us suffer, and they put hard work 
upon us."

"The Egyptians treated us badly," as it is said: Come, let us act cunningly with [the people] lest 
they multiply and, if there should be a war against us, they will join our enemies, fight against 
us and leave the land."

"And they made us suffer," as it is said: "They set taskmasters over [the people of Israel] to 
make them suffer with their burdens, and they built storage cities for Pharaoh, Pitom and 
Ramses."

"And they put hard work upon us," as it is said: "The Egyptians made the children of Israel 
work with rigor. 

And we cried out to the L-rd, the G-d of our fathers, and the L-rd heard our voice, 
and he saw our suffering, our labor, and our oppression. 

"And we cried out to the L-rd, the G-d of our fathers," as it is said: "During that long period, 
the king of Egypt died; and the children of Israel groaned because of the servitude, and they 
cried out. And their cry for help from their servitude rose up to G-d."

"And the L-rd heard our voice" as it said: "And G-d heard their groaning, and G-d 
remembered His covenant with Abraham, Isaac and Jacob."

"And he saw our suffering," this refers to the separation of husband and wife, as it is said: "G-d 
saw the children of Israel and G-d took note."

"Our labor," this refers to the "children," as it is said: "Every boy that is born, you shall throw 
into the river and every girl you shall keep alive."

"And our oppression," this refers to the pressure, as it is said: "I have seen the oppression with 
which the Egyptians oppress them."
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דֹל, ּוְבאֹתֹות ּוְבמְֹפִתים. ָיד ֲחָזָקה ּוִבְזרַֹע ְנטּוָיה, ּוְבמָֹרא ָגּ ַוּיֹוִצֵאנּו ְיָי ִמִמְצַרִים ְבּ
א ַהָקּ ִליַח, ֶאָלּ ָרף, ְולֹא ַעל ְיֵדי ָשׁ הַוּיֹוִצֵאנּו ְיָי ִמִמְצַרִים - לֹא ַעל ְיֵדי ַמְלָאְך, ְולֹא ַעל ְיֵדי ָשׂ

יִתי  ְיָלה ַהֶזּה, ְוִהֵכּ ַלּ י ְבֶאֶרץ ִמְצַרִים ַבּ ֱאַמר: ְוָעַבְרִתּ ֶנּ ְכבֹודֹו ּוְבַעְצמֹו, ֶשׁ רּוְך הּוא ִבּ דֹוׁש ָבּ
ָפִטים. ֲאִני ְיָי. ֵהָמה, ּוְבָכל ֱאלֵֹהי ִמְצַרִים ֶאֱעֶשׂה ְשׁ ֶאֶרץ ִמְצַרִים ֵמָאָדם ְוַעד ְבּ כֹור ְבּ ל ְבּ ָכּ

ְיָלה ַהֶזּה - ֲאִני ְולֹא ַמְלָאְך ַלּ י ְבֶאֶרץ ִמְצַרִים ַבּ ְוָעַבְרִתּ

ָרף ֶאֶרץ ִמְצַרִים - ֲאִני ְולֹא ָשׂ ל ְבכֹור ְבּ יִתי ָכּ ְוִהֵכּ

ִליַח. ָפִטים - ֲאִני ולֹא ַהָשּׁ ּוְבָכל ֱאלֵֹהי ִמְצַרִים ֶאֱעֶשׂה ְשׁ

ֲאִני ְיָי - ֲאִני הּוא ולֹא ַאֵחר.

ּסּוִסים,  ֶדה, ַבּ ׂ ָשּ ר ַבּ ִמְקְנָך ֲאֶשׁ ה ַיד ְיָי הֹוָיה ְבּ ֱאַמר: ִהֵנּ ֶנּ ָמה ֶשׁ ֶבר, ְכּ ָיד ֲחָזָקה - זֹו ַהֶדּ ְבּ
ֵבד ְמאֹד. אן, ֶדֶבר ָכּ ָקר ּוַבצֹּ ָבּ ים, ַבּ ַמִלּ ְגּ ֲחמִֹרים, ַבּ ַבּ

ָידֹו, ְנטּוָיה ַעל ְירּוָשַלִים. לּוָפה ְבּ ֱאַמר: ְוַחְרּבֹו ְשׁ ֶנּ ָמה ֶשׁ ּוִבְזרַֹע ְנטּוָיה - זֹו ַהֶחֶרב, ְכּ

ה ֱאלִֹהים ָלֹבא ָלַקַחת לֹו גֹוי  ֱאַמר: אֹו ֲהִנָסּ ֶנּ ָמה ֶשׁ ִכיָנה, ְכּ דֹל - זֹו ִגּלּוי ְשׁ ּוְבמָֹרא ָגּ
אֹתֹת ּוְבמֹוְפִתים, ּוְבִמְלָחָמה ּוְבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה, ּוְבמֹוָרִאים  ת ְבּ ַמסֹּ ִמֶקֶרב ּגֹוי ְבּ

ִמְצַרִים ְלֵעיֶניָך. ר ָעָשׂה ָלֶכם ְיָי ֱאלֵֹהיֶכם ְבּ ֹכל ֲאֶשׁ דִֹלים, ְכּ ְגּ

ֲעֶשׂה ּבֹו ֶאת  ר ַתּ ָיְדָך, ֲאֶשׁ ח ְבּ ַקּ ה ַהֶזּה ִתּ ֶטּ ֱאַמר: ְוֶאת ַהַמּ ֶנּ ָמה ֶשׁ ה, ְכּ ֶטּ ּוְבאֹתֹות - ֶזה ַהַמּ
ָהאֹתֹת. 

ַמִים ּוָבָאֶרץ ָשּׁ י מֹוְפִתים ַבּ ֱאַמר: ְוָנַתִתּ ֶנּ ָמה ֶשׁ ם, ְכּ ּוְבמְֹפִתים - ֶזה ַהָדּ

ֲאִמיַרת 'ָדם', 'ָוֵאׁש', 'ותימרות עשן', ֶעֶשׂר ַהַמּכֹות,  ה ִמן ַהּכֹוס ַבּ יף ִטָפּ נֹוֲהִגין ְלַהִטּ
ַעם. ַיַחד ט"ו ַפּ ַאַח"ב', ְבּ 'ְדַצ"ְך', 'ַעַד"ׁש', 'ְבּ

דם ואש ותמרות עשן 

"The L-rd took as out of Egypt with a strong hand and an outstretched arm, and 
with a great manifestation, and with signs and wonders."

"The L-rd took us out of Egypt," not through an angel, not through a seraph and not through 
a messenger. The Holy One, blessed be He, did it in His glory by Himself! Thus it is said: "In 
that night I will pass through the land of Egypt, and I will smite every first-born in the land of 
Egypt, from man to beast, and I will carry out judgments against all the gods of Egypt, I the 
L-rd."

"I will pass through the land of Egypt," I and not an angel;

"And I will smite every first-born in the land of Egypt," I and not a seraph;

"And I will carry out judgments against all the gods of Egypt," I and not a messenger;

"I- the L-rd," it is I, and none other!

"With a strong hand," this refers to the dever (pestilence) as it is said: "Behold, the hand of the 
L-rd will be upon your livestock in the field, upon the horses, the donkeys, the camels, the 
herds and the flocks, a very severe pestilence."

"And with an outstretched arm," this refers to the sword, as it is said: "His sword was drawn, in 
his hand, stretched out over Jerusalem."

"And with a great manifestation," this refers to the revelation of the Shechinah (Divine 
Presence), as it is said: "Has any G-d ever tried to take for himself a nation from the midst 
of another nation, with trials, signs and wonders, with war and with a strong hand and an 
outstretched arm, and with great manifestations, like all that the L-rd your G-d, did for you in 
Egypt before your eyes!"

"And with signs," this refers to the staff, as it is said: "Take into your hand this staff with which 
you shall perform the signs."

"And wonders," this refers to the blood, as it is said: "And I shall show wonders in heaven and 
on earth.”

When saying  "blood, and fire, and pillars of smoke," the ten plagues, and the acronyms spill 
wine in the cup.

Blood, and fire and pillars of smoke

 Rinatte Gruen  - דם ואש ותמרות עשן
The pasuk "ונתתי מופתים בשמים ובארץ דם ואש ותימרות עשן," "I will place wonders 

in the sky and on earth: blood and fire and pillars of smoke" is quoted from the third 
chapter of Sefer Yoel, in the prophet's depiction of the final redemption. Yoel describes 
the physical and spiritual greatness that will be experienced by mankind in the Messianic 
Era, but warns of the destruction that will come to all who do not call out in the name of 
God in this time. On the surface, this pasuk only seems to be brought in the Haggadah 
to show the connection between the term "מופתים" (wonders) and "דם" (blood). 
However, further examination reveals a deep connection between this pasuk and the 
story of Yetziyat Mitzrayim and calls attention the running theme of growth through 
destruction that fills our observance of Pesach. The parallel stories of the messianic days 

of destruction paving the way to the final redemption and the plagues and cataclysmic 
wonders performed by God in order to redeem Bnei Yisrael from Egypt reflect the 
necessity to identify and uproot the detrimental aspects of society for a nation to reach 
its greatest periods of growth. As we read the words " דם ואש  ותימרות עשן," we remove 
drops of wine from our glasses. We repeat this same act a few lines later as we list the Ten 
Plagues. In both cases, we are acknowledging the loss and suffering that facilitated--and 
will facilitate--redemption.

Many commentators explain that the plagues performed against Mitzrayim targeted 
the Egyptian gods and served to overthrow the nation’s skewed sense of morality. For 
example, some explain that since the Egyptians worshipped many gods of the Nile, 
Hashem immediately reveals the worthlessness of these gods by turning the Nile to 
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Another explanation: "Strong hand" indicates two [plagues]; "Outstretched arm," another two; 
"Great manifestation," another two; "Signs," another two; and "Wonders," another two.

These are the Ten Plagues which the Holy One, blessed be He, brought upon the Egyptians, 
namely as follows:

Blood. Frogs. Lice. Wild Beasts. Pestilence. Boils. Hail. Locust.
Darkness. Slaying of the First-born.
Rabbi Yehudah referred to them by acronyms: 

DeTzaCh; ADaSh; BeAChaV

ִים, ּוְבאֹתֹות  ַתּ דֹל - ְשׁ ִים, ּוְבמָֹרא ָגּ ַתּ ִים, ּוִבְזרַֹע ְנטּוָיה - ְשׁ ַתּ ָיד ֲחָזָקה - ְשׁ ָדָבר ַאֵחר: ְבּ
ְצִרים  רּוְך הּוא ַעל ַהִמּ דֹוׁש ָבּ ֵהִביא ַהָקּ ר ַמּכֹות ֶשׁ ִים. ֵאּלּו ֶעֶשׂ ַתּ ִים, ּוְבמְֹפִתים - ְשׁ ַתּ - ְשׁ

ִמְצַרִים, ְוֵאּלּו ֵהן: ְבּ

ה,  ָרד, ַאְרֶבּ ִחין, ָבּ ֶבר, ְשׁ ים, ָערֹוב, ֶדּ ִנּ ַע, ִכּ ם, ְצַפְרֵדּ ָדּ
כֹורֹות. ת ְבּ ְך, ַמַכּ חֶֹשׁ

ִנים: ֶהם ִסָמּ י ְיהּוָדה ָהָיה נֹוֵתן ָבּ ַרִבּ

ַאַח"ב. ַצ"ְך ַעַד"ׁש ְבּ  ְדּ

 Ilana Lehmann - עשר מכות
 One of the reasons God sent the makot upon Egypt was to assert His dominance over 

the world. There is evidence for this in the splitting of the plagues into three groups, 
each group depicting a different level of God’s power. The first group, consisting of 
blood, frogs, and lice, the simply demonstrates the existence of God; the first two proved 
God’s ultimate power over the Nile and the third stressed the limitations of Pharaoh’s 
magicians, as they failed to replicate the lice. The second group, wild beasts, cattle 
plague, and boils, illuminates that God not only reigns in Heaven, but also on earth; 
God inflicted Egypt with these plagues only so that the Egyptians suffered and not the 
Jews, and this clearly validates that He can direct the forces of nature against one people 

 Dalia Wolfson  - דצ"ך עד"ש באח"ב
Rav Yehudah’s acronym of Dtzach Adash B’Achav is a very helpful way to remember 

the makkot, and may serve other purposes. Da'at Zekeinim notes that in Tehillim 105, the 
plagues are out of order, and that perhaps Rav Yehuda is just trying to maintain order in 
the face of King David’s psalm.

The Abarbanel offers another interpretation: these three groups show a three-step plan 
towards revealing G-d’s existence, intervention and presence in this world. The heads of 
each three plagues bear the clues: Dam (blood) starts its section so that “thou shalt know, 
that I am the L-rd” (Shmot 7:17); Arov (wild beasts) has the purpose of “that thou will 
know, that I am the L-rd that dwells on earth” (Shemot 8:18); and prior to the strike of 
the Barad (flaming hail), G-d says: “so that thou will know, that there is none other like 
Me in all the earth” (Shemot 9:14)

The plagues serve as upheavals of the words of the ultimate heretic, Pharoah, but they 
are also representatives of important ideas that we ourselves must learn and discover. 
The existence, providence and presence of G-d are three concepts that are integral to 
Judaism: faith in G-d, belief in His involvement in the world and a relationship with the 
Shechina are vital to our souls and crucial to remember.

and not another. Finally, the third group, containing hail, locusts, darkness, and death 
of the firstborn, depicts that God is indeed unique among all the powers of the universe 
because these plagues highlighted the weaknesses of the prominent Egyptian deities Ra, 
god of the sun, and the constellation of Aries, considered to be the “firstborn” of all the 
zodiac signs.

Even the number ten of the makot symbolizes God’s power since it reminds us of the 
Ten Sayings of Creation and the Ten Commandments. God created the world, and while 
in the hierarchy of nature man is the highest, man is as important as everything else God 
created. Conversely, the giving of the Ten Commandments marks the moment when 
God separated the Jews from the other nations and chose us to be his special people. 
But before doing so, God had to send the makot, the marking of the transformation of 
Hashem’s relationship with the Jews, to Egypt. The makot also brought the Jews closer 
to God, convinced them He was listening to their prayers, and mentally prepared them 
to become a free people. 

blood in the first plague, מכת דם. Similar explanations can also be brought for the other 
plagues. According to Rashi, the Jews who had fully assimilated to Egyptian culture and 
did not want to leave Egypt were killed during מכת חושך (darkness). By eliminating the 
negative elements of society, God prepared the slave family of Bnei Yisrael to leave Egypt 
and form a strong Jewish nation. In effect, the Ten Plagues enabled the nation to receive 
the Ten Commandments.

Further connections can be made when we look at the time frames in which 
transformative historical events are said to have occurred. Mitzrayim’s punishment is 
thought to have taken place over the course of 12 months. Similarly, the great flood in 
the time of Noah is said to have lasted 12 months. Furthermore, even a complete רשע 
(wicked person) is said to sit in גיהנום for no more than 12 months. The identical time 
frame of all three of these events highlights our theme of intense suffering and loss, 
and its purpose in enabling a nation--or a person--to reach tremendous growth. As we 
celebrate Pesach, we must look to ourselves as microcosms of God's actions on behalf of 
our nation. In preparing for Pesach, we cleaned our homes of chametz, which is often 
viewed as representing our יצר הרע (evil inclination) and the materialistic, gluttonous 
aspects of our personalities. So too, throughout Pesach and the entirety of our lives, we 
must strive to identify and uproot our own personal weaknesses. This process will be 
hard at times, and as we struggle we may feel loss and suffering. For this same reason, 
we remove wine from our glasses at the Seder to commemorate past and future times of 
destruction. Still, in the end, the deepest struggles enable the greatest growth. Knowing 
this, our glasses of wine are refilled, and we are ready to keep moving forward.
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ר ַמּכֹות ְוַעל ַהָיּם  ִמְצַרִים ֶעֶשׂ ְצִרים ְבּ קּו ַהִמּ ָלּ ה אֹוֵמר ֶשׁ ִין ַאָתּ ִליִלי אֹוֵמר: ִמַנּ י יֹוֵסי ַהְגּ ַרִבּ
ע  ְרעֹה: ֶאְצַבּ ים ֶאל ַפּ ִמְצַרִים ָמה הּוא אֹוֵמר? ַויֹּאְמרּו ַהַחְרֻטִמּ ים ַמּכֹות? ְבּ ָלקּו ֲחִמִשּׁ

ר ָעָשׂה ְיָי  דָֹלה ֲאֶשׁ ָרֵאל ֶאת ַהָיד ַהְגּ ֱאלִֹהים ִהוא, ְוַעל ַהָיּם ָמה הּוא אֹוֵמר? ַוַיְּרא ִיְשׂ
ר ַמּכֹות.  ע? ֶעֶשׂ ה ָלקּו ְבֶאְצַבּ ָמּ ה ַעְבדֹו. ַכּ ְיָי ּוְבמֶשׁ ֲאִמינּו ַבּ יְראּו ָהָעם ֶאת ְיָי, ַוַיּ ִמְצַרִים, ַוִיּ ְבּ

ים ַמּכֹות. ר ַמּכֹות ְוַעל ַהָיּם ָלקּו ֲחִמִשּׁ ִמְצַרִים ָלקּו ֶעֶשׂ ה: ְבּ ֱאמֹור ֵמַעָתּ

ִמְצ ְצִרים ְבּ רּוְך הּוא ַעל ַהִמּ דֹוׁש ָבּ ֵהִביא ַהָקּ ה ֶשׁ ה ּוַמָכּ ל ַמָכּ ָכּ ִין ֶשׁ י ֱאִליֶעֶזר אֹוֵמר: ִמַנּ הַרִבּ
ַלַחת  ם ֲחרֹון ַאּפֹו, ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשׁ ח ָבּ ַלּ ֱאַמר: ְיַשׁ ֶנּ ע ַמּכֹות? ֶשׁ ל ַאְרַבּ ַרִים ָהְיָתה ֶשׁ

ַלַחת ַמְלֲאֵכי ָרִעים -  לׁש, ִמְשׁ ִים, ְוָצָרה - ָשׁ ַתּ ַמְלֲאֵכי ָרִעים. ֶעְבָרה - ַאַחת, ָוַזַעם - ְשׁ
ִעים ַמּכֹות ְוַעל ַהָיּם ָלקּו ָמאַתִים ַמּכֹות. ִמְצַרִים ָלקּו ַאְרָבּ ה: ְבּ ע. ֱאמֹור ֵמַעָתּ ַאְרַבּ

ִמְצ ְצִרים ְבּ רּוְך הּוא ַעל ַהִמּ דֹוׁש ָבּ ֵהִביא ַהָקּ ה ֶשׁ ה ּוַמָכּ ל ַמָכּ ָכּ ִין ֶשׁ י ֲעִקיֶבא אֹוֵמר: ִמַנּ הַרִבּ
ַלַחת  ם ֲחרֹון ַאּפֹו, ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשׁ ח ָבּ ַלּ ֱאַמר: ְיַשׁ ֶנּ ל ָחֵמׁש ַמּכֹות? ֶשׁ ַרִים ָהְיָתה ֶשׁ

ַלַחת  ע, ִמְשׁ לֹׁש, ְוָצָרה - ַאְרַבּ ִים, ָוַזַעם - ָשׁ ַתּ ַמְלֲאֵכי ָרִעים. ֲחרֹון ַאּפֹו- ַאַחת, ֶעְבָרה - ְשׁ
ים  ים ַמּכֹות ְוַעל ַהָיּם ָלקּו ֲחִמִשּׁ ִמְצַרִים ָלקּו ֲחִמִשּׁ ה: ְבּ ַמְלֲאֵכי ָרִעים - ָחֵמׁש. ֱאמֹור ֵמַעָתּ

ּוָמאַתִים ַמּכֹות.

קֹום ָעֵלינּו! ה ַמֲעלֹות טֹובֹות ַלָמּ ָמּ ַכּ
ינּו. ֵיּ ָפִטים, ַדּ ְצַרִים ְולֹא ָעָשׂה ָבֶהם ְשׁ ִאּלּו הֹוִציָאנּו ִמִמּ

ינּו. ֵיּ ָפִטים, ְולֹא ָעָשׂה ֵבאלֵֹהיֶהם, ַדּ ִאּלּו ָעָשׂה ָבֶהם ְשׁ

ינּו. ֵיּ כֹוֵריֶהם, ַדּ ִאּלּו ָעָשׂה ֵבאלֵֹהיֶהם, ְולֹא ָהַרג ֶאת ְבּ

ינּו. ֵיּ כֹוֵריֶהם ְולֹא ָנַתן ָלנּו ֶאת ָממֹוָנם, ַדּ ִאּלּו ָהַרג ֶאת ְבּ

ינּו. ֵיּ ִאּלּו ָנַתן ָלנּו ֶאת ָממֹוָנם ְולֹא ָקַרע ָלנּו ֶאת ַהָיּם, ַדּ

Rabbi Yosi the Gallilean said: How do you know that the Egyptians were stricken by ten 
plagues in Egypt, and then were struck by fifty plagues at the sea?  In Egypt it says of them, 
"The magicians said to Pharaoh `This is the finger of G-d.'” At the sea it says, "Israel saw the 
great hand that the L-rd laid against Egypt; and the people feared the L-rd, and they believed 
in the L-rd and in His servant Moses."  Now, how often were they smitten by `the finger'? Ten 
plagues! Thus you must conclude that in Egypt they were smitten by ten plagues, at the sea 
they were smitten by fifty plagues!

Rabbi Eliezer said: How do we know that each individual plague which the Holy One, blessed 
be He, brought upon the Egyptians in Egypt consisted of four plagues?  For it is said: "He sent 
against them His fierce anger, fury, and indignation, and trouble, a discharge of messengers 
of evil": `Fury,' is one; `Indignation,' makes two; `Trouble,' makes three; `Discharge of 
messengers of evil,' makes four.  Thus you must now say that in Egypt they were struck by forty 
plagues, and at the sea they were stricken by two hundred plagues.

Rabbi Akiva said: How do we know that each individual plague which the Holy One, blessed 
be He, brought upon the Egyptians in Egypt consisted of five plagues? For it is said: "He sent 
against them his fierce anger, fury, and indignation, and trouble, a discharge of messengers of 
evil": "His fierce anger," is one; "fury," makes two; "indignation," makes three; "trouble," makes 
four; "discharge of messengers of evil," makes five. Thus you must now say that in Egypt they 
were struck by fifty plagues, and at the sea they were stricken by two hundred and fifty plagues. 

How many levels of favors has the Omnipresent bestowed upon us!
If He had brought us out from Egypt, and had not carried out judgments against them, it 
would have sufficed us!
If He had carried out judgments against them, and not against their idols, it would have 
sufficed us!
If He had destroyed their idols, and had not smitten their first-born, it would have sufficed us!
If He had smitten their first-born, and had not given us their wealth, it would have sufficed us!
If He had given us their wealth, and had not split the sea for us, it would have sufficed us!
If He had split the sea, and had not taken us through it on dry land, it would have sufficed us!

Gavriela Pearl  - דיינו
During Maggid, while enumerating fifteen acts of kindness that G-d bestowed upon 

us, we use the refrain “If He hadn’t [insert act of kindness], it would have been enough!” 
This phraseology raises some crucial questions:

“If He had brought us to Mount Sinai, and had not given us the Torah”- would that 
have indeed been enough? What good would it have done for us to simply be at Mount 
Sinai if we had not been given the Torah there?

In fact, many commentators explain the great inherent benefit in being brought to 
Mount Sinai. According to the Machzor Vitry, there the entire nation was cured of 
all illnesses. According to the Sefer haMichtam, Bnei Yisrael learned many mystical 
secrets at Mount Sinai during the three days that preceded the giving of the Torah. The 
Avudraham explains that they were cleansed of the corruption that remained in all 
people since Adam and Chava ate from the Tree of Knowledge, thereby granting them 
the faith to accept the Torah.

Furthermore, our mere being at Mount Sinai is likened to the giving of the Torah! 
How is this so?

The story is told of a convert who asked Hillel to teach him the whole Torah “standing 
on one leg,” in the simplest and shortest manner possible. Hillel responded, “Do not 
do unto others what you would not want them to do unto you. This is the entire Torah. 
The rest is commentary. Now go and learn!” Similarly, Rabbi Akiva said, “Love your 
neighbor as you love yourself- this is the guiding principle of all the Torah!”

Our Sages teach us that the Jews who left Egypt actually achieved this feeling for one 
another as soon as they came to the foot of Mount Sinai. Prior to this wondrous event, 
the Torah refers to the nation as “they”: “And they traveled from Refidim… and they 
came to the Sinai desert…and they camped in the desert.” However, now we are told 
in singular form: “And there Israel encamped before the mount.” As Rashi explains, the 
Jews had become “as one man, with one heart!” This level of love and concern for one’s 
fellow teaches the person the Ten Commandments, and from these, he arrives at the 
entire Torah. (Source: The Heritage Haggadah)
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ינּו. ֵיּ ָחָרָבה, ַדּ ִאּלּו ָקַרע ָלנּו ֶאת ַהָיּם ְולֹא ֶהֱעִביָרנּו ְבתֹוכֹו ֶבּ

ינּו. ֵיּ תֹוכֹו, ַדּ ע ָצֵרנּו ְבּ ַקּ ָחָרָבה ְולֹא ִשׁ ִאּלּו ֶהֱעִביָרנּו ְבתֹוכֹו ֶבּ

ינּו. ֵיּ ָנה, ַדּ ִעים ָשׁ ר ַאְרָבּ ְדָבּ ִמּ נּו ַבּ ק ָצְרֵכּ תֹוכֹו ְולֹא ִסֵפּ ע ָצֵרנּו ְבּ ַקּ ִאּלּו ִשׁ

ינּו. ֵיּ ן, ַדּ ָנה ולֹא ֶהֱאִכיָלנּו ֶאת ַהָמּ ִעים ָשׁ ר ַאְרָבּ ְדָבּ ִמּ נּו ַבּ ק ָצְרֵכּ ִאּלּו ִסֵפּ

ינּו. ֵיּ ת, ַדּ ָבּ ן ְולֹא ָנַתן ָלנּו ֶאת ַהַשׁ ִאּלּו ֶהֱאִכיָלנּו ֶאת ַהָמּ

ינּו. ֵיּ ת, ְולֹא ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ַדּ ָבּ ִאּלּו ָנַתן ָלנּו ֶאת ַהַשׁ

ינּו. ֵיּ ִאּלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְולֹא ָנַתן ָלנּו ֶאת ַהּתֹוָרה, ַדּ

ֵיינּו. ָרֵאל, ַדּ ִאּלּו ָנַתן ָלנּו ֶאת ַהּתֹוָרה ְולֹא ִהְכִניָסנּו ְלֶאֶרץ ִיְשׂ

ינּו. ֵיּ ִחיָרה, ַדּ ית ַהְבּ ָרֵאל ְולֹא ָבָנה ָלנּו ֶאת ֵבּ ִאּלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְשׂ

הֹוִציָאנּו  קֹום ָעֵלינּו: ֶשׁ ֶלת ַלָמּ ה, טֹוָבה ְכפּוָלה ּוְמֻכֶפּ ה ְוַכָמּ ָמּ ַעל ַאַחת, ַכּ
כֹוֵריֶהם, ְוָנַתן ָלנּו ֶאת  ָפִטים, ְוָעָשׂה ֵבאלֵֹהיֶהם, ְוָהַרג ֶאת ְבּ ְצַרִים, ְוָעָשׂה ָבֶהם ְשׁ ִמִמּ

נּו  ק ָצְרֵכּ תֹוכֹו, ְוִסֵפּ ע ָצֵרנּו ְבּ ַקּ ָחָרָבה, ְוִשׁ ָממֹוָנם, ְוָקַרע ָלנּו ֶאת ַהָיּם, ְוֶהֱעִביָרנּו ְבתֹוכֹו ֶבּ
ת, ְוֵקְרָבנּו ִלְפֵני ַהר ִסיַני,  ָבּ ן, ְוָנַתן ָלנּו ֶאת ַהַשׁ ָנה, ְוֶהֱאִכיָלנּו ֶאת ַהָמּ ִעים ָשׁ ר ַאְרָבּ ְדָבּ ִמּ ַבּ

ל  ר ַעל ָכּ ִחיָרה ְלַכֵפּ ית ַהְבּ ָרֵאל, ּוָבָנה ָלנּו ֶאת ֵבּ ְוָנַתן ָלנּו ֶאת ַהּתֹוָרה, ְוִהְכִניָסנּו ְלֶאֶרץ ִיְשׂ
ֲעֹונֹוֵתינּו.

ַסח, לֹא  ֶפּ ָבִרים ֵאּלּו ַבּ ה ְדּ לָשׁ א ָאַמר ְשׁ לֹּ ל ֶשׁ ְמִליֵאל ָהָיה אֹוֵמר: ָכּ ן ַגּ ַרָבּ
ַסח, ַמָצה, ּוָמרֹור. ָיָצא ְיֵדי חֹוָבתֹו, ְוֵאּלּו ֵהן: ֶפּ

If He had taken us through the sea on dry land, and had not drowned our oppressors in it, it 
would have sufficed us!
If He had drowned our oppressors in it, and had not supplied our needs in the desert for forty 
years, it would have sufficed us!
If He had supplied our needs in the desert for forty years, and had not fed us the manna, it 
would have sufficed us!
If He had fed us the manna, and had not given us the Shabbat, it would have sufficed us!
If He had given us the Shabbat, and had not brought us before Mount Sinai, it would have 
sufficed us!
If He had brought us before Mount Sinai, and had not given us the Torah, it would have 
sufficed us!
If He had given us the Torah, and had not brought us into the land of Israel, it would have 
sufficed us!

If He had brought us into the land of Israel, and had not built for us the Beit Habechirah, it 
would have sufficed us!

Thus how much more so should we be grateful to the Omnipresent One for the 
doubled and redoubled goodness that He has bestowed upon us; for He has brought us out 
of Egypt, and carried out judgments against them, and against their idols, and smote their 
first-born, and gave us their wealth, and split the sea for us, and took us through it on dry land, 
and drowned our oppressors in it, and supplied our needs in the desert for forty years, and fed 
us the manna, and gave us the Shabbat, and brought us before Mount Sinai, and gave us the 
Torah, and brought us into the land of Israel and built for us the Beit Habechirah to atone for 
all our sins.

Rabban Gamliel used to say: Whoever does not discuss the following three things on Passover 
has not fulfilled his duty, namely: Passover Sacrifice, Matzah, and Maror.
Danielle Orenshein  - פםח מצה ומרור

From the times of Noach, we see individuals serving G-d through bringing korbanot. 
This act of bringing sacrifices is continued by the avot as well. Then, right before the Jews 
leave Egypt, they again bring korbanot, here for the first time as a nation. Today however, 
in our galut, we cannot bring korbanot as our ancestors have done as part of their service 
to G-d for generations. Yet at the Seder, we are given the remarkable opportunity to once 
again fulfill our obligation of the Korban Pesach. 

We learn this from the pasuk in Shemot 12:27 that includes the commandment, 
"viaamertem zevach pesach la hashem"-- you shall say zevach pesach. Today, we can no 
longer bring the Korban Pesach, so how then are we truly able to fulfill our obligation 
of the korban? And why are we obligated to say these words? Why doesn't the pasuk 
simply say "remember the Korban Pesach”? In fact, the fulfillment is more real than 
merely remembering. It is written in Hoshea 14:3, "may the statements of our lips take 
place of sacrifices." Rav Yitzchak of Neshschiz therefore concludes that by simply saying 
the verse of zevach pesach, we are actually fulfilling our obligation of the Korban Pesach. 
Although we can't physically bring the Korban Pesach today, we are still able to fulfill the 
obligation through our words.

Ricki Silber  - פםח מצה ומרור
Interestingly, when we state the three pillars of the seder (Pesach, Matzah and Maror), 

we state them in the reverse order of their occurrence. Shouldn’t this be a moment of 
realizing how far we have come instead of looking back at the hard times and starting with 
Maror? And if it’s called a Seder, which is translated as order, why are we remembering 
things out of order?

Rabbi Yehoshua Rokeach, the second Chassidic Rabbi of Belz, explains that Rabbi 
Gamliel instituted this order to show the pattern of past and future redemptions. Each 
pillar represents a different phase in the Geulah process. The Korban Pesach is the ending 
that we all hope for; a clear and easy connection and closeness to G-d; the matzah is the 
transitional phase, the dichotomy of the slave on his way to freedom, and our darkest 
time; and the maror, the point where we feel no hope, no plan, and doubt in G-d himself 
is the last thing emphasized. Rav Gamliel, the Nasi of the diaspora Jews in our longest 
exile yet, was trying to show that the darkest point in history was ultimately good too. 
The hardship, the pain and the bitterness that brought the Jews to cry out to G-d was the 
ticket to G-d remembering us and bringing about the redemption. So too he emphasizes 
the maror to show that this too is only a phase, and that with faith in G-d we will graduate 
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יַה ֶאת ַהְזּרֹוַע. לֹא ְלַהְגִבּ ִיָזֵּהר ֶשׁ

ׁש ָהָיה ַקָיּם, ַעל ׁשּום ָמה? ַעל ׁשּום  ְקָדּ ית ַהִמּ ֵבּ ְזַמן ֶשׁ ָהיּו ֲאבֹוֵתינּו אֹוְכִלים ִבּ ַסח ֶשׁ ֶפּ
ַסח הּוא  ם ֶזַבח ֶפּ ֱאַמר: ַוֲאַמְרֶתּ ֶנּ ִמְצַרִים, ֶשׁ י ֲאבֹוֵתינּו ְבּ ֵתּ רּוְך הּוא ַעל ָבּ דֹוׁש ָבּ ַסח ַהָקּ ָפּ ֶשׁ

ד  יל, ַוִיּקֹּ ינּו ִהִצּ ֵתּ ָנְגּפֹו ֶאת ִמְצַרִים, ְוֶאת ָבּ ִמְצַרִים ְבּ ָרֵאל ְבּ י ְבֵני ִיְשׂ ֵתּ ַסח ַעל ָבּ ר ָפּ ַליי, ֲאֶשׁ
ֲחוּו. ַתּ ְשּׁ ָהָעם ַוִיּ

ים ְואֹוֵמר: ּצֹות ַלְמֻסִבּ ַמְרֶאה ֶאת ַהַמּ

ל ֲאבֹוֵתינּו  ֵצָקם ֶשׁ יק ְבּ לֹא ִהְסִפּ ָאנּו אֹוְכִלים, ַעל ׁשּום ָמה? ַעל ׁשּום ֶשׁ ה זֹו ֶשׁ ַמָצּ
ֱאַמר:  ֶנּ רּוְך הּוא, ּוְגָאָלם, ֶשׁ דֹוׁש ָבּ ָלִכים, ַהָקּ ְגָלה ֲעֵליֶהם ֶמֶלְך ַמְלֵכי ַהְמּ ִנּ ְלַהֲחִמיץ ַעד ֶשׁ

ְצַרִים ְולֹא  י ֹגְרׁשּו ִמִמּ י לֹא ָחֵמץ, ִכּ ְצַרִים ֻעֹגת ַמּצֹות, ִכּ ר הֹוִציאּו ִמִמּ ֵצק ֲאֶשׁ ַויֹּאפּו ֶאת ַהָבּ
ם ֵצָדה לֹא ָעׂשו ָלֶהם. , ְוַגּ ָיְכלּו ְלִהְתַמְהֵמַהּ

ים ְואֹוֵמר: רֹור ַלְמֻסִבּ ַמְרֶאה ֶאת ַהָמּ

י ֲאבֹוֵתינּו  ְצִרים ֶאת ַחֵיּ ְררּו ַהִמּ ֵמּ ָאנּו אֹוְכִלים, ַעל ׁשּום ָמה? ַעל ׁשּום ֶשׁ ָמרֹור ֶזה ֶשׁ
ֶדה  ׂ ָשּ חֶֹמר ּוִבְלֵבִנים ּוְבָכל ֲעֹבָדה ַבּ ֲעֹבָדה ָקָשה, ְבּ ֱאַמר: ַוְיָמֲררּו ֶאת ַחֵיּיֶהם ַבּ ֶנּ ִמְצַרִים, ֶשׁ ְבּ

ָפֶרְך. ר ָעְבדּו ָבֶהם ְבּ ל ֲעֹבָדָתם ֲאֶשׁ ֶאת ָכּ

ֱאַמר:  ֶנּ ְצַרִים, ֶשׁ ִאּלּו הּוא ָיָצא ִמִמּ ָכל ּדֹור ָודֹור ַחָיּב ָאָדם ִלְראֹות ֶאת ַעְצמֹו ְכּ ְבּ
ְצָרִים. לֹא ֶאת ֲאבֹוֵתי ֵצאִתי ִמִמּ ֲעבּור ֶזה ָעָשׂה ְיָי ִלי ְבּ יֹום ַההּוא ֵלאמֹר, ַבּ ְדָתּ ְלִבְנָך ַבּ הְוִהַגּ
ֱאַמר: ְואֹוָתנּו הֹוִציא  ֶנּ ֶהם, ֶשׁ ַאל ִעָמּ א ַאף אֹוָתנּו ָגּ רּוְך הּוא, ֶאָלּ דֹוׁש ָבּ ַאל ַהָקּ ְלָבד ָגּ נּו ִבּ

ע ַלֲאבֵֹתנּו. ַבּ ר ִנְשׁ ם, ְלַמַען ָהִביא אָֹתנּו, ָלֶתת ָלנּו ֶאת ָהָאֶרץ ֲאֶשׁ ִמָשׁ

Look at the shank-bone and be cautious not to lift it.

Passover - the Passover-lamb that our fathers ate during the time of the Beit Hamikdash - 
for what reason [did they do so]?  Because the Omnipresent passed over our fathers' houses in 
Egypt, as it is said: "You shall say, It is a Passover-offering to the L-rd, because He passed over 
the houses of the children of Israel in Egypt when He struck the Egyptians with a plague, and 
He saved our houses. And the people bowed and prostrated themselves."

Take the broken Matzah into your hand and say:

This Matzah that we eat for what reason? Because the dough of our fathers did not have 
time to become leavened before the King of the kings of kings, the Holy One, blessed be He, 
revealed Himself to them and redeemed them.  Thus it is said: "They baked Matzah-cakes 
from the dough that they had brought out of Egypt, because it was not leavened; for they had 
been driven out of Egypt and could not delay, and they had also not prepared any [other] 
provisions."

Take the Maror into your hand and say:

This Maror that we eat for what reason? Because the Egyptians embittered our fathers' 
lives in Egypt, as it is said:  "They made their lives bitter with hard service, with mortar and 
with bricks, and with all manner of service in the field; all their service which they made them 
serve with rigor."

In every generation  a person is obligated to see himself as if he had come out of Egypt, 
as it is said: "You shall tell your child on that day, it is because of this that the L-rd did for me 
when I left Egypt."  The Holy One, blessed be He, redeemed not only our fathers from Egypt, 
but He redeemed also us with them, as it is said: "It was us that He brought out from there, so 
that He might bring us to give us the land that He swore to our fathers."

Dalia Wolfson  - בכל דור ודור
The Seder night is a night of memory that turns into experience. One of the places 

where one can feel the Haggadah as not just historical text but as a national, ongoingg 
narrative is in this particular point in Maggid.

Earlier this evening, we remember in Vehi She'amda that "b'chol dor v'dor omdim 
aleinu l'chaloteinu" – in every generation, our enemies rise against us to “finish us off ”, so 
to speak. We're describing a recurring event, an Egypt that rises in every age to oppress 
us. Our current problems are reframed in the language of the Exodus.

Yet by the time we arrive at “b'chol dor v'dor", the imperative to understand those 
words is more experiential-minded: "B'chol dor vador chayav adam li'rot et atzmo keilu 
yatza miMizraim." Suddenly we are not speaking of an ancient event that seems to repeat 
itself – we are entering the narrative in real-time. We sit at the seder table, point to our 

Betsy Morgan  - בכל דור ודור
In the 10th פרק of פסחים, we learn a משנה from גמליאל בן  שמעון   saying that רבן 

one must say three things on Pesach: מצה, פסח, and מרור. Each of these three entities 
is accompanied by a פסוק explaining its importance to the holiday. He goes on to say, 
 בכל דור ודור חייב אדם לראות את עצמו כאילו הוא יצא ממצרים שנאמר )שמות יג( והגדת“
 and therefore we must praise ,’לבנך ביום ההוא לאמר בעבור זה עשה ה' לי בצאתי ממצרים
God. The first words of the גמרא on this משנה are רבא saying, “צריך שיאמר ואותנו הוציא 
 .דברים כג:ו he is quoting is in פסוק and the ”,משם

I want to look at these two פסוקים brought by our sages to explain the concept of בכל 
 when the Jews are מכת בכורות after ספר שמות פרק י"ג  The first is found in . דור ודור
receiving their first laws, being told how to celebrate פסח and what it means, and being 
commanded, “והגדת לבנך ביום ההוא לאמר: בעבור זה עשה ה' לי בצאתי ממצרים”. This is 
the פסוק brought by רבן שמעון בן גמליאל  as the source for the obligation to see oneself 

to the next stage.
Every year while we sit around the seder table, we speak about the redemption story. 

Only sixty years ago we were in “Maror”, and today we can proudly say that we are well 
into the phase of Matzah; one foot in the diaspora the other in the door of Geulah. May 
next year be the first year where we feel we are in the third and final stage and may we 
look back at the Maror of Jewish History with the clarity that the Jews leaving Egypt felt! 
Leshana habaah beYerushalayim!

bitter herbs and matzas and say: "ba'avur ze"- for these, we were redeemed. In every 
generation, we must see ourselves - we shouldn't just remember the Exodus, we must 
experience it. The Haggadah carries us through Maggid, from oppression to freedom, 
from a repetition of the Exodus to its integration in reality.

(credit: a Pesach supplement by Rav Reuven Taragin) 
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יִהים ֶאת ַהּכֹוס ַעד ַהְללוָּיה )ויש המגביהים עד גאל ישראל(. ַמְגִבּ

ס  ה ּוְלַקֵלּ ר, ְלָבֵרְך, ְלַעֵלּ ַח, ְלָפֵאר, ְלרֹוֵמם, ְלַהֵדּ ֵבּ ל, ְלַשׁ ְלִפיָכְך ֲאַנְחנּו ַחָיִּבים ְלהֹודֹות, ְלַהֵלּ
ים ָהֵאלּו: הֹוִציָאנּו ֵמַעְבדּות ְלֵחרּות ִמָיּגֹון  ל ַהִנִסּ ָעָשׂה ַלֲאבֹוֵתינּו ְוָלנּו ֶאת ָכּ ְלִמי ֶשׁ

יָרה  ה. ְוֹנאַמר ְלָפָניו ִשׁ ְעּבּוד ִלְגֻאָלּ דֹול, ּוִמִשּׁ ְלִשְׂמָחה, ּוֵמֵאֶבל ְליֹום טֹוב, ּוֵמֲאֵפָלה ְלאֹור ָגּ
ה: ַהְללּוָיּה. ֲחָדָשׁ

ה ְוַעד עֹוָלם.  ם ְיהָוה ְמֹבָרְך ֵמַעָתּ ם ְיהָוה. ְיִהי ֵשׁ ַהְללּו ָיּה ַהְללּו ַעְבֵדי ְיהָוה ַהְללּו ֶאת ֵשׁ
בֹודֹו.  ַמִים ְכּ ל ּגֹוִים ְיהָוה ַעל ַהָשּׁ ם ְיהָוה. ָרם ַעל ָכּ ל ֵשׁ ֶמׁש ַעד ְמבֹואֹו ְמֻהָלּ ְזַרח ֶשׁ ִמִמּ

ַמִים ּוָבָאֶרץ. ְמִקיִמי ֵמָעָפר  ָשּׁ יִלי ִלְראֹות ַבּ ִפּ ְשׁ ֶבת. ַהַמּ יִהי ָלָשׁ ְגִבּ יהָוה ֱאלֵֹהינּו ַהַמּ ִמי ַכּ
ִית ֵאם  יִבי ֲעֶקֶרת ַהַבּ יִבי ִעם ְנִדיִבים ִעם ְנִדיֵבי ַעּמֹו. מֹוִשׁ ת ָיִרים ֶאְביֹון. ְלהֹוִשׁ ֹפּ ל ֵמַאְשׁ ָדּ

ִנים ְשֵׂמָחה ַהְללּו ָיּה. )תהלים קיג,( ַהָבּ

לֹוָתיו.  ָרֵאל ַמְמְשׁ ית ַיֲעקֹב ֵמַעם לֵֹעז. ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו ִיְשׂ ְצָרִים ֵבּ ָרֵאל ִמִמּ ֵצאת ִיְשׂ ְבּ
ָך  ְבֵני צֹאן. ַמה ְלּ ָבעֹות ִכּ ב ְלָאחֹור. ד ֶהָהִרים ָרְקדּו ְכֵאיִלים ְגּ ן ִיסֹּ ַהָיּם ָרָאה ַוָיּנֹס ַהַיְּרֵדּ

ְפֵני ָאדֹון  ְבֵני צֹאן. ִמִלּ ָבעֹות ִכּ ְרְקדּו ְכֵאיִלים ְגּ ב ְלָאחֹור. ֶהָהִרים ִתּ סֹּ ן ִתּ י ָתנּוס ַהַיְּרֵדּ ַהָיּם ִכּ
ִמיׁש ְלַמְעְינֹו ָמִים.  ְפֵני ֱאלֹוַהּ ַיֲעקֹב. ַההְֹפִכי ַהּצּור ֲאַגם ָמִים ַחָלּ חּוִלי ָאֶרץ ִמִלּ

ַאל ִיְשָׂרֵאל. יִהים ֶאת ַהּכֹוס ַעד ָגּ ַמְגִבּ

The cup is to be held in until Halleluyah.

Thus it is our duty to thank, to laud, to praise, to glorify, to exalt, to adore, to bless, to elevate 
and to honor the One who did all these miracles for our fathers and for us. He took us from 
slavery to freedom, from sorrow to joy, and from mourning to festivity, and from deep 
darkness to great light and from bondage to redemption. Let us therefore recite before Him    
Halleluyah,

Halleluyah - Praise G-d! Offer praise, you servants of the L-rd; praise the Name of the L-rd. 
May the L-rd's Name be blessed from now and to all eternity. From the rising of the sun to 
its setting, the L-rd's Name is praised. The L-rd is high above all nations, His glory is over 
the heavens. Who is like the L-rd, our G-d, who dwells on high yet looks down so low upon 
heaven and earth! He raises the poor from the dust, He lifts the needy from the dunghill, to 
seat them with nobles, with the nobles of His people. He restores the barren woman to the 
house, into a joyful mother of children. Halleluyah - praise G-d.

When Israel went out of Egypt, the House of Jacob from a people of a foreign language, 
Judah became His holy one, Israel His     dominion. The sea saw and fled, the Jordan turned 
backward. The mountains skipped like rams, the hills like young sheep. What is with you, O 
sea, that you flee; Jordan, that you turn backward? Mountains, why do you skip like rams; hills, 
like a pool of water, the flint-stone into a spring of water.

Lift the cup until “who redeemed Israel.”

Rena Gluck  - הלל
“V'nomar lifanav shirah chadasha”-- Because Hashem redeemed us from Egypt, “we 

will sing before Him a new song”.
What is this new song? Hallel, which was first recited by Moshe and Bnei Yisrael at the 

time of Kriyat Yam Suf (Psachim 117a), is clearly not a new song; it's thousands of years 
old. Rather, the Hallel we sing encompasses all miracles: past, present and future. When 
we retell the story of leaving Egypt, we must feel like we are reliving it. By retelling, we 
gain new insights into our destiny and new levels of spirituality. Every time we relive the 
story of the Exodus, our Hallel is opens up new perspectives into our lives (Sfat Emet). 
And because we have just experienced the Geula of Yitziat Mitzrayim for ourselves, we 
must say Hallel immediately.

taken out of Egypt. רש"י explains רבא’s statement to be that this future member of the 
Jewish nation should say to express his current liberation, “ ואותנו הוציא משם--למען 
לאבתינו נשבע  אשר  את-הארץ  לנו  לתת  אתנו   is Moshe פסוק The context of this ”.הביא 
telling the nation of Israel to do the various laws of God, to fear and love Him, not to 
forget God in the land of Israel, not to stray, and when their son asks “what are these laws 
that God commanded you?” to answer him, “We were slaves to Pharaoh in Egypt, God 
took us out with a strong hand, and showed great wonders upon Pharaoh, his house, and 
Egypt, and He took us out of there in order to bring us to, and give us, the land promised 
to our fathers.” 

Both of these פסוקים deal with the tension of relating to one’s history while living in 
one’s present. Transmitting the significance of being taken of Egypt is a true challenge. 
How does a nation propel a single experience across generations? In the first פסוק, the 
parent initiates the conversation, declaring that “it is because of this that God took me 
out of Egypt.” According to רש"י “this” is the mitzvah of פסח, מצה, ומרור. This approach 
gives a causal relationship between one’s current action and one’s past, with the חידוש 
that it is the present affecting the past as opposed to the opposite. It is because I do this 
now that I was placed in a situation that allowed me to do such. The dilemma of relating 
to a remote past is solved by making the person actively affect their past. In this we see 
ourselves as freed, because we affect our past. 

 adds a step to seeing ourselves as freed. We must say that God took us out. The רבא
important message is in the plurality, that this event is communal and thus one relates 
the personal, particular experiences to that of one’s greater characters—the Jewish 
nation. Significantly, this פסוק is a reply to a fundamental question from a son, the 

future generation: “What are these laws and rules and statutes? Why do you do these 
things God commands?” The answer is in the relationship. We do these things because 
God told us to. Who is God that we do what He says? He is the God who took us out of 
slavery to fulfill His promise. He fulfilled, we will fulfill, and it will be good for us —that 
is the relationship. 

So what does it mean that in every generation a person must believe that God took 
him or her personally out of Egypt?  It means we are active agents of our present, to 
the extent that it defines the significance of our past; it means every “I” is part of a “we” 
that extends through space and time; it means we are continuing the relationship of 
exchanging the tyranny of a foreign reigning power in a foreign land for the laws of a 
God who acts on behalf of His people—delivering them ,מעבדות לחרות, מיגון לשמחה 
.ומאבל ליום טוב, ומאפלה לאור גדול, ומשעבוד לגאולה
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יָענּו  ְצַרִים, ְוִהִגּ ָאָלנּו ְוָגַאל ֶאת ֲאבֹוֵתינּו ִמִמּ ר ְגּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ
יֵענּו ְלמֹוֲעִדים ְוִלְרָג ן ְיָי ֱאלֵֹהינּו ֵואלֵֹהי ֲאבֹוֵתינּו ַיִגּ ה ּוָמרֹור. ֵכּ ְיָלה ַהֶזּה ֶלֱאָכל ּבֹו ַמָצּ הַלַלּ

ֲעבֹוָדֶתָך. ְוֹנאַכל  ים ַבּ ִשׂ ִבְנַין ִעיֶרָך ְוָשׂ ֵמִחים ְבּ לֹום, ְשׂ ִאים ִלְקָראֵתנּו ְלָשׁ ִלים ֲאֵחִרים ַהָבּ
יר  ֲחָך ְלָרצֹון, ְונֹוֶדה ְלָך ִשׁ ָמם ַעל ִקיר ִמְזַבּ יַע ָדּ ר ַיִגּ ָסִחים ֲאֶשׁ ם ִמן ַהְזָּבִחים ּוִמן ַהְפּ ָשׁ

ָרֵאל. ַאל ִיְשׂ ה ְיָי ָגּ רּוְך ַאָתּ נּו. ָבּ דּות ַנְפֵשׁ ֵתנּו ְוַעל ְפּ ֻאָלּ ָחָדש ַעל ְגּ

ֶפן. ִרי ַהָגּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפּ רּוְך ַאָתּ ָבּ

ת ְשׂמֹאל. ַהָסַבּ ׁשֹוִתין ֶאת ַהּכֹוס ְבּ

Blessed are You, L-rd, our G-d, King of the universe, who has redeemed us and redeemed our 
fathers from Egypt, and enabled us to attain this night to eat Matzah and Maror. So too, L-rd, 
our G-d and G-d of our fathers, enable us to attain other holidays and festivals that will come 
to us in peace with happiness in the  rebuilding of Your city, and with rejoicing in Your service 
[in the Bet Hamikdash]. Then we shall eat of the sacrifices and of the  Passover-offerings whose 
blood shall be sprinkled on the wall of Your altar for acceptance; and we shall thank You with 
a new song for our redemption and for the deliverance of our souls. Blessed are You, G-d, who 
redeemed Israel.

Blessed are You, L-rd, our G-d, King of the universe, who creates the fruit of the vine.

Drink the cup in the reclining position.

RACHTZAHרחצה
נֹוְטִלים ֶאת ַהָיַדִים וְּמָבְרִכים

ִמְצֹוָתיו ְוִצָוּנּו ַעל ְנִטיַלת ָיָדִים. נּו ְבּ ָשׁ ר ִקְדּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ

Hands are washed with recital of the blessing.

Blessed are You, L-rd, our G-d, King of the universe, who has sanctified us with His 
commandments and commanded us concerning the washing of the hands.

MOTZIמוציא
ָידֹו ִויָבֵרְך  ן ְבּ ָתּ ָלְשׁ ֵלמֹות, ְויֹאַחז ְשׁ י ַהְשּׁ ֵתּ ין ְשׁ רוָּסה ֵבּ יָחן, ַהְפּ ִהִנּ ֵסֶדר ֶשׁ ּצֹות ְבּ ח ַהַמּ ִיַקּ
רוּ ־"ַהּמֹוִציא", יניח מידיו את התחתונה ויברך "ַעל ֲאִכיַלת ַמָצּה" ַעל השלמה וַהְפּ

ֶמַלח,  ֵלם ְבּ רוָּסה ְוִיְטְבּ ִני ִמן ַהְפּ ֵלָמה ְוַכַזִּית ֵשׁ ַזִית ִמן ָהֶעְליֹוָנה ַהְשּׁ ְך ִיְבַצע ְכּ ָסה. ַאַחר ָכּ
ֵני ַהֵזּיִתים ה ְשׁ ַהָסָבּ ְויֹאַכל ְבּ

ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ַהּמֹוִציא ֶלֶחם ִמן ָהָאֶרץ. רּוְך ַאָתּ ָבּ

Take the Matzot in the order that they are lying on the tray - the  broken piece between the 
two whole Matzot; hold them in your hand and recite the blessing of Hamotzei.  Do not break 
anything off the Matzot. First put down the third Matzah (the bottom one), and recite the 
blessing “Al Achilat Matzah” over the broken Matzah and the top one.Now break off a kezayit 
(the volume of one olive) of the two  Matzot held, and eat the 2 pieces together in reclining 
position.

Blessed are You, L-rd, our G-d, King of the universe, who brings forth bread from the earth.

MATZAHמצה
ה. ִמְצֹוָתיו ְוִצָוּנּו ַעל ֲאִכיַלת ַמָצּ ָשנּו ְבּ ר ִקְדּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁ רּוְך ַאָתּ  Blessed are You, L-rd, our G-d, King of the universe, who has sanctified us with Hisָבּ

commandments and commanded us concerning the eating of Matzah.

Ariela Weinberger  - מצה
We were commanded to eat the Korban Pesach with matzah and marror. What is the 

But how can we justify splitting up the Hallel between different parts of the Seder? The 
Vilna Gaon explains that there are in fact two separate parts of Hallel. The first section of 
Hallel, which is comprised of the first two paragraphs that we say before eating the meal, 
corresponds to Geulat Yitziat Mitzrayim, the story which we have just finished recounting. 
The second part of the recitation of Hallel corresponds to the final redemption, after 
Hashem has "poured out His anger to the nations." Rav Shlomo Aviner explains that, on 
the night of the Seder, Hallel is recited “around” the meal, thereby including the meal in 
the Hallel process. The seudah is infused with kedusha and thanksgiving and is therefore 
a continuation of Hallel rather than an interruption.

The phrase "shirah chadasha" that is found in Lifichach also appears in a number of 
places throughout Tanach. During the Seder, Hallel is referred to as a "shirah chadasha," 
a new song giving thanks to Hashem for saving us and redeeming us. The same goes for 

the phrase in Tanach; reciting a "shir chadash" is almost always what follows any Yishuat 
Hashem. "Shiru l'Hashem shir chadash" is one of the most popular responses in Tehilim 
to being saved, in the past or in the future, (see Tehillim 33, 40, 96, 98, 144, 149) and is 
also in Yishayahu’s prophesy for the time of Geula (Yishayahu 42:10). Every Shabbat we 
sing, "Yibane Hamikdash ir tzion timaleh, v'sham nashir shir chadash, u'birnana na'aleh!" 
Clearly, “chadash” is not to be taken literally, but means “with new meaning” or “with 
new emphasis.” When the Beit Hamikdash is rebuilt during the final Geula, we will sing 
a "shirah chadasha," just as we did at the time of Yitziat Mitzrayim, the original Geula. 
Bimhera Biyamenu Amen.
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MARRORמרור
ֲחרֹוֶסת, חֹוֵזר וְּמַנֵער ַהֲחרֹוֶסת, ְמָבֵרְך  לֹו ַבּ ַזִית ָמרֹור וַּמְטִבּ ים לֹוֵקַח ְכּ ל ֶאָחד ֵמַהְמֻסִבּ ָכּ

ה. ִלי ַהָסָבּ ְואֹוֵכל ְבּ

ִמְצֹוָתיו ְוִצָוּנּו ַעל ֲאִכיַלת ָמרֹור. ָשנּו ְבּ ר ִקְדּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ

Now take a kezayit (the volume of one olive) of the Maror, dip it into the Charoset -- but then 
shake off the Charoset that stuck to it, so that the bitter taste will not be neutralized. Recite 
the blessing and eat the Maror without reclining:

Blessed are You, L-rd, our G-d, King of the universe, who has sanctified us with His 
commandments and commanded us concerning the eating of Maror.

KORECHכורך
ַזִית ָמרֹור ְוכֹוְרִכים ַיַחד,  ית ִעם ְכּ ִליִשׁ ַזִית ִמן ַהַמָצּה ַהְשּׁ ים לֹוֵקַח ְכּ ל ֶאָחד ֵמַהְמֻסִבּ ָכּ

ָרָכה. ִלְפֵני ָאְכלֹו אֹוֵמר: ִלי ְבּ ה וְּבּ ַהָסָבּ אֹוְכִלים ְבּ

ה  ׁש ָהָיה ַקָיּם: ָהָיה ּכֹוֵרְך פסח ַמָצּ ְקָדּ ית ַהִמּ ֵבּ ְזַמן ֶשׁ ל ִבּ ן ָעָשׂה ִהֵלּ ל. ֵכּ ִהֵלּ ׁש ְכּ ֵזֶכר ְלִמְקָדּ
ֱאַמר: ַעל ַמּצֹות ּוְמרִֹרים יֹאְכֻלהּו. ֶנּ ַיַחד, ְלַקֵיּם ַמה ֶשׁ ּוָמרֹור ְואֹוֵכל ְבּ

 Take the third Matzah, and also a Kezayit (the volume of one olive) of the Chazeret - which 
is to be dipped into Charoset. Combine the two together [like a sandwich] and eat them in 
the reclining position after say the following paragraph:

Thus did Hilel do at the time of the Bet HaMikdash: He would combine Passover -- lamb, 
Matzah and Maror and eat them together, as it said: "They shall eat it with Matzah and bitter 
herbs."

Roxane Julié  - מרור
Why do we have four cups of wine? They stand for the four Promises of Redemption 

that find in שמות ו ו  : 
והוצאתי אתכם מתחת סבלות מצרים

והצלתי אתכם מעבודתם
וגאלתי אתכם בזרוע נטויה ובמשפטים גדולים 

  ולקחתי אתכם לי לעם
So we see that on פסח, we celebrate זמן חרותנו, our freedom. This raises a question: 

if we're celebrating, why should we eat Maror? Maror reminds us of slavery, not liberty! 
Why is the Maror so important that if we don't eat and mention it (with “מצה  פסח 
?Rabban Gamliel says that we haven't fulfilled our obligation ,(”מרור

When a population gets liberated from slavery, they have nothing. Everything must 
be built, everything must begin from scratch. A nation is not truly free when it gets 
liberated; it only gains true freedom after rebuilding itself. The Jewish people gained 
their freedom when G-d took them as His people. Maror stands for the bitterness of 
servitude, and is part of the process of redemption, a crucial part of getting the ball of 
redemption rolling.

SHULCHAN ORECHשולחן עורך
Eat and drink the meal.  It is customary to begin the meal by eating a cooked egg.  Be sure not 
to eat to much so that you’ll have a desire for the Afikoman..

לֹות. ולֹא יֹאַכל  יִצים ְמֻבָשּׁ ה ֵבּ ִחָלּ עוָּדה ָהֲערוָּכה ְונֹוֲהִגים ֶלֱאכֹול ְתּ אֹוְכִלים ְוׁשֹוִתים ַהְסּ
ה. ָסּ י, שלֹא ִתְהֶיה ָעָליו ֲאִכיַלת ֲאִפיקֹוָמן ֲאִכיָלה ַגּ יֹוֵתר ִמֵדּ

significance of the matzah?
The obvious answer, the one given in the Haggadah, is that, in our rush to leave Egypt, 

the dough did not have time to rise:
ל ֲאבֹוֵתינּו ְלַהֲחִמיץ..“  ֵצָקם ֶשׁ יק ְבּ לֹא ִהְסִפּ ָאנּו אֹוְכִלים, ַעל ׁשּום ָמה? ַעל ׁשּום ֶשׁ ה זֹו ֶשׁ ”ַמָצּ
There is a fundamental problem with this answer: Bnei Yisrael were commanded 

to bring the Korban Pesach a month before they actually left Egypt. Why does G-d 
command Bnei Yisrael to eat matzah before matzah gained any level of significance to 
them? Admittedly, the matzah was already meaningful to Bnei Yisrael as the bread of 
affliction, the bread that they ate while they were slaves in Egypt, but this is not the 
reason the Haggadah chooses to cite. This choice is significant.

Rav Yehudah Gilad of Yeshivat Ma'aleh Gilboa offers a fascinating explanation. He 
points out that the story of the Exodus is considered part of the Jewish collective memory. 
We are commanded to remember the Exodus every day, and on Pesach in particular, we 
are supposed to feel as if we have just been freed from slavery. He then notes that the 
first time the story of the Exodus is interrupted in Tanach is in Shemot 12, when G-d 
gives the commandment of Korban Pesach. This commandment that appears right in the 
middle of the story of the Exodus represents a synthesis between the stories of the Torah 
and the Torah's commandments. The commandments are part of the Jewish collective 
narrative just as much as our history. G-d gave the commandment to eat matzah before 
the Exodus took place to show that the commandments are not only relevant to stories 

that happened in the past, but stories that will happen in the future, and what the future 
will hold for us. The commandments have no time constraint; they are as eternal as the 
G-d who created them.
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BARECHברך
The third cup is poured now, and recite Birkat Hamazon (Blessing after the Meal) over it.

A Song of Ascents. When the L-rd will return the exiles of Zion, we will have been like 
dreamers. Then our mouth will be filled with laughter, and our tongue with joyous song. Then 
will they say among the nations, "The L-rd has done great things for these." The L-rd has done 
great things for us, we were joyful. L-rd, return our exiles as streams in the Negev. Those who 
sow in tears will reap with joyous song. He goes along weeping, carrying the bag of seed; he 
will surely come [back] with joyous song, carrying his sheaves.

If there is a quorum of three males then the leader begins: Gentlemen, let us say Grace!

The others respond:  May the Name of the L-rd be blessed from now and forever.

The leader repeats the response and continues:  With thepermission of the masters, teachers 
and gentlemen, let us bless our G-d He of whose bounty we have eaten.

The others respond:  Blessed be (our G-d) He of whose bounty we have eaten.

The leader repeats this response: Blessed be (our G-d) He of whose bounty we have eaten.

Blessed are You, L-rd, our G-d, King of the universe, who, in His goodness, feeds the whole 
world with grace, with kindness and with mercy. He gives food to all flesh, for His kindness 
is everlasting. Through His great goodness to us continuously we do not lack food, and may 
we never lack it, for the sake of His great Name. For He is a [benevolent] G-d who feeds and 
sustains all, does good to all, and prepares food for all His creatures whom He has created, as 
it is said: You open Your hand and satisfy the desire of every living thing. Blessed are You L-rd, 
who provides food for all.

ת ַהָמזֹון. ְרַכּ י וְּמָבְרִכין ִבּ מֹוְזִגין ּכֹוס שִליִשׁ

ינּו  ֵלא ְשׂחֹוק ִפּ חְֹלִמים. ָאז ִיָמּ יַבת ִצּיֹון ָהִיינּו ְכּ ׁשּוב ְיָי ֶאת ִשׁ ֲעלֹות ְבּ יר ַהַמּ ִשׁ
יל ְיָי ַלֲעׂשֹות  ה. ִהְגִדּ יל ְיָי ַלֲעׂשֹות ִעם ֵאֶלּ ה ָאז יֹאְמרּו ַבּגֹוִים ִהְגִדּ ּוְלׁשֹוֵננּו ִרָנּ

ִדְמָעה  ֶגב. ַהזְֹּרִעים ְבּ ֶנּ ֲאִפיִקים ַבּ ִביֵתנּו ַכּ ֵמִחים. ׁשּוָבה ְיָי ֶאת ְשׁ נּו ָהִיינּו ְשׂ ִעָמּ
ָתיו.  ה נֵֹשׂא ֲאֻלמֹּ א ָיבֹוא ְבִרָנּ ְך ַהָזַּרע ֹבּ א ֶמֶשׁ ה ִיְקצֹרּו. ָהלֹוְך ֵיֵלְך ּוָבֹכה נֵֹשׂ ִרָנּ ְבּ

ֶאָחד ֲחָיִבין ְלֵזֵמן ְוַהְמַזֵמן ּפֹוֵתַח: ַרּבֹוַתי, ְנָבֵרְך! ָאְכלוּ ְכּ ה ֶשׁ לָשׁ ְשׁ

ה ְוַעד עֹוָלם. ם ְיָי ְמֹבָרְך ֵמַעָתּ ים עֹוִנים: ְיִהי ֵשׁ ַהְמֻסִבּ

ָאַכְלנּו  ָנן ְוַרּבֹוַתי, ְנָבֵרְך )בעשרה ֱאלֵֹהינּו( ֶשׁ ְרׁשּות ְמָרָנן ְוַרָבּ ַהְמַזֵמן אֹוֵמר: ִבּ
לֹו. ִמֶשּׁ

לֹו ּוְבטּובֹו ָחִיינּו. ָאַכְלנּו ִמֶשּׁ רּוְך )ֱאלֵֹהינו( ֶשׁ ים עֹוִנים:ָבּ ַהְמֻסִבּ

לֹו ּוְבטּובֹו ָחִיינּו. ָאַכְלנּו ִמֶשּׁ רּוְך )ֱאלֵֹהינּו( ֶשׁ ַהְמַזֵמן חֹוֵזר ְואֹוֵמר: ָבּ

ֶחֶסד  ֵחן ְבּ טּובֹו ְבּ ּלֹו ְבּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ַהָזּן ֶאת ָהעֹוָלם ֻכּ רּוְך ַאָתּ ָבּ
ִמיד  דֹול ָתּ י ְלעֹוָלם ַחְסּדֹו, ּוְבטּובֹו ַהָגּ ר ִכּ ָשׂ ּוְבַרֲחִמים, הּוא ֹנֵתן ֶלֶחם ְלָכל-ָבּ

י הּוא ֵאל  דֹול, ִכּ מֹו ַהָגּ ֲעבּור ְשׁ לֹא ָחַסר ָלנּו ְוַאל ֶיְחַסר ָלנּו ָמזֹון ְלעֹוָלם ָוֶעד, ַבּ
ה  רּוְך ַאָתּ ָרא. ָבּ ר ָבּ ִרּיֹוָתיו ֲאֶשׁ ל ּוֵמִכין ָמזֹון ְלָכל-ְבּ ל, ּוֵמִטיב ַלֹכּ ָזן ּוְמַפְרֵנס ַלֹכּ

ל ְיָי ַהָזּן ֶאת ַהֹכּ

 

TZAFUNצפון
After the meal, take the Afikoman and divide it among all the members of the household, by 
giving everyone a Kezayit (the volume of one olive).  It is to be eaten in the reclining position 
and this ought to be done before midnight.

ָהְיָתה ְצפוָּנה ַלֲאִפיקֹוָמן  ָצּה ֶשׁ ַזִית ֵמַהַמּ ים ְכּ ֻסִבּ ל ֶאָחד ֵמַהְמּ ֻעָדּה לֹוֵקַח ָכּ ַמר ַהְסּ ַאַחר ְגּ
ְיָלה. ה. ְוָצִריְך ְלָאְכָלּה קֶֹדם ֲחצֹות ַהַלּ ָבּ ַהִסּ ה ַכַזִּית ְבּ ָנּ ְואֹוֵכל ִמֶמּ

Ilana Teicher  - צפון
 is the stage of the Seder in which we eat the second half of the middle matzah that צפון

we split earlier in the meal. Rav Hirsch believed that this matzah represents the Korban 
Pesach, when our ancestors slaughtered a lamb (an Egyptian God) then declared their 
faith in Hashem by painting its blood on their doorposts, clearly visible to their Egyptian 
oppressors. By doing so, they signified that they were abandoning their previous lives of 
servitude to the מצרים and completely dedicating themselves to God.

The Chatam Sofer explains differently that each half of the middle matzah has some 
significance. The first half refers to the beginning of the Seder, in which we thanked 
Hashem for picking us as his chosen nation and taking us out of Egypt. The second half, 
the Afikoman, alludes to the second Redemption in our history, the future גאולה that we 

ask Hashem for in the latter part of the Seder. 
The Afikoman can represent all of these things. The purpose of eating the Afikoman 

last, according to Rav Yitzchak Sender, is that the taste lingers in our mouths; that we 
should take its message and keep that with us after the seder and into our ordinary 
lives. So if we combine Rav Hirsch and the Chatam Sofer, we learn that we should 
leave the seder with the memories of Hashem’s miracles, and our own participation, 
that brought us to Yitziat Mitzrayim. We should take this enthusiasm and inspiration to 
being Hashem’s nation to our everyday lives, and hopefully with this, bring the future 
Redemption to which the Afikoman alludes, bringing us to the צפון (hidden) date of the 
ultimate גאולה.
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ה טֹוָבה ּוְרָחָבה, ְוַעל  ִהְנַחְלָתּ ַלֲאבֹוֵתינּו ֶאֶרץ ֶחְמָדּ ָך ְיָי ֱאלֵֹהינּו ַעל ֶשׁ נֹוֶדה ְלּ
ִריְתָך  ית ֲעָבִדים, ְוַעל ְבּ הֹוֵצאָתנּו ְיָי ֱאלֵֹהינּו ֵמֶאֶרץ ִמְצַרִים ּוְפִדיָתנּו ִמֵבּ ֶשׁ

נּו, ְוַעל ַחִיּים  הֹוַדְעָתּ יָך ֶשׁ נּו ְוַעל ֻחֶקּ ְדָתּ ַמּ ִלּ ֵרנּו ְוַעל ּתֹוָרְתָך ֶשׁ ְבָשׂ ָחַתְמָתּ ִבּ ֶשׁ
ָכל  ִמיד, ְבּ ה ָזן ּוְמַפְרֵנס אֹוָתנּו ָתּ ַאָתּ נּו, ְוַעל ֲאִכיַלת ָמזֹון ָשׁ חֹוַנְנָתּ ֵחן ָוֶחֶסד ֶשׁ

ָעה. יֹום ּוְבָכל ֵעת ּוְבָכל ָשׁ

ִפי  ְמָך ְבּ ַרְך ִשׁ ל ְיָי ֱאלֵֹהינּו ֲאַנְחנּו מֹוִדים ָלְך ּוְמָבְרִכים אֹוָתְך, ִיְתָבּ ְוַעל ַהֹכּ
, ּוֵבַרְכָתּ ֶאת ְיָי ֱאלֶֹהיָך ַעל  ַבְעָתּ תּוב: "ְוָאַכְלָתּ ְוָשׂ ָכּ ִמיד ְלעֹוָלם ָוֶעד, ַכּ ל ַחי ָתּ ָכּ

ה ְיָי, ַעל ָהָאֶרץ ְוַעל ַהָמזֹון. רּוְך ַאָתּ ר ָנַתן ָלְך". ָבּ ָהָאֶרץ ַהּטֹוָבה ֲאֶשּׁ

ן  ַכּ ַלִים ִעיֶרָך, ְוַעל ִצּיֹון ִמְשׁ ָך, ְוַעל ְירּוָשׁ ָרֵאל ַעֶמּ ַרֶחם ָנא ְיָי ֱאלֵֹהינּו ַעל ִיְשׂ
ְקָרא  ִנּ ִית ַהָגדֹול ְוַהָקדֹוׁש ֶשׁ יֶחָך, ְוַעל ַהַבּ ִוד ְמִשׁ ית ָדּ בֹוֶדָך, ְוַעל ַמְלכּות ֵבּ ְכּ

ֵלנּו ְוַהְרִויֵחנּו, ְוַהְרַוח ָלנּו  ְמָך ָעָליו. ֱאלֵֹהינּו, ָאִבינּו, ְרֵענּו, זּוֵננּו, ַפְרְנֵסנּו ְוַכְלְכּ ִשׁ
ַנת  ְצִריֵכנּו ְיָי ֱאלֵֹהינּו, לֹא ִליֵדי ַמְתּ ל ָצרֹוֵתינּו. ְוָנא ַאל ַתּ ְיָי ֱאלֵֹהינּו ְמֵהָרה ִמָכּ
ה ְוָהְר דֹוָשׁ תּוָחה ַהְקּ ֵלָאה ַהְפּ י ִאם ְלָיְדָך ַהְמּ ר ָוָדם ְולֹא ִליֵדי ַהְלָוָאָתם, ִכּ ָשׂ הָבּ

ֵלם ְלעֹוָלם ָוֶעד. לֹא ֵנבֹוׁש ְולֹא ִנָכּ ָחָבה, ֶשׁ

ת מֹוִסיִפין: ָבּ ַשׁ ְבּ
דֹול  ת ַהָגּ ָבּ ִביִעי ַהַשׁ ִמְצֹוֶתיָך ּוְבִמְצַות יֹום ַהְשׁ ְרֵצה ְוַהֲחִליֵצנּו ְיָי ֱאלֵֹהינּו ְבּ

ַאֲהָבה  ת ּבֹו ְוָלנּוַח ּבֹו ְבּ ָבּ דֹול ְוָקדֹוׁש הּוא ְלָפֶניָך ִלְשׁ י יֹום ֶזה ָגּ ְוַהָקדֹוׂש ַהֶזּה. ִכּ
א ְתֵהא ָצָרה ְוָיגֹון ַוֲאָנָחה  לֹּ ִמְצַות ְרצֹוֶנָך. ּוִבְרצֹוְנָך ָהִניַח ָלנּו ְיָי ֱאלֵֹהינּו ֶשׁ ְכּ
ַלִים ִעיר  ֶנָחַמת ִציֹון ִעיֶרָך ּוְבִבְנַין ְירּוָשׁ יֹום ְמנּוָחֵתנּו. ְוַהְרֵאנּו ְיָי ֱאלֵֹהינּו ְבּ ְבּ

ָחמֹות. ַעל ַהְיׁשּועֹות ּוַבַעל ַהֶנּ ה הּוא ַבּ י ַאָתּ ָך ִכּ ָקְדֶשׁ

ַמע,  יַע, ְוֵיָרֶאה ְוֵיָרֶצה ְוִיָשּׁ ֱאלֵֹהינּו ֵואלֵֹהי ֲאבֹוֵתינּו, ַיֲעֶלה ְוָיֹבא ְוַיִגּ
ָך,  ִוד ַעְבֶדּ ן ָדּ יַח ֶבּ ֵקד ְוִיָזֵּכר ִזְכרֹוֵננּו ּוִפְקדֹוֵננּו ְוִזְכרֹון ֲאבֹוֵתינּו, ְוִזְכרֹון ָמִשׁ ְוִיָפּ

ָרֵאל ְלָפֶניָך ִלְפֵלָטה,  ית ִיְשׂ ָך ֵבּ ל ַעְמּ ָך, ְוִזְכרֹון ָכּ ַלִים ִעיר ָקְדֶשׁ ְוִזְכרֹון ְירּוָשׁ
ּצֹות ַהֶזה. ָזְכֵרנּו  יֹום ַחג ַהַמּ לֹום, ְבּ ְלטֹוָבה, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים, ְלַחִיּים ּוְלָשׁ
יֵענּו בֹו ְלַחִיּים ; ּוּבְדַבר ְיׁשּוָעה  ְקֵדנּו בֹו ִלְבָרָכה, ְוהֹוִשׁ ְיָי ֱאלֵֹהינּו ּבֹו ְלטֹוָבה, ּוָפּ
י ֵאל ֶמֶלְך ַחּנּון  י ֵאֶליָך ֵעיֵנינּו, ִכּ יֵענּו, ִכּ נּו, ְוַרֵחם ָעֵלינּו ְוהֹוִשׁ ְוַרֲחִמים חּוס ְוָחֵנּ

ה. ְוַרחּום ָאָתּ

ה ְיָי, ּבֹוֵנה ְבַרֲחָמיו  רּוְך ַאָתּ ְמֵהָרה ְבָיֵמינּו. ָבּ ֶדׁש ִבּ ַלִים ִעיר ַהקֹּ ּוְבֵנה ְירּוָשׁ
ָלִים. ָאֵמן. ְירּוָשׁ

נּו, ַאִדיֵרנּו, ּבֹוְרֵאנּו,  ה ְיָי, ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ָהֵאל ָאִבינּו, ַמְלֵכּ רּוְך ַאָתּ ָבּ
ֶלְך ַהּטֹוב ְוַהֵמּ ָרַאל, ַהֶמּ נּו ְקדֹוׁש ַיֲעקֹב, רֹוֵענּו רֹוֵעה ִיְשׂ ֲאֵלנּו, יֹוְצֵרנּו, ְקדֹוֵשׁ הֹגּ

ָכל יֹום ָויֹום הּוא ֵהִטיב, הּוא ֵמִטיב, הּוא ֵייִטיב ָלנּו. הּוא ְגָמָלנּו  ְבּ ל, ֶשׁ ִטיב ַלֹכּ
ָלה ְוַהְצָלָחה,  הּוא גֹוְמֵלנּו הּוא ִיְגְמֵלנּו ָלַעד, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים ּוְלֶרַוח ַהָצּ

לֹום ְוָכל טֹוב;  ָלה, ְוַרֲחִמים ְוַחִיּים ְוָשׁ ְרָנָסה ְוַכְלָכּ ָרָכה ִויׁשּוָעה ֶנָחָמה ַפּ ְבּ

We thank You, L-rd, our G-d, for having given as a heritage to our fathers a precious, 
good and spacious land; for having brought us out, L-rd our G-d, from the land of Egypt and 
redeemed us from the house of slaves; for Your covenant which You have sealed in our flesh; 
for Your Torah which You have taught us; for Your statutes which You have made known to us; 
for the life, favor and kindness which You have graciously bestowed upon us; and for the food 
we eat with which You constantly feed and sustain us every day, at all times, and at every hour.

For all this, L-rd our G-d, we thank You and bless You. May Your Name be blessed by the 
mouth of every living  being, constantly and forever. As it is written: When you have eaten 
and are satiated, you shall bless the L-rd your G-d, for the good land which He has given you. 
Blessed are You, L-rd, for the land and for the food.

Have mercy, L-rd our G-d, upon Israel Your people, upon Jerusalem Your city, upon Zion 
the abode of Your glory, upon the kingship of the house of David Your anointed, and upon the 
great and holy House which is called by Your Name. Our G-d, our Father, Our Shepherd, feed 
us, sustain us, nourish us and give us comfort; and speedily, L-rd our   G-d, grant us relief from 
all our afflictions. L-rd, our G-d, please do not make us dependent upon the gifts of mortal 
men nor upon their loans, but only upon Your full, open, holy and generous hand, that we may 
not be shamed or disgraced forever and ever.

On Shabbat add:
May it please You, L-rd, our G-d, to strengthen us through Your commandments, and 
through the precept of the Seventh Day, this great and holy Shabbat. For this day is great 
and holy before You, to refrain from work and to rest thereon with love, in accordance with 
the commandment of Your will. In Your will, L-rd, our G-d, bestow upon us tranquility, that 
there shall be no trouble, sadness or grief on the day of our rest. L-rd, our G-d, let us see the 
consolation of Zion Your city, and the rebuilding of Jerusalem Your holy city, for You are the 
Master of [all] salvations and the Master of [all] consolations.

Our G-d and G-d of our fathers, may there ascend, come and reach, be seen and 
accepted, heard, recalled and remembered before You, the remembrance and recollection of 
us, the remembrance of our fathers, the remembrance of Mashiach the son of David Your 
servant, the remembrance of Jerusalem Your holy city, and the remembrance of all Your people 
the House of Israel, for deliverance, well-being, grace, kindness, mercy, good life and peace, 
on this day of the Festival of Matzot, on this   Festival of holy convocation. Remember us on 
this [day], L-rd, our G-d, for good; recollect us on this [day] for blessing; help us on this [day] 
for good life. With the promise of deliverance and compassion, spare us and be gracious to 
us; have mercy upon us and deliver us; for our eyes are directed to You, for You, G-d, are a 
gracious and merciful King.

Rebuild Jerusalem the holy city speedily in our days. Blessed are You, L-rd, who in His 
mercy rebuilds Jerusalem. Amen.

Blessed are You, L-rd, our G-d, King of the universe, benevolent G-d, our Father, our King, 
our Might, our Creator, our Redeemer, our Maker, our Holy One, the Holy One of Jacob, 
our Shepherd, the Shepherd of Israel, the King who is good and does good to all, each and 
every day. He has done good for us, He does good for us, and He will do good for us; He 
has bestowed, He bestows, and He will forever bestow upon us grace, kindness and mercy, 
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ֵרנּו. ל טּוב ְלעֹוָלם ַעל ְיַחְסּ ּוִמָכּ

ָהַרֲחָמן הּוא ִיְמלֹוְך ָעֵלינּו ְלעֹוָלם ָוֶעד.

ַמִים ּוָבָאֶרץ. ָשּׁ ַרְך ַבּ ָהַרֲחָמן הּוא ִיְתָבּ

ר  נּו ָלַעד ּוְלֵנַצח ְנָצִחים, ְוִיְתַהַדּ ַאר ָבּ ח ְלדֹור ּדֹוִרים, ְוִיְתָפּ ַבּ ַתּ ָהַרֲחָמן הּוא ִיְשׁ
נּו ָלַעד ּוְלעֹוְלֵמי עֹוָלִמים. ָבּ

ָכבֹוד. ָהַרֲחָמן הּוא ְיַפְרְנֵסנּו ְבּ

אֵרנּו, ְוהּוא יֹוִליֵכנּו קֹוְמִמיּות ְלַאְרֵצנּו. ָוּ נּו ֵמַעל ַצּ ּבֹור ֻעֵלּ ָהַרֲחָמן הּוא ִיְשׁ

ָאַכְלנּו ָעָליו. ְלָחן ֶזה ֶשׁ ִית ַהֶזּה, ְוַעל ֻשׁ ַבּ ה ַבּ ָרָכה ְמֻרָבּ ַלח ָלנּו ְבּ ָהַרֲחָמן הּוא ִיְשׁ

ׂשֹורֹות  ר ָלנּו ְבּ ׂ ִביא ָזכּור ַלּטֹוב, ִויַבֵשּ ַלח ָלנּו ֶאת ֵאִלָיּהּו ַהָנּ ָהַרֲחָמן הּוא ִיְשׁ
טֹובֹות ְיׁשּועֹות ְוֶנָחמֹות.

ִית ַהֶזּה, ְוֶאת  ַעל ַהַבּ ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת)בבית אביו אומר: ָאִבי מֹוִרי ַבּ
י, ְוֶאת ַזְרִעי,  ִתּ ִית ַהֶזּה.נשוי אומר: אֹוִתי, ְוֶאת ִאְשׁ ֲעַלת ַהַבּ י מֹוָרִתי ַבּ ִאִמּ

ִית ַהֶזּה, אֹוָתם  ֲעַלת ַהַבּ ִית ַהֶזּה ְוֶאת ַבּ ַעל ַהַבּ ר ִלי.אורח אומר: ַבּ ל ֲאֶשׁ ְוֶאת ָכּ
ל  ר ָלֶהם.בסעודה משותפת אומר:  ֶאת ָכּ ל ֲאֶשׁ יָתם ְוֶאת ַזְרָעם ְוֶאת ָכּ ְוֶאת ֵבּ

אן( ין ַכּ ֻסִבּ ַהְמּ

ר ָלנּו,  ל ֲאֶשׁ ר ָלֶהם, אֹוָתנּו ְוֶאת ָכּ ל ֲאֶשׁ יָתם ְוֶאת ַזְרָעם ְוֶאת ָכּ אֹוָתם ְוֶאת ֵבּ
ן  ל" – ֵכּ ל"-"ֹכּ ל"-"ִמֹכּ ֹכּ ְרכּו ֲאבֹוֵתינּו ַאְבָרָהם ִיְצָחק ְוַיֲעקֹב "ַבּ ְתָבּ ִנּ מֹו ֶשׁ ְכּ

ֵלָמה. ְוֹנאַמר: "ָאֵמן". ְבָרָכה ְשׁ נּו ַיַחד ִבּ ָלּ ְיָבֵרְך אֹוָתנּו ֻכּ

לֹום. ְוִנָשׂא ְבָרָכה  ֶמֶרת ָשׁ ֵהא ְלִמְשׁ ְתּ דּו ֲעֵליֶהם ְוָעֵלינּו ְזכּות ֶשׁ ָמרֹום ְיַלְמּ ַבּ
ֵעיֵני ֱאלִֹהים ְוָאָדם. ֶכל טֹוב ְבּ ֵענּו, ְוִנְמָצא ֵחן ְוֵשׂ ֵמֵאת ְיָי, ּוְצָדָקה ֵמאלֵֹהי ִיְשׁ

י ָהעֹוָלִמים. ת ּוְמנּוָחה ְלַחֵיּ ָבּ לֹו ַשׁ ֻכּ בשבת: ַהָרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶשׁ

י  יַח ּוְלַחֵיּ ִשׁ נּו ִלימֹות ַהָמּ לֹו טֹוב,ָהַרֲחָמן הּוא ְיַזֵכּ ֻכּ ַהָרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶשׁ
א. ָהעֹוָלם ַהָבּ

יחֹו, ְלָדִוד ּוְלַזְרעֹו ַעד עֹוָלם. עֶֹשׂה  ִמְגּדֹול ְיׁשּועֹות ַמְלּכֹו, ְועֶֹשׂה ֶחֶסד ִלְמִשׁ
ָרַאל. ְוִאְמרּו: "ָאֵמן". ל ִיְשׂ לֹום ָעֵלינּו ְוַעל ָכּ ְמרֹוָמיו, הּוא ַיֲעֶשׂה ָשׁ לֹום ִבּ ָשׁ

י ְיָי לֹא  ִפיִרים ָרׁשּו ְוָרֵעבּו, ְודְֹרֵשׁ י ֵאין ַמְחסֹור ִליֵרָאיו. ְכּ יו, ִכּ ְיראּו ֶאת ְיָי ְקדָֹשׁ
יַע  ִבּ י ְלעֹוָלם ַחְסּדֹו. ּפֹוֵתַח ֶאת ָיֶדָך, ּוַמְשׂ י טֹוב, ִכּ ַיְחְסרּו ָכל טֹוב. הֹודּו ַלְיָי ִכּ

ְיָי, ְוָהָיה ְיָי ִמְבַטחֹו. ַנַער ָהִייִתי ַגם  ר ִיְבַטח ַבּ ֶבר ֲאֶשׁ רּוְך ַהֶגּ ְלָכל ַחי ָרצֹון. ָבּ
ן, ְיָי ְיָבֵרְך  ׁש ָלֶחם. ְיָי עֹז ְלַעמֹו ִיֵתּ י, ְולֹא ָרִאיִתי ַצִדיק ֶנֱעָזב, ְוַזְרעֹו ְמַבֶקּ ָזַקְנִתּ

לֹום. ֶאת ַעמֹו ַבָשׁ

relief, salvation and success, blessing and help, consolation, sustenance and nourishment, 
compassion, life, peace and all goodness; and may He never cause us to lack any good.

May the Merciful One reign over us forever and ever.

May the Merciful One be blessed in heaven and on earth.

May the Merciful One be praised for all generations, and be glorified in us forever and all 
eternity, and honored in us forever and ever.

May the Merciful One sustain us with honor.

May the Merciful One break the yoke of exile from our neck and may He lead us upright to 
our land.

May the Merciful One send abundant blessing into this house and upon this table at which we 
have eaten.

May the Merciful One send us Elijah the Prophet may he be remembered for good and may he 
bring us good tidings, salvation and consolation.

May the Merciful One bless (in parents house: father, my teacher, the master of this house, 
and my mother, my teacher, the mistress of this house; at your own table:  me, my wife, my 
children, and all that I have; Guest: them, their household, their children, and all that is theirs; 
at a family meal: and everyone that is gathered here)

Us, and all that is ours. Just as He blessed our forefathers, Abraham, Isaac and Jacob, "in 
everything," "from everything," with "everything," so may He bless all of us (the children of the 
Covenant) together with a perfect blessing, and let us say, Amen.

From On High, may there be invoked upon him and upon us such merit which will bring 
a safeguarding of peace. May we receive blessing from the L-rd and just kindness from the G-d 
of our salvation, and may we find grace and good understanding in the eyes of G-d and man.

On Shabbat add: May the Merciful One cause us to inherit that day which will be all Shabbat 
and rest for life everlasting.

May the Merciful One cause us to inherit that day which is all good. 

May the Merciful One grant us the privilege of reaching the days of the Mashiach and the life 
of the World to Come.

He is a tower of salvation to His king, and bestows kindness upon His anointed, to David and 
his descendants forever. He who makes peace in His heights, may He make peace for us and 
for all Israel; and say, Amen.

Fear the L-rd, you His holy ones, for those who fear Him suffer no want. Young lions are in 
need and go hungry, but those who seek the L-rd shall not lack any good. Give thanks to the 
L-rd for He is good, for His kindness is everlasting. You open Your hand and satisfy the desire 
of every living thing. Blessed is the man who trusts in the L-rd, and the L-rd will be his trust.
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Blessed are You, L-rd, our G-d, King of the universe, who creates the fruit of the vine.

Drink leaning left. 

Some say the fourth cup (and fifth cup) is poured and the door is opened. Say the following:

Pour out Your wrath upon the nations that do not acknowledge You, and upon the 
kingdoms that do not call upon Your Name. For they have devoured Jacob and laid waste his 
habitation.  Pour out Your indignation upon them, and let the wrath of Your anger overtake 
them. Pursue them with anger, and destroy them from beneath the heavens of the L-rd.

The Fifth Child (the One Who Cannot Ask) - Atara Steinhart
This is read before opening the door for Eliyahu. 
On this night, we remember a fifth child.  This is the child of the Shoah who did not 

survive to ask. Therefore, we ask for this child: why? 
We are like the small child. We have no answer. We can only follow in the footsteps 

of Rebbi Elazar Ben Azarya, who could not bring himself to mention the Exodus 
at night until Ben Zoma explained it to him through the verse: “In order that you 
REMEMBER it, all the days of your life”; "The days of your life" indicates the daylight 
and goodness of life. "ALL the days of your life" means even in the darkest nights when 
we had lost our first born, we must remember Yetsiat Mitzrayim.  

We answer this child's question with silence. In silence we remember the dark times. 
In silence we remember that Jews preserved their image of Hashem in their struggle for 
life. In silence we remember the Seder nights spent in the forests, ghettos, and camps; 
we remember the Seder night when the Warsaw Ghetto rose in revolt.

We now open the door to invite Eliyahu, who will bring an end to the galut of our 
people. We sing as they did: 

 אני מאמין באמונה שלמה בביאת המשיח ואף אל פי שיתמהמה אם כל זה אחכה לו.

Mallika Viswanath  - ד כוסות
Some people drink in order to become happy.  Yet we drink four cups of wine at the 

Seder because we are already happy.  Why? What do the four cups symbolize?
The Gemara Yerushalmi in Pesachim 10 lists several reasons for the cups.  The classic 

explanation from Shmot 6:6-7, is that they are the daled lishonot geula – vehotseiti, 
vihitsalti, vigaalti, vilakachti – four words that express the greatness and the extent of 
Hashem’s taking us out of Egypt.  Similarly, Yechezkel 34:13 also contains four different 
words of geula: vihotseitim, vikibatstim, viheveitim, and vireitim.

However, the cups don’t just symbolize yitsiyat mitsrayim; rather, they also relate to 
all of our history - past, present, and future.  R’ Levy says that they allude to the four 
kingdoms that subjugated Bnei Yisrael (after yitsiyat mitsrayim): Babylon, Persia, Greece, 
and Rome.  Others say they are connected to different kinds of punishment Hashem will 
mete out on the nations of the world.  Abarbanel points to four redemptions, which 
span almost the whole length of Jewish history, from Avraham to the Final Redemption.  
Similarly, the Vilna Gaon writes that they represent four worlds: that of today, the Days 
of Mashiach, tchiyat hameitim, and olam haba.  Therefore, if we are careful to fulfill all 
the Seder’s requirements, we are assured a chelek in all 4 worlds.

From all these opinions, we see that the four cups are meant to commemorate not 
only yitsiyat mitsrayim, but also to serve as a reminder of our never-ending relationship 
with Hashem.  Just like we are supposed to conduct the Seder as if we ourselves were 
taken out of Egypt, so too, the daled kosot are a way of thanking Hashem for all our past, 
present, and future redemptions.  Therefore, we drink the four cups of wine in order to 
enhance our joy of having a G-d who is always looking out for us.

ִרי ַהָגֶפן. ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפּ רּוְך ַאָתּ ָבּ

ֲהָסַבת ְשׂמֹאל. ׁשֹוִתין ַבּ

נוהגים לפתוח הדלת, למזוג כוס )לכבודו של אליהו הנביא( ולהכריז:

ְמָך לֹא ָקָראּו.  ִשׁ ר ְבּ ר לֹא ְיָדעּוָך ְוַעל ַמְמָלכֹות ֲאֶשׁ ֹפְך ֲחָמְתָך ֶאל ַהּגֹוִים ֲאֶשׁ ְשׁ
יֵגם.  ָך ַיִשׂ ֹפְך ֲעֵליֶהם ַזְעֶמָך ַוֲחרֹון ַאְפּ ּמּו. ְשׁ י ָאַכל ֶאת ַיֲעקֹב ְוֶאת ָנֵוהּו ֵהַשׁ ִכּ

ֵמי ְיָי. ַחת ְשׁ ִמיֵדם ִמַתּ ַאף ְוַתְשׁ ף ְבּ ְרדֹּ ִתּ

alongside Avraham Avinu, the distinct notion of a monotheistic people. 
Next, the second Kos is brought forth alongside the section of "beginning with disgrace 

and completing with praise," "mat'chil b'gnut u'mesayem b'shevach," and specifically 
alongside the recording of "Arami Oved Avi." This part of the Haggadah's narrative 
frames Am Yisrael's murky history and eventual transcendence to spiritual realization. 
In this vein, Rivka was raised in the house of Lavan, a deceitful idolator. Despite her 
background, Rivka pushed forward as a leader. So too, we remind ourselves of our 
obligation to realize our personal and Jewish potential, regardless of our circumstances.

The third cup is juxtaposed to Birkat Hamazon, in which we express gratitude for 
our physical sustenance. Rachel is credited with imbuing her cherished son, Yosef, with 
the value of providing food to others. Yosef demonstrated this in the times of Egypt's 
famine, during which he found ways to ration food for the masses. Therefore, through 
Rachel's guidance, the notion of bringing forth bounty into the world was presented and 
is recalled at our Sedarim.

Liz Kirshner - ד כוסות
Although the four cups are known to represent aspects of future redemption ("Arbaah 

L'shonot Geulah"), the Alshi”ch explains that these kosot can also symbolize the pieces of 
our collective past that have built the foundation for our Jewish legacy. Through the lens 
of the Imahot's (matriarchs') influence, the seder is framed in a new dimension.

The first cup is poured for Kiddush, which includes the idea of our nation's special 
destiny and chosenness, as in "asher bachar banu," "Who has chosen us." Sarah, the 
original matriarch, paved such a path, through her lifetime dedication to establishing, 
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הלל
מוזגים כוס רביעי ואומרים עליו את ההלל:

ה יֹאְמרּו ַהּגֹוִים ַאֵיּה  ָך. ָלָמּ ָך, ַעל ֲאִמֶתּ בֹוד, ַעל ַחְסְדּ ן ָכּ ְמָך ֵתּ י ְלִשׁ לֹא ָלנּו ְיָי לֹא ָלנּו, ִכּ
ֶסף ְוָזָהב ַמֲעֵשׂה ְיֵדי  יֶהם ֶכּ ר ָחֵפץ ָעָשׂה. ֲעַצֵבּ ל ֲאֶשׁ ָמִים, ֹכּ ָנא ֱאלֵֹהיֶהם, ֵואלֵֹהינּו ַבָשּׁ

ָמעּו, ַאף ָלֶהם ְולֹא  רּו, ֵעיַנִים ָלֶהם ְולֹא ִיְראּו. ָאְזַנִים ָלֶהם ְולֹא ִיְשׁ ה ָלֶהם ְולֹא ְיַדֵבּ ָאָדם. ֶפּ
יֶהם,  מֹוֶהם ִיְהיּו עֵֹשׂ ְגרֹוָנם. ְכּ כּו, לֹא ֶיְהּגּו ִבּ ְיִריחּון. ְיֵדיֶהם ְולֹא ְיִמיׁשּון, ַרְגֵליֶהם ְולֹא ְיַהֵלּ

ְיָי, ֶעְזָרם  ְטחּו ַבּ ית ַאֲהרֹן ִבּ ם הּוא. ֵבּ ְיָי, ֶעְזָרם ּוָמִגָנּ ַטח ַבּ ָרֵאל ְבּ ֶהם. ִיְשׂ ֵטַח ָבּ ר ֹבּ ל ֲאֶשׁ ֹכּ
ם הּוא. ְיָי, ֶעְזָרם ּוָמִגָנּ ְטחּו ַבּ ם הּוא. ִיְרֵאי ְיָי ִבּ ּוָמִגָנּ

ַטִנים  ית ַאֲהרֹן. ְיָבֵרְך ִיְרֵאי ְיָי, ַהְקּ ָרֵאל, ְיָבֵרְך ֶאת ֵבּ ית ִיְשׂ ְיָי ְזָכָרנּו ְיָבֵרְך, ְיָבֵרְך ֶאת ֵבּ
ַמִים ָוָאֶרץ.  ם ַלְיָי, עֵֹשׂה ָשׁ רּוִכים ַאֶתּ ֵניֶכם. ְבּ דִֹלים. יֵֹסף ְיָי ֲעֵליֶכם, ֲעֵליֶכם ְוַעל ְבּ ִעם ַהְגּ

ל יְֹרֵדי דּוָמה.  ִתים ְיַהְללּו ָיּה ְולֹא ָכּ ַמִים ַלְיָי ְוָהָאֶרץ ָנַתן ִלְבֵני ָאָדם. לֹא ַהֵמּ ַמִים ָשׁ ַהָשּׁ
ה ְוַעד עֹוָלם. ַהְללּוָיּה: ַוֲאַנְחנּו ְנָבֵרְך ָיּה ֵמַעָתּ

ה ָאְזנֹו ִלי ּוְבָיַמי ֶאְקָרא. ֲאָפפּוִני ֶחְבֵלי  י ִהָטּ ֲחנּוָני. ִכּ ַמע ְיָי ֶאת קֹוִלי, ַתּ י ִיְשׁ י ִכּ ָאַהְבִתּ
י. ַחנּון  ָטה ַנְפִשׁ א ְיָי ַמְלּ ם ְיָי ֶאְקָרא, ָאָנּ אֹול ְמָצאּוִני, ָצָרה ְוָיגֹון ֶאְמָצא. ּוְבֵשׁ ָמֶות ּוְמָצֵרי ְשׁ
י  י ִלְמנּוָחְיִכי, ִכּ יַע. ׁשּוִבי ַנְפִשׁ ָתאִים ְיָי, ַדּלֹוִתי ְוִלי ְיהֹוִשׁ ֵמר ְפּ ְיָי ְוַצִדיק, ֵואלֵֹהינּו ְמַרֵחם. שֹׁ

ְך ִלְפֵני ְיָי  ִחי. ֶאְתַהֵלּ ְמָעה, ֶאת ַרְגִלי ִמֶדּ ֶות, ֶאת ֵעיִני ִמן ִדּ י ִמָמּ ְצָתּ ַנְפִשׁ י ִחַלּ ַמל ָעָלְיִכי. ִכּ ְיָי ָגּ
ֵזב. ל ָהָאָדם ֹכּ י ְבָחְפִזי, ָכּ ר, ֲאִני ָעִניִתי ְמאֹד. ֲאִני ָאַמְרִתּ י ֲאַדֵבּ י ִכּ ַאְרצֹות ַהַחִיּים. ֶהֱאַמְנִתּ ְבּ

ם ְיָי ֶאְקָרא. ְנָדַרי ַלְיָי  א ּוְבֵשׁ ׂ ְגמּולֹוִהי ָעָלי. ּכֹוס ְיׁשּועֹות ֶאָשּ ל ַתּ יב ַלְיָי ָכּ ָמה ָאִשׁ
ָך, ֲאִני  י ֲאִני ַעְבֶדּ א ְיָי ִכּ ְוָתה ַלֲחִסיָדיו. ָאָנּ ֵעיֵני ְיָי ַהָמּ א ְלָכל ַעּמֹו. ָיָקר ְבּ ם ֶנְגָדה ָנּ ֵלּ ֲאַשׁ

ֵלם  ם ְיָי ֶאְקָרא. ְנָדַרי ַלְיָי ֲאַשׁ ח ֶזַבח ּתֹוָדה ּוְבֵשׁ ְחָתּ ְלמֹוֵסָרי. ְלָך ֶאְזַבּ ַתּ ן ֲאָמֶתָך, ִפּ ָך ֶבּ ַעְבְדּ
ָלִים, ַהְללּוָיּה: תֹוֵכִכי ְירּוָשׁ ית ְיָי, ְבּ ַחְצרֹות ֵבּ ֶנְגָדה ָנא ְלָכל ַעמֹו. ְבּ

The Gemara in Pesachim קיט: tells the story of the feast that Hashem will make for 
the righteous in the future. After eating and drinking, when it is time to lead the Birkat 
Hamazon, Hashem will first hand the כוס של ברכה to Avraham who will decline because 
Ishmael came from him. Yitzchak will then be offered, and he too will decline because 
Eisav came from him. On and on the offers will go through the chain of the tzadikim, 
each of whom will decline for whatever he feels is his own personal shortcoming: Yaakov 
because he married two sisters in their lifetime which will later be outlawed by the Torah; 
Moshe because he was not privileged to enter Eretz Yisrael; Yehoshua because he did not 
have a son; until finally Hashem reaches David. Unlike the rest, David says, “לברך נאה 
 thereby accepting the offer to lead Birkat Hamazon. The gemara brings in ”ולא אברך אני
a proof for this from David’s own words in Tehillim 116:13 (קטז:יג—ישועות כוס …). Let’s 
understand the Gemara in the following way:

For two and a half years, Beit Shamai and Beit Hillel argued over a major philosophical 
question: Should man have been created?

Beit Shamai was of the opinion that even with the good in the world, there is bad 

HALLEL
Not to us, L-rd, not to us, but to Your Name give glory, for the sake of Your kindness and 
Your truth. Why should the nations say, "Where, now, is their G-d?" Our G-d is in heaven, 
whatever He desires, He does. Their idols are of silver and gold, the product of human hands: 
they have a mouth, but cannot speak; they have eyes, but cannot see; they have ears, but cannot 
hear; they have a nose, but cannot smell; their hands cannot feel; their feet cannot walk; they 
can make no sound with their throat. Like them should be their makers, everyone that trusts 
in them. Israel, trust in the L-rd! He is their help and their shield. House of Aaron, trust in the 
L-rd! He is their help and their shield. You who fear the L-rd, trust in the L-rd! He is their help 
and their shield.

The L-rd, mindful of us, will bless. He will bless the House of Israel; He will bless 
the House of Aaron; He will bless those who fear the L-rd, the small with the great. May the 
L-rd increase [blessing] upon you, upon you and upon your children. You are blessed unto the 
L-rd, the Maker of heaven and earth. The heavens are the heavens of the L-rd, but the earth He 
gave to the children of man. The dead do not praise G-d, nor do those that go down into the 
silence [of the grave]. But we will bless G-d, from now to eternity. Halleluyah Praise G-d.

I love the L-rd, because He hears my voice, my prayers. For He turned His ear to me; all 
my days I will call [upon Him]. The pangs of death encompassed me, and the agonies of the 
grave came upon me, trouble and sorrow I encounter and I call u upon the Name of the L-rd: 
Please, L-rd, deliver my soul! The L-rd is gracious and just, our G-d is compassionate. The L-rd 
watches over the simpletons; I was brought low and He saved me. Return, my soul, to your 
rest, for the L-rd has dealt kindly with you. For You have delivered my soul from death, my 
eyes from tears, my foot from stumbling. I will walk before the L-rd in the lands of the living. I 
had faith even when I said, "I am greatly afflicted;" [even when] I said in my haste, "All men are 
deceitful."

What can I repay the L-rd for all His kindness to me? I will raise the cup of salvation 
and call upon the Name of the L-rd. I will pay my vows to the L-rd in the presence of all His 
people. Precious in the eyes of the L-rd is the death of His pious ones. I thank you, L-rd, for I 
am Your servant. I am Your servant the son of Your handmaid, You have loosened my bonds. 
To You I will bring an offering of thanksgiving, and I will call upon the Name of the L-rd. I will 
pay my vows to the L-rd in the presence of all His people, in the courtyards of the House of the 
L-rd, in the midst of Jerusalem. Halleluyah Praise G-d.

Arielle Ross  - הלל
Throughout our reading of the Haggada, we have told the story of our redemption 

from מצרים and hoped for the ultimate redemption. Thus there is no better way to 
continue the Seder than with הלל - the תפילה of הודעה and praise to Hashem for the 
redemption He has performed for us and the redemption we hope He will perform for us 
now. However, Hallel is more than just a validation of Hashem’s worth. Through praising 
Hashem, a person is forced to see and bear testimony to all of the beautiful things in 
the world, all of the amazing things Hashem has done and continues to do. Simply put, 
praising Hashem can turn anyone into an optimist.

...מה אשיב לה
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י ָגַבר ָעֵלינּו ַחְסּדֹו, ֶוֱאֶמת ְיָי ְלעֹוָלם,  ים. ִכּ ל ָהֻאִמּ חּוהּו ָכּ ְבּ ל ּגֹוִים, ַשׁ ַהְללּו ֶאת ְיָי ָכּ
ַהְללּוָיּה:

י ְלעֹוָלם ַחְסּדֹו. י טֹוב ִכּ הֹודּו ַלְיָי ִכּ

י ְלעֹוָלם ַחְסּדֹו. ָרֵאל ִכּ יֹאַמר ָנא ִיְשׂ

י ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו ָנא ֵבית ַאֲהרֹן ִכּ

י ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו ָנא ִיְרֵאי ְיָי ִכּ

עֹה ֲעֶשׂה ִלי ָאָדם. ְיָי ִלי ְבּ ְרָחב ָיּה. ְיָי ִלי לֹא ִאיָרא, ַמה ַיּ ֶמּ ַצ ָקָראִתי ָיּה, ָעָנִני ַבּ רִמן ַהֵמּ
ְנִדיִבים.  טַֹח ִבּ ְיָי ִמְבּ ָאָדם. טֹוב ַלֲחסֹות ַבּ טַֹח ָבּ ְיָי ִמְבּ ׂשְנָאי. טֹוב ַלֲחסֹות ַבּ ְזָרי ַוֲאִני ֶאְרֶאה ְבּ

ֹב י ֲאִמיַלם. ַסּבּוִני ִכְדּ ם ְיָי ִכּ ֵשׁ י ֲאִמיַלם. ַסּבּוִני ַגם ְסָבבּוִני, ְבּ ם ְיָי ִכּ ֵשׁ ל ּגֹוִים ְסָבבּוִני, ְבּ הָכּ
ל, ַוְיָי ֲעָזָרִני. ָעִזּי ְוִזְמָרת  ִחיַתִני ִלְנֹפּ חֹה ְדּ י ֲאִמיַלם. ָדּ ם ְיָי ִכּ ֵשׁ ֵאׁש קֹוִצים, ְבּ ֲעכּו ְכּ ִרים, דֹּ

ׂה ָחִיל. ְיִמין ְיָי רֹוֵמָמה,  יִקים, ְיִמין ְיָי עֵֹשָ ָאֳהֵלי ַצִדּ ה ִויׁשּוָעה ְבּ ָיּה ַוְיִהי ִלי ִליׁשּוָעה. קֹול ִרָנּ
ֶות לֹא ְנָתָנִני.  ַרִני ָיּּה, ְוַלָמּ ר ִיְסּ י ָיּה. ַיסֹּ ר ַמֲעֵשׂ י ֶאְחֶיה, ַוֲאַסֵפּ ׂה ָחִיל. לֹא ָאמּות ִכּ ְיִמין ְיָי עֵֹשָ
י ֲעִניָת יִקים ָיֹבאּו בֹו. אֹוְדָך ִכּ ַער ַלְיָי, ַצִדּ ֲעֵרי ֶצֶדק, ָאֹבא ָבם, אֹוֶדה ָיּה. ֶזה ַהַשּׁ ְתחּו ִלי ַשׁ הִפּ
ִהי ִלי ִליׁשּוָעה. ֶאֶבן ָמֲאסּו ַהּבֹוִנים ָהְיָתה ְלרֹאׁש  י ֲעִניָתִני ַוְתּ ִהי ִלי ִליׁשּוָעה. אֹוְדָך ִכּ ִני ַוְתּ

ֵעיֵנינּו.  ה. ֵמֵאת ְיָי ָהְיָתה זֹּאת ִהיא ִנְפָלאת ְבּ ָנּ ה. ֶאֶבן ָמֲאסּו ַהּבֹוִנים ָהְיָתה ְלרֹאׁש ִפּ ָנּ ִפּ
ֵעיֵנינּו. ֶזה ַהּיֹום ָעָשׂה ְיָי ָנִגיָלה ְוִנְשְׂמָחה בֹו. ֶזה ַהּיֹום  ֵמֵאת ְיָי ָהְיָתה זֹּאת ִהיא ִנְפָלאת ְבּ

ָעָשׂה ְיָי ָנִגיָלה ְוִנְשְׂמָחה בֹו.

א. א ְיָי, הֹוִשיָעה ָנּ א.    ָאָנּ א ְיָי, הֹוִשיָעה ָנּ ָאָנּ

א ְיָי, ַהְצִליָחה ָנא. א ְיָי, ַהְצִליָחה ָנא.     ָאָנּ ָאָנּ

In both the Rambam’s codified Halacha and in the Sefer Hachinuch this Hallel is 
explained as part of the commandment to tell the story of the Exodus. That’s the reason 
we sit- because as part of the story, it should be said while seated. How exactly does 
Hallel tell the story of the Exodus and why is it split in two?

The answer to the first question is simple: it literally tells the story of leaving Egypt in 
“Btzeit Yisrael MiMitrayim.” The answer to the second question is a little more complex. 
The Talmud Yerushalmi discusses the idea that the Seder itself transitions from thanking 
Hashem for what He did for us in the past to thinking about how to apply the story of 
the start of our nationhood to our lives today. This transition happens with the two 
sections of Hallel. The conclusion of first section, “asher ge’alanu,” is about the past, and 
the conclusion of the second half, “yehalelukha,” is related to the present and future. 

The balance between thanking Hashem for the past, applying that to the present, 
and looking towards the future is really what Pesach is all about. Thanking Hashem for 
Yetziat Mitzrayim is not worth anything unless we apply that gratitude to our lives and 
futures. This message is exemplified in the confusing, exciting, and beautiful Hallel of 
Leil haSeder.

Praise the L-rd, all nations! Extol Him, all peoples! For His kindness was mighty over us, and 
the truth of the L-rd is everlasting. Halleluyah Praise G-d.

Give thanks to the L-rd for He is good, for His kindness is everlasting.

Let Israel say [it], for His kindness is everlasting.

Let the House of Aaron say [it], for His kindness is everlasting.

Let those who fear the L-rd say [it], for His kindness is everlasting.

Out of narrow confines I called to G-d; G-d answered me with abounding relief. The 
L-rd is with me, I will not fear what can man do to me? The L-rd is with me, through my 
helpers, and I can face my enemies. It is better to rely on the L-rd, than to trust in man. It is 
better to rely on the L-rd, than to trust in nobles. All nations surround me, but I cut them 
down in the Name of the L-rd. They surrounded me, they encompassed me, but I cut them 
down in the Name of the L-rd. They surrounded me like bees, yet they are extinguished like 
a fire of thorns; I cut them down in the Name of the L-rd. You [my foes] pushed me again 
and again to fall, but the L-rd helped me. G-d is my strength and song, and this has been my 
salvation. The sound of joyous song and salvation is in the tents of the righteous: "The right 
hand of the L-rd performs deeds of valor. The right hand of the L-rd is exalted; the right 
hand of the L-rd performs deeds of valor!" I shall not die, but I shall live and relate the deeds 
of G-d. G-d has chastised me, but He did not give me over to death. Open for me the gates 
of righteousness; I will enter them and give thanks to G-d. This is the gate of the L-rd, the 
righteous will enter it. I thank You for You have answered me, and You have been a help to me. 
(2x) The stone scorned by the builders has become the main cornerstone. (2x) This was indeed 
from the L-rd, it is wondrous in our eyes. (2x) This day the L-rd has made, let us be glad and 
rejoice on it.(2x)

O L-rd, please help us! (2x) 

O L-rd, please grant us success! (2x)

everywhere, thus concluding that man should not have been created. Beit Hillel, on the 
other hand, was of the opinion that even with all of the bad infused within the world, 
there was enough good to make it worthwhile for the world to have been created. 

We might say that Avraham and the other tzadikim who declined were of the mindset 
of Beit Shamai- “How could I say my life is a blessing, when I have [insert shortcoming 
here]?” Yet David Hamelech, even with all of his suffering and troubles, saw all of his 
accomplishments and realized that even with all of the bad, he was constantly bearing 
testimony to the fact that life is worthwhile. Our attitudes towards life, despite its 
difficulties, should be that of David Hamelech: “I will lift up the cup of salvation and call 
upon the name of Hashem.”
Avigayil Unterberg  - הלל:

Hallel on Pesach is one of the most confusing and exciting parts of Leil haSeder. Two 
main things differentiate this Hallel from all the other Hallels of the year. First of all, this 
is the only Hallel that is said while sitting, and second of all, this Hallel is broken up into 
two parts: one before and one after the meal. What makes this Hallel different from all 
other Hallels?



5455

ית ְיָי.  ַרְכנּוֶכם ִמֵבּ ם ְיָי, ֵבּ ֵשׁ א ְבּ רּוְך ַהָבּ ית ְיָי. ָבּ ַרְכנּוֶכם ִמֵבּ ם ְיָי, ֵבּ ֵשׁ א ְבּ רּוְך ַהָבּ ָבּ
ֲעבִֹתים  ַח. ֵאל ְיָי ַוָיֶּאר ָלנּו. ִאְסרּו ַחג ַבּ ְזֵבּ ֲעבִֹתים ַעד ַקְרנֹות ַהִמּ ֵאל ְיָי ַוָיֶּאר ָלנּו. ִאְסרּו ַחג ַבּ

 . , ֱאלַֹהי ֲארֹוְמֶמָךּ ה ְואֹוֶדָךּ . ֵאִלי ַאָתּ , ֱאלַֹהי ֲארֹוְמֶמָךּ ה ְואֹוֶדָךּ ַח. ֵאִלי ַאָתּ ְזֵבּ ַעד ַקְרנֹות ַהִמּ
י ְלעֹוָלם ַחְסּדֹו. י טֹוב, ִכּ י ְלעֹוָלם ַחְסּדֹו. הֹודּו ַלְיָי ִכּ י טֹוב, ִכּ הֹודּו ַלְיָי ִכּ

ִרָנה  ָרֵאל ְבּ ית ִיְשׂ י ְרצֹוֶנָך, ְוָכל ַעְמָך ֵבּ יִקים עֹוֵשׂ יָך, ַוֲחִסיֶדיָך ַצִדּ ל ַמֲעֶשׂ ְיַהְללּוָך יי ֱאלֵֹהינּו ָכּ
י ְלָך  נּו. ִכּ ְמָך, ַמְלֵכּ יׁשּו ְוַיְמִליכּו ֶאת ִשׁ חּו ִויָפֲארּו, ִוירֹוְממּו ְוַיֲעִריצּו, ְוַיְקִדּ ְבּ יֹודּו ִויָבְרכּו, ִויַשׁ

ה ֵאל. י ֵמעֹוָלם ְוַעד עֹוָלם ַאָתּ ְמָך ָנֱאה ְלַזֵמר, ִכּ טֹוב ְלהֹודֹות ּוְלִשׁ

הודו ליי כי טוב - כי לעולם חסדו

הודו לאלוהי אלוהים - כי לעולם חסדו

י ְלעֹוָלם ַחְסּדֹו הֹודּו ַלֲאדֵֹני ָהֲאדִֹנים - ִכּ

י ְלעֹוָלם ַחְסּדֹו ְלעֵֹשׂה ִנְפָלאֹות ְגדֹלֹות ְלַבּדֹו - ִכּ

י ְלעֹוָלם ַחְסּדֹו ְתבּוָנה - ִכּ ַמִים ִבּ ְלעֵֹשׂה ַהָשּׁ

י ְלעֹוָלם ַחְסּדֹו ְים - ִכּ ְלרֹוַקע ָהָאֶרץ ַעל ַהָמּ

י ְלעֹוָלם ַחְסּדֹו דִֹלים - ִכּ ְלעֵֹשׂה אֹוִרים ְגּ

י ְלעֹוָלם ַחְסּדֹו יֹום - ִכּ ֶלת ַבּ ֶמׁש ְלֶמְמֶשׁ ֶאת ַהֶשּׁ

י ְלעֹוָלם ַחְסּדֹו ְיָלה - ִכּ ַלּ לֹות ַבּ ֶאת ַהָיֵּרַח ְוכֹוָכִבים ְלֶמְמְשׁ

י ְלעֹוָלם ַחְסּדֹו ְבכֹוֵריֶהם - ִכּ ה ִמְצַרִים ִבּ ְלַמֵכּ

י ְלעֹוָלם ַחְסּדֹו ָרֵאל ִמּתֹוָכם - ִכּ ַויֹוֵצא ִיְשׂ

י ְלעֹוָלם ַחְסּדֹו ָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה - ִכּ ְבּ

י ְלעֹוָלם ַחְסּדֹו ְלֹגֵזר ַים סּוף ִלְגָזִרים - ִכּ

י ְלעֹוָלם ַחְסּדֹו תֹוכֹו - ִכּ ָרֵאל ְבּ ְוֶהֱעִביר ִיְשׂ

י ְלעֹוָלם ַחְסּדֹו ְרעֹה ְוֵחילֹו ְבַים סּוף - ִכּ ְוִנֵער ַפּ

י ְלעֹוָלם ַחְסּדֹו ר - ִכּ ְדָבּ ִמּ ְלמֹוִליְך ַעּמֹו ַבּ

י ְלעֹוָלם ַחְסּדֹו דִֹלים - ִכּ ה ְמָלִכים ְגּ ְלַמֵכּ

י ְלעֹוָלם ַחְסּדֹו ַוַיֲּהרֹג ְמָלִכים ַאִדיִרים - ִכּ

י ְלעֹוָלם ַחְסּדֹו ְלִסיחֹון ֶמֶלְך ָהֱאמִֹרי - ִכּ

י ְלעֹוָלם ַחְסּדֹו ן - ִכּ ָשׁ ּוְלעֹוג ֶמֶלְך ַהָבּ

Blessed is he who comes in the Name of the L-rd; we bless you from the 
House of the L-rd.  The L-rd is Almighty, He gave us light; bind the festival-offering until [you 
bring it to] the horns of the altar.  You are my G-d and I will thank You; my G-d, I will exalt 
You.   Give thanks to the L-rd, for He is good, for His kindness is everlasting.  

L-rd, our G-d, all Your works shall praise You; Your pious ones, the righteous who do Your 
will, and all Your people, the House of Israel, with joyous song will thank and bless, laud and 
glorify, exalt and adore, sanctify and proclaim the sovereignty of Your Name, our King. For it 
is good to thank You, and befitting to sing to Your Name, for from the beginning to the end of 
the world You are Almighty G-d.

Give thanks to the L-rd, for He is good - for His kindness is everlasting;

Give thanks to the G-d of gods - for His kindness is everlasting;

Give thanks to the L-rd of lords - for His kindness is everlasting;

Who alone does great wonders - for His kindness is everlasting;

Who made the heavens with understanding - for His kindness is everlasting;

Who stretched out the earth above the waters - for His kindness is everlasting;

Who made the great lights - for His kindness is everlasting;

The sun, to rule by day - for His kindness is everlasting;

The moon and stars, to rule by night - for His kindness is everlasting;

Who struck Egypt through their first-born - for His kindness is everlasting;

And brought Israel out of their midst - for His kindness is everlasting;

With a strong hand and with an outstretched arm - for His kindness is everlasting;

Who split the Sea of Reeds into sections - for His kindness is everlasting;

And led Israel through it - for His kindness is everlasting;

And cast Pharaoh and his army into the Sea of Reeds - for His kindness is everlasting;

Who led His people through the desert - for His kindness is everlasting;

Who struck great kings - for His kindness is everlasting;

And slew mighty kings - for His kindness is everlasting;

Sichon, king of the Amorites - for His kindness is everlasting;

And Og, king of Bashan - for His kindness is everlasting;
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י ְלעֹוָלם ַחְסּדֹו ְוָנַתן ַאְרָצם ְלַנֲחָלה - ִכּ

י ְלעֹוָלם ַחְסּדֹו ָרֵאל ַעְבּדֹו - ִכּ ַנֲחָלה ְלִיְשׂ

י ְלעֹוָלם ַחְסּדֹו ְפֵלנּו ָזַכר ָלנּו - ִכּ ִשׁ ְבּ ֶשׁ

י ְלעֹוָלם ַחְסּדֹו ֵרינּו - ִכּ ַוִיְפְרֵקנּו ִמָצּ

י ְלעֹוָלם ַחְסּדֹו ר - ִכּ ָשׂ ֹנֵתן ֶלֶחם ְלָכל ָבּ

י ְלעֹוָלם ַחְסּדֹו: ָמִים - ִכּ הֹודּו ְלֵאל ַהָשּׁ

ָפֵאר ּוְתרֹוֵמם  ר ְלָך ְתּ ָשׂ ל ָבּ ְמָך, ְיָי ֱאלֵֹהינּו, ְורּוַח ָכּ ָבֵרְך ֶאת ִשׁ ל ַחי ְתּ  נשמת ָכּ
ְלָעֶדיָך ֵאין ָלנּו ֶמֶלְך ּגֹוֵאל  ה ֵאל, ּוִמַבּ ִמיד. ִמן ָהעֹוָלם ְוַעד ָהעֹוָלם ַאָתּ נּו, ָתּ ֶאת ִזְכְרָך, ַמְלֵכּ

ָכל ֵעת ָצָרה ְוצּוָקה. ֵאין ָלנּו ֶמֶלְך עֹוֵזר  יל ּוְמַפְרֵנס ְועֹוֶנה ּוְמַרֵחם ְבּ ּומֹוִשיַע, ּפֹוֶדה ּוַמִצּ
ל ּתֹוָלדֹות,  ִריֹות, ֲאדֹון ָכּ ל ְבּ ה. ֱאלֵֹהי ָהִראׁשֹוִנים ְוָהַאֲחרֹוִנים, ֱאלַֹהּ ָכּ א ָאָתּ ְוסֹוֵמְך ֶאָלּ
ַרֲחִמים. ַוְיָי לֹא ָינּום ְולֹא  ֶחֶסד ּוְבִרּיֹוָתיו ְבּ חֹות, ַהְמַנֵהג עֹוָלמֹו ְבּ ָבּ ְשׁ רֹב ַהִתּ ֻהָלל ְבּ ַהְמּ
יר ֲאסּוִרים ְוַהּסֹוֵמְך  ִתּ ִמים ְוַהַמּ יַח ִאְלּ ִשׂ ִמים, ְוַהֵמּ ִקיץ ִנְרָדּ ִנים ְוַהֵמּ עֹוֵרר ְיֵשׁ ן ַהְמּ ִייָשׁ
ָיּם, ּוְלׁשֹו יָרה ַכּ ָך ֲאַנְחנּו מֹוִדים.ְוִאּלּו ִפינּו ָמֵלא ִשׁ פּוִפים. ּוְלָך ְלַבְדּ הנֹוְפִלים ְוַהּזֹוֵקף ְכּ

ֶמׁש ְוַכָיֵּרַח,  ֶשׁ ֶמְרֲחֵבי ָרִקיַע, ְוֵעיֵנינּו ְמִאירֹות ַכּ ַבח ְכּ ְפתֹוֵתינּו ֶשׁ יו, ְוִשׂ ָלּ ֲהמֹון ַגּ ה ַכּ ֵננּו ִרָנּ
יִקים ְלהֹודֹות ְלָך,  ַאָיּלֹות ֵאין ֲאַנְחנּו ַמְסִפּ ַמִים, ְוַרְגֵלינּו ַקּלֹות ָכּ ֵרי ָשׁ ִנְשׂ ְוָיֵדינּו ְפרּוׂשֹות ְכּ
י  נּו ַעל ַאַחת, ֵמָאֶלף, ַאְלֵפי ֲאָלִפים ְוִרֵבּ ְמָך ַמְלֵכּ ְיָי ֱאלֵֹהינּו ֵואלֵֹהי ֲאבֹוֵתינּו, ּוְלָבֵרְך, ֶאת ִשׁ

נּו, ְיָי ֱאלֵֹהינּו,  ַאְלָתּ ְצַרִים ְגּ נּו. ִמִמּ יָת ִעם ֲאבֹוֵתינּו ְוִעָמּ ָעִשׂ ָעִמים, ַהּטֹובֹות ֶשׁ ְרָבבֹות ְפּ
נּו,  ְטָתּ ֶבר ִמַלּ נּו ּוִמֶדּ ְלָתּ נּו, ֵמֶחֶרב ִהַצּ ְלָתּ ְלַכּ נּו ּוְבָשָׂבע ִכּ ָרָעב ַזְנָתּ ִדיָתנּו, ְבּ ית ֲעָבִדים ְפּ ּוִמֵבּ

ה ֲעָזרּונּו ַרֲחֶמיָך ְולֹא ֲעָזבּונּו ֲחָסֶדיָך,  יָתנּו. ַעד ֵהָנּ ִלּ ים ְוֶנֱאָמִנים ִדּ ּוֵמָחָלִים ָרִעים ְוַרִבּ
נּו ְורּוַח  ְגָתּ ָבּ ַלּ ִפּ ן ֵאָבִרים ֶשׁ נּו, ְיָי ֱאלֵֹהינּו, ָלֶנַצח. ַעל ֵכּ ֵשׁ ְטּ נוסח ספרד: ְיָי ֱאלֵֹהינּו ְוַאל ִתּ

חּו ִויָפֲארּו  ְבּ ִפינּו ֵהן ֵהם יֹודּו ִויָבְרכּו ִויַשׁ ְמָתּ ְבּ ר ַשׂ ינּו ְוָלׁשֹון ֲאֶשׁ ַאֵפּ ַפְחָתּ ְבּ ָנּ ָמה ֶשׁ ּוְנָשׁ
ה ְלָך יֹוֶדה,  י ָכל ֶפּ ִמיד. ִכּ נּו ָתּ ְמָך ַמְלֵכּ יׁשּו ְוַיְמִליכּו ֶאת ִשׁ ִויׁשֹוְררּו ִוירֹוְממּו ְוַיֲעִריצּו ְוַיְקִדּ

ֲחֶוה, ְוָכל ְלָבבֹות  ַתּ ֶרְך ְלָך ִתְכַרע, ְוָכל קֹוָמה ְלָפֶניָך ִתְשׁ ַבע, ְוָכל ֶבּ ְוָכל ָלׁשֹון ְלָך ִתָשּׁ
אַמְרָנה: ְיָי, ִמי ָכמֹוָך  ל ַעְצמַֹתי תֹּ תּוב, ָכּ ָכּ ָדָבר ֶשׁ ֶמָך, ַכּ רּו ִלְשׁ ִייָראּוָך, ְוָכל ֶקֶרב ּוְכָליֹות ְיַזְמּ

ְך ּוִמי ַיֲעָרְך ָלְך ָהֵאל  ֶוה ָלּ ְך ּוִמי ִיְשׁ ְזלֹו. ִמי ִיְדֶמה ָלּ נּו ְוָעִני ְוֶאְביֹון ִמֹגּ יל ָעִני ֵמָחָזק ִמֶמּ ַמִצּ
ֲחָך ּוְנָפֶאְרָך ּוְנָבֵרְך ֶאת  ֵבּ ְלָך ּוְנַשׁ ַמִים ָוָאֶרץ. ְנַהֶלּ ּבֹור ְוַהּנֹוָרא, ֵאל ֶעְליֹון, קֵֹנה ָשׁ דֹול, ַהִגּ ַהָגּ

ם ָקְדׁשֹו. י ֶאת ְיָי ְוָכל ְקָרַבי ֶאת ֵשׁ ְרִכי ַנְפִשׁ ָאמּור: ְלָדִוד, ָבּ ָך, ָכּ ם ָקְדֶשׁ ֵשׁ

ֶלְך  נֹוְראֹוֶתיָך, ַהֶמּ ּבֹור ָלֶנַצח ְוַהּנֹוָרא ְבּ ֶמָך, ַהִגּ ְכבֹוד ְשׁ דֹול ִבּ ַתֲעֻצמֹות ֻעֶזָּך, ַהָגּ ָהֵאל ְבּ
ׂא. א ָרם ְוִנָשּ ֵסּ ב ַעל ִכּ ַהּיוֵשׁ

מֹו. דֹוׁש ְשׁ רֹום ְוָקּ ׁשֹוֵכן ַעד ָמּ

ה.ןבדברי צדיקים תתברך ובלשון  ִרים ָנאָוה ְתִהָלּ יהוה, ַלְיָשׁ יִקים ַבּ נּו ַצִדּ ְוָכתּוב: ַרְנּ
צדיקים תתרומם ובקרב קדושים תתקדש.

ן  ֵכּ ָכל ּדֹור ָודֹור, ֶשׁ נּו, ְבּ ְמָך, ַמְלֵכּ ֵאר ִשׁ ה ִיְתָפּ ִרָנּ ָרֵאל ְבּ ית ִיְשׂ ָך ֵבּ  ּוְבַמְקֲהלֹות ִרְבבֹות ַעְמּ
ַח, ְלָפֵאר  ֵבּ ל ְלַשׁ ל ַהְיצּוִרים ְלָפֶניָך, ְיָי ֱאלֵֹהינּו ֵואלֵֹהי ֲאבֹוֵתינּו, ְלהֹודֹות ְלַהֵלּ חֹוַבת ָכּ

And gave their land as a heritage - for His kindness is everlasting;

A heritage to Israel, His servant - for His kindness is everlasting;

Who remembered us in our lowliness - for His kindness is everlasting;

And delivered us from our oppressors - for His kindness is everlasting;

Who gives food to all flesh - for His kindness is everlasting;

Thank the G-d of heaven - for His kindness is everlasting.

The soul of every living being shall bless Your Name, L-rd, our G-d; and the spirit 
of all flesh shall always glorify and exalt Your remembrance, our King. From the beginning to 
the end of the world You are Almighty G-d; and other than You we have no King, Redeemer 
and Savior who delivers, rescues, sustains,    answers and is merciful in every time of trouble 
and distress; we have no King but You.You are the G-d of the first and of the last [generations], 
G-d of all creatures, L-rd of all events, who is extolled with manifold praises, who directs His 
world with kindness and His creatures with compassion. Behold, the L-rd neither slumbers 
nor sleeps. He arouses the sleepers and awakens the slumberous, gives speech to the mute, 
releases the bound, supports the falling and raises up those who are bowed. To You alone we 
give thanks. Even if our mouths were filled with song as the sea, and our tongues with joyous 
singing like the multitudes of its waves, and our lips with praise like the expanse of the sky; 
and our eyes shining like the sun and the moon, and our hands spread out like the eagles of 
heaven, and our feet swift like deer we would still be unable to thank You L-rd, our G-d and 
G-d of our  fathers, and to bless Your Name, for even one of the thousands of millions, and 
myriads of myriads, of favors, miracles and wonders which You have done for us and for our 
fathers before us. L-rd, our G-d. You have redeemed us from Egypt, You have freed us from the 
house of bondage, You have fed us in famine and nourished us in plenty; You have saved us 
from the sword and delivered us from pestilence, and raised us from evil and lasting maladies. 
Until now Your mercies have helped us, and Your kindnesses have not forsaken us; and do not 
abandon us, L-rd our G-d, forever! Therefore, the limbs which You have arranged within us, 
and the spirit and soul which You have breathed into our nostrils, and the tongue which You 
have placed in our mouth they all shall thank, bless, praise, glorify, exalt, adore, sanctify and 
proclaim the sovereignty of Your Name, our King. For every mouth shall offer thanks to You, 
every tongue shall swear by You, every eye shall look to You, every knee shall bend to You, all 
who stand erect shall, l bow down before You, all hearts shall fear You, and every innermost 
part shall sing praise to Your Name, as it is written: "All my bones will say, L-rd, who is like 
You; You save the poor from one stronger than he, the poor and the needy from one who 
would rob him!" Who can be    likened to You, who is equal to You, who can be compared 
to You, the great, mighty, awesome G-d, G-d most high, Possessor of heaven and earth! We 
will laud You, praise You and glorify You, and we will bless Your holy Name, as it is said: "[A 
Psalm] by David; bless the L-rd, O my soul, and all that is within me [bless] His holy Name."

You are the Almighty G-d in the power of Your strength; the Great in the glory of Your Name; 
the Mighty forever, and the Awesome in Your awesome deeds; the King who sits upon a lofty 
and exalted throne.  He who dwells for eternity, lofty and holy is His Name. And it is written: 
"Sing joyously to the L-rd, you righteous; it befits the upright to offer praise."

By the mouth of the upright You are exalted; by the lips of the righteous You are blessed; by the 
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ָך,  י ַעְבְדּ ן ִיַשׁ ִוד ֶבּ חֹות ָדּ ְבּ ירֹות ְוִתְשׁ ְבֵרי ִשׁ ל ִדּ ס ַעל ָכּ ה ּוְלַקֵלּ ְלרֹוֵמם ְלַהֵדר  ְלָבֵרְך, ְלַעֵלּ
יֶחָך. ְמִשׁ

י ְלָך ָנֶאה,  ַמִים ּוָבָאֶרץ, ִכּ ָשּׁ דֹוׁש ַבּ דֹול ְוַהָקּ נּו, ָהֵאל ַהֶמֶלְך ַהָגּ ְמָך ָלַעד ַמְלֵכּ ח ִשׁ ַבּ ַתּ ִיְשׁ
ה ּוְגבּוָרה,  ֻדָלּ ָלה, ֶנַצח, ְגּ ל ְוִזְמָרה, עֹז ּוֶמְמָשׁ ָבָחה, ַהֵלּ יר ּוְשׁ ְיָי ֱאלֵֹהינּו ֵואלֵֹהי ֲאבֹוֵתינּו, ִשׁ
ה ְיָי,  רּוְך ַאָתּ ה ְוַעד עֹוָלם. . ָבּ ָרכֹות ְוהֹוָדאֹות ֵמַעָתּ ה ּוַמְלכּות, ְבּ ִהָלה ְוִתְפֶאֶרת, ְקֻדָשּׁ ְתּ

יֵרי ִזְמָרה, ֶמֶלְך ֵאל  ִשׁ חֹות, ֵאל ַההֹוָדאֹות, ֲאדֹון ַהִנְפָלאֹות, ַהּבֹוֵחר ְבּ ָבּ ְשׁ ִתּ דֹול ַבּ ֵאל ֶמֶלְך ָגּ
ֵחי ָהעֹוָלִמים.

ֶפן. ִרי ַהָגּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפּ רּוְך ַאָתּ ָבּ

ֲהָסַבת ְשׂמֹאל ְוׁשֹוֶתה ַבּ

ֶדה ְוַעל ֶאֶרץ  ׂ נּוַבת ַהָשּ ֶפן, ַעל ְתּ ִרי ַהֶגּ ֶפן ְוַעל ְפּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ַעל ַהֶגּ רּוְך ַאָתּ ָבּ
ַע ִמּטּוָבּה ַרֶחם  ֹבּ ְרָיּה ְוִלְשׂ ָרִציָת ְוִהְנַחְלָתּ ַלֲאבֹוֵתינּו ֶלֱאֹכל ִמִפּ ה טֹוָבה ּוְרָחָבה ֶשׁ ֶחְמָדּ
ֶחָך  בֹוֶדָך ְוַעל ִמְזְבּ ן ְכּ ַכּ ַלִים ִעיֶרָך ְוַעל ִצּיֹון ִמְשׁ ָך ְוַעל ְירּוָשׁ ָרֵאל ַעֶמּ ָנא יי ֱאלֵֹהינּו ַעל ִיְשׂ

ִבְנָיָנּה  ְמֵחנּו ְבּ ְמֵהָרה ְבָיֵמינּו ְוַהֲעֵלנּו ְלתֹוָכּה ְוַשׂ ַלִים ִעיר ַהקֶֹדׁש ִבּ ְוַעל ֵהיָכֶלָך ּוְבֵנה ְירּוָשׁ
ת: ּוְרֵצה ְוַהֲחִליֵצנּו  ָבּ ַשׁ ה ּוְבָטֳהָרה )ְבּ ְקֻדָשׁ ע ִמּטּוָבּה ּוְנָבֶרְכָך ָעֶליָה ִבּ ַבּ ְרָיּה ְוִנְשׂ ְוֹנאַכל ִמִפּ
ָך  ל ְונֹוֶדה ְלּ ה יי טֹוב ּוֵמִטיב ַלֹכּ י ַאָתּ ּצֹות ַהֶזּה, ִכּ יֹום ַחג ַהַמּ ְמֵחנּו ְבּ ת ַהֶזּה( ְוַשׂ ָבּ יֹום ַהַשׁ ְבּ

ֶפן.  ִרי ַהָגּ ה יי ַעל ָהָאֶרץ ְוַעל ְפּ רּוְך ַאָתּ ֶפן. ָבּ ִרי ַהָגּ ַעל ָהָאֶרץ ְוַעל ְפּ

tongue of the pious You are sanctified; and among the holy ones You are praised.

In the assemblies of the myriads of Your people, the House of Israel, Your Name, our King, 
shall be glorified with song in every generation. For such is the obligation of all creatures 
before You, L-rd, our G-d and G-d of our   fathers, to thank, to laud, to praise, to glorify, to 
exalt, to adore, to bless, to elevate and to honor You, even beyond all the words of songs and 
praises of David son of Yishai, Your anointed servant.

May Your Name be praised forever, our King, the great and holy G-d and King in 
heaven and on earth. For to You, L-rd, our G-d and G-d of our fathers, forever befits song and 
praise, laud and hymn, strength and dominion, victory, greatness and might, glory, splendor, 
holiness and sovereignty; blessings and thanksgivings to Your great and holy Name; from the 
beginning to the end of the world You are Almighty G-d. Blessed are You, L-rd, Almighty G-d, 
King, great and extolled in praises, G-d of thanksgivings, L-rd of wonders, Creator of all souls, 
Master of all creatures, who takes pleasure in songs of praise; the only King, the Life of all 
worlds.

Blessed are You, L-rd, our G-d, King of the universe, who creates the fruit of the vine.

Drink in reclining to the left.

Blessed are You, L-rd our G-d, King of the universe, for the vine and for the fruit of the vine, 
for the produce of the field, and for the precious, good, and spacious land which You have 
graciously given as a heritage to our ancestors, to eat of its fruit and to be satiated with its 
goodness. Have mercy, L-rd our G-d, on Israel Your people, on Jerusalem Your city, on Zion 
the abode of Your glory, on Your altar, and on Your Temple. Rebuild Jerusalem, the holy city, 
speedily in our days, and bring us up to it and make us rejoice in it, and we will bless You in 
holiness and purity. Remember us for good on this day of the festival of Matzot. For You, L-rd, 
are good and do good to all, and we offer thanks to You for the land and for the fruit of the 
vine. Blessed are You L-rd, for the land and for the fruit of the vine.

נרצה
טֹו ְוֻחָקתֹו. ָפּ ָכל ִמְשׁ ִהְלָכתֹו, ְכּ ַסח ְכּ ֲחַסל ִסּדּור ֶפּ

ה ַלֲעׂשֹותֹו. ן ִנְזֶכּ ר אֹותֹו ֵכּ ר ָזִכינּו ְלַסֵדּ ֲאֶשׁ ַכּ

ָזְך ׁשֹוֵכן ְמעֹוָנה, קֹוֵמם ְקַהל ֲעַדת ִמי ָמָנה.

ה. ִרָנּ דּוִים ְלִציֹון ְבּ ה ְפּ ָקרֹוב ַנֵהל ִנְטֵעי ַכָנּ ְבּ

ָלִים. ירּוָשׁ ָאה ִבּ ָנה ַהָבּ ְלָשׁ
אן ְסִפיַרת ָהעֶֹמר: ר ַכּ ַסח ִלְספֹּ ל ֶפּ ִני ֶשּׁ ֵליל ֵשׁ חוּץ ָלָאֶרץ ְבּ ֵיׁש נֹוֲהִגין ְבּ

ִמְצוֹוָתיו ְוִצָונּו ַעל ְסִפיַרת ָהעֶֹמר. נּו ְבּ ָשׁ ר ִקְדּ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ

עֶֹמר. ַהּיֹום יֹום ֶאָחד ָבּ

ֵליל ִראשֹון אֹוְמִרים: ְבּ

NIRTZAH
The Passover Seder is concluded, As all its laws and rules are fulfilled.

Just as we have merited to order it, so too may we merit to do it.

Pure One dwelling in Ma'on Creator of Congregation Who Can Count Them

Soon guide the new shoots of this people Liberated to Zion with shouts of joy. 

Next year in Jerusalem!
Outside of Israel on the second night of Pesach some count Sephirat HaOmer at this point

Blessed are You, O Hashem, King of the world, who made us holy with his commandments 
and commanded us concerning the counting of the Omer.

Today is the first day of the Omer.

On the first night say:
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relationship with Hashem, may we be "keyn nizkeh la’asoto."
Danielle Orenshein - נרצה

Mark Twain once asked, "All things are mortal but the Jew, all other forces pass, but he 
remains. What is the secret of his immortality?" Throughout history, the Jewish people 
have been persecuted, wandered from place to place, forced to hide their religion, and 
forbidden from practicing. Yet the spark of the Jewish people has remained alive and 
vibrant against all odds throughout time. Twain continued, "if the statistics are right, 
the Jews constitute but one percent of the human race... Properly the Jew ought hardly 
to be heard of..... But he is as prominent on the planet as any other people.... The Jew 
saw the Egyptians, Babylonians, Persians, Greeks and Romans, and beat them all. And 
is now what he always was." The Exodus from Egypt marked the first redemption and 
the creation of the Jewish nation. Today, we live each day with hope, striving for the 
final redemption, keeping the spark of the nation alive through the knowledge that The 
Final Redemption is coming. Rav Soloveitchik wrote, "the Patriarchic Covenant created 
this new concept of historical destiny. It promised Israel faith, a land, and a future 
redemption. It pledged, ‘and I shall make of thee a great nation, and I will bless thee 
and make thy name great, and thou shalt be a blessing... And all the families of the earth 
shall bless themselves through you’ (Bereishit 12:2-3). It forged a people with a great 
destination.”  !נּוָיה ָלִים ַהְבּ ירּוָשׁ ָאה ִבּ ָנה ַהָבּ ְלָשׁ

Mallika Viswanath - נרצה
By the time Nirtzah rolls around, we're pretty tired – we've had four cups of wine, eaten 

a big meal, discussed sipur yetsiyat mitsrayim in great detail, and sung Hallel. Therefore, 
Nirtzah is often overlooked, despite it being an important bookend to our Seder. We 
recite that just like we've merited completing the Pesach Seder according to halacha, 
so too we should merit bringing the Korban Pesach. The korban is commemorated at 
both ends of the Haggadah – here in Chasal, and also at the beginning of the Seder in 
ha lachma: “kol ditsrich yeitey viyifsach.” This is a bittersweet ending to the Pesach Seder, 
as we are only able to offer a symbol of sacrifice, and not the actual Pesach. Therefore, 
Chasal is immediately followed by “lishana habaa biyirushalayim” – even though we 
didn't merit bringing the Korban Pesach, we will be able to do so next year, in the rebuilt 
Yerushalayim.

The only other time we say “lishana habaa biyirushalayim” is on Yom Kippur. After a 
day of spiritual cleansing, we ask Hashem to make our tshuva complete by "returning" 
us to our rebuilt Beit HaMikdash. On Pesach, we do so after a night of becoming more 
aware of Hashem's presence in our lives. Coincidentally, Yom Kippur and Pesach 
are "bookends" of sorts to our year in Israel (though don't worry, we still have time 
after Pesach as well). Therefore, after a whole year of learning and strengthening our 

ְיָלה ֲחִצי ַהַלּ ּוְבֵכן ַוְיִהי ַבּ
ֶנֱחַלק לֹו  ְחּתֹו ְכּ ְיָלה, ֵגר ֶצֶדק ִנַצּ מֹוֶרת ֶזה ַהַלּ רֹאׁש ַאְשׁ ְיָלה, ְבּ ַלּ ים ִהְפֵלאָת ַבּ ָאז רֹוב ִנִסּ

ְיָלה. ֲחִצי ַהַלּ ַלְיָלה, ַוְיִהי ַבּ

ָרֵאל ְלַמְלָאְך ַויּוַכל  ר ִיְשׂ ַשׂ ֶאֶמׁש ַלְיָלה, ַוָיּ ְיָלה, ִהְפַחְדָתּ ֲאַרִמי ְבּ ֲחלֹום ַהַלּ ָרר ַבּ ְנָתּ ֶמֶלְך ְגּ ַדּ
ְיָלה. ֲחִצי ַהַלּ לֹו ַלְיָלה, ַוְיִהי ַבּ

ְיָלה, ִטיַסת ְנִגיד  ַלּ קּוָמם ַבּ ְיָלה, ֵחיָלם לֹא ָמְצאּו ְבּ ֲחִצי ַהַלּ כֹוֵרי ַפְתרֹוס ָמַחְצָתּ ַבּ ֶזַרע ְבּ
ְיָלה. ֲחִצי ַהַלּ כֹוְכֵבי ַלְיָלה, ַוְיִהי ַבּ ת ִסִליָת ְבּ ֲחרֶשׁ

ִאיׁשֹון ַלְיָלה, ְלִאיׁש  ל ּוַמָצבֹו ְבּ ַרע ֵבּ ְיָלה, ָכּ ַלּ ָתּ ְפָגָריו ַבּ ָיַעץ ְמָחֵרף ְלנֹוֵפף ִאּוּוי הֹוַבְשׁ
ְיָלה. ֲחִצי ַהַלּ ֲחמּודֹות ִנְגָלה ָרז ֲחזֹות ַלְיָלה, ַוְיִהי ַבּ

ְנָאה  ֲעתּוֵתי ַלְיָלה, ִשׂ ע ִמּבֹור ֲאָריֹות ּפֹוֵתר ִבּ ְיָלה, נֹוַשׁ ַלּ ְכֵלי קֶֹדׁש ֶנֱהַרג ּבֹו ַבּ ר ִבּ ֵכּ ַתּ ִמְשׁ
ְיָלה. ֲחִצי ַהַלּ ְיָלה, ַוְיִהי ַבּ ַלּ ָנַטר ֲאָגִגי ְוָכַתב ְסָפִרים ַבּ

ׁשֹוֵמר  ַלְיָלה, ָצַרח ַכּ ַנת ַלְיָלה, ּפּוָרה ִתְדרֹוְך ְלׁשֹוֵמר ַמה ִמּ ֶנֶדד ְשׁ עֹוַרְרָתּ ִנְצֲחָך ָעָליו ְבּ
ְיָלה. ֲחִצי ַהַלּ ֶקר ְוַגם ַלְיָלה, ַוְיִהי ַבּ ְוָשׂח ָאָתא ֹבּ

ְיָלה, ׁשֹוְמִרים  י ְלָך ַהיֹום ַאף ְלָך ַהַלּ ר הּוא לֹא יֹום ְולֹא ַלְיָלה, ָרם הֹוַדע ִכּ ָקֵרב יֹום ֲאֶשׁ
ְיָלה. ֲחִצי ַהַלּ ת ַלְיָלה, ַוְיִהי ַבּ ַכּ אֹור יֹום ֶחְשׁ ִאיר ְכּ ְיָלה, ָתּ ל ַהיֹום ְוָכל ַהַלּ ַהְפֵקד ְלִעיְרָך ָכּ

ֵליל ֵשִני אֹוְמִרים: ְבּ

And so it happened in the middle of the night!

The many miracles were performed by you at night; at the beginning of watches on this very 
night; You made the righteous convert win (when Abraham) divided his men at night; And so 
it happened in the middle of the night!

You judged the king of Gerar (Avimelech) in a dream at night; You made the Syrian (Lavan) 
tremble in the deep darkness of night; and Israel struggled with an angel, and overcame him at 
night; And so it happened in the middle of the night!

The firstborn of Pathros you smote at midnight; they could not find their strength when they 
woke up at night; the forces of the prince of Charosheth were swept away by the stars of night; 
And so it happened in the middle of the night!

Without respect (Sennacherib) besieged Jerusalem but you dried up his corpse at night; to the 
beloved (Daniel) you revealed mysteries in a vision at night;  And so it happened in the middle 
of the night!

He drank from the holy vessels and so (Belshazzar) was killed at night; (Daniel) was saved 
from the lion’s den and interpreted fearsome dreams of the night; (Haman) of Agag nurtured 
hate and wrote letters at night; And so it happened in the middle of the night!

You rose and beat Haman by not letting the king sleep at night; you crushed the wicked to 
protect us from the forces at night; you cried out like the watchman: morning is coming and 
also.... the night; And so it happened in the middle of the night!

May the day soon come that is neither day nor night; so that all shall know that day is Yours, 
and also the night, set up guards for Your city for all the day and all the night; that bright as 
day may shine the darkness of night; And so it happened in the middle of the night! 

On the second night say:
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ַסח ם ֶזַבח ֶפּ ְרֶתּ ּוְבֵכן ַוֲאֶמַ
ִליָת ְלֶאְזָרִחי ֲחצֹות  ַסח, ִגּ ׂאָת ֶפּ ל מֹוֲעדֹות ִנֵשּ רֹאׁש ָכּ ַסח, ְבּ ֶפּ בּורֹוֶתיָך ִהְפֵלאָת ַבּ אֶֹמץ ְגּ

ַסח. ם ֶזַבח ֶפּ ַסח, ַוֲאַמְרֶתּ ֵליל ֶפּ

ָקר ָרץ  ַסח, ְוֵאל ַהָבּ ֶפּ ַסח, ִהְסִעיד נֹוְצִצים ֻעגֹות ַמּצֹות ַבּ ֶפּ חֹם ַהיֹום ַבּ ַפְקָתּ ְכּ ָלָתיו ָדּ ְדּ
ַסח. ם ֶזַבח ֶפּ ַסח, ַוֲאַמְרֶתּ ֵזֶכר ְלׁשֹור ֵעֶרְך ֶפּ

ַסח, ִטאֵטאֶת  ֵקץ ֶפּ ץ לֹוט ֵמֶהם ּוַמּצֹות ָאָפה ְבּ ַסח, ֻחַלּ ֶפּ ֵאׁש ַבּ זֹוֲעמּו ְסדֹוִמים ְולֹוֲהטּו ָבּ
ַסח. ם ֶזַבח ֶפּ ַסח, ַוֲאַמְרֶתּ ֶפּ ָעְבְרָך ַבּ ַאְדַמת מֹף ְוֹנף ְבּ

י  ַסח, ְלִבְלִתּ ַדם ֶפּ ַסְחָתּ ְבּ כֹור ָפּ ן ְבּ יר, ַעל ֵבּ ִבּ ַסח, ַכּ ּמּור ֶפּ ֵליל ִשׁ ל אֹון ָמַחְצָתּ ְבּ ָיּה רֹאׁש ָכּ
ַסח. ם ֶזַבח ֶפּ ַסח, ַוֲאַמְרֶתּ ֶפּ ְפָתַחי ַבּ ִחית ָלֹבא ִבּ ת ַמְשׁ ֵתּ

ַמֵני  ַסח, ׂשֹורפּו ִמְשׁ עֹוֵרי עֶֹמר ֶפּ ְצִליל ְשׂ ְמָדה ִמְדָין ִבּ ַסח, ִנְשׁ ִעּתֹוֵתי ֶפּ ָרה ְבּ ֶרת ֻסָגּ ְמֻסֶגּ
ַסח. ם ֶזַבח ֶפּ ַסח, ַוֲאַמְרֶתּ יַקד ְיקֹוד ֶפּ ּפּול ְולּוד ִבּ

ַסח, ָצֹפה  ֶפּ ְתָבה ְלַקֲעֵקַע צּול ַבּ ס ַיד ָכּ ַסח, ַפּ ָעה עֹוַנת ֶפּ ֹנב ַלֲעמֹוד ַעד ָגּ עֹוד ַהיֹום ְבּ
ַסח. ם ֶזַבח ֶפּ ַסח, ַוֲאַמְרֶתּ ֶפּ ְלָחן ַבּ רֹוְך ַהֻשּׁ ִפית ִעָ ַהָצּ

ַסח,  ֶפּ ים ַבּ ֵעץ ֲחִמִשּׁ ע ָמַחְצָתּ ְבּ ית ָרָשׁ ַסח, רֹאׁש ִמֵבּ ֶפּ ׁש צֹום ַבּ ֵלּ ה ְלַשׁ ָסה ֲהַדָסּ ְנּ ָקָהל ִכּ
ַסח,  ׁש ַחג ֶפּ ֵליל ִהְתַקֵדּ עֹז ָיְדָך ְוָתרּום ְיִמיְנָך ְכּ ַסח, ָתּ ֶפּ ית ַבּ ִביא ְלעּוִצּ ה ֶרַגע ָתּ י ֵאֶלּ ֵתּ ְשׁ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ִכּ
י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  דּוָדיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ֲהָלָכה, ְגּ חּור ַכּ ְמלּוָכה, ָבּ ַאִדיר ִבּ

י לֹו ָיֶאה . י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  ֲהָלָכה, ָוִתיָקיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ְמלּוָכה, ָהדּור ַכּ גּול ִבּ ָדּ
י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  ֲהָלָכה ַטְפְסָריו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ְמלּוָכה, ָחִסין ַכּ אי ִבּ ַזַכּ
י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  ֲהָלָכה ִלמּוָדיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ יר ַכּ ִבּ ְמלּוָכה, ַכּ ָיִחיד ִבּ
י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  ֲהָלָכה ְסִביָביו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ְמלּוָכה, נֹוָרא ַכּ ל ִבּ מֹוֵשׁ
י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  יָקיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ֲהָלָכה, ַצִדּ ְמלּוָכה, ּפֹוֶדה ַכּ ָעָניו ִבּ
י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

So declare the Pesach feast! 

Might acts of power were done by You on Pesach; to the first of all festivals You raised the feast 
of Pesach; You revealed Yourself to the Oriental (Abraham) on the midnight of Pesach; So 
declare the Pesach feast! 

You knocked on Abraham’s door in the heat of the day on Pesach; He fed the angels cakes of 
matzah on Pesach; He ran to the cattle recalling the ox prepared on Pesach; So declare the 
Pesach feast! 

The men of Sodom angered (Hashem) and were destroyed by fire on Pesach; Lot escaped 
from them and baked matzot on Pesach; You swept the land of Mof and Nof when you passed 
through (Egypt) on Pesach; So declare the Pesach feast! 

Hashem, You smote the firstborn on the guarded night of Pesach; You let no destruction enter 
our doors on Pesach; So declare the Pesach feast! 

The strong walled city (Jericho fell) at the season of Pesach; Midian was destroyed (by Gideon) 
through a dream of barley loaf on Pesach; The fat Pul and Lud (Sennacherib’s chiefs) were 
burned in a blazing flame on Pesach; So declare the Pesach feast! 

(Sennacherib) stood and waited in Nob for a day until the feast of Pesach; a hand wrote (for 
Belshazzar) tattooing a shadow on the wall on Pesach; they lit the lamps and prepared the table 
on Pesach; So declare the Pesach feast! 

Hadassah (Esther) gathered a congregation for a three day fast on Pesach the head of the evil 
house (Haman) was hanged on a fifty foot gallows on Pesach; two punishments You shall 
suddenly bring on the wicked kingdom on Pesach; raise Your mighty hand in strength as on 
the night You made holy on Pesach; So declare the Pesach feast! 

For His delight and for His right!

Mighty as a King, Supreme in everything, His armies say to Him: To You and just You. To You 
for just You. To You, yes just You. To You oh Hashem the throne is due for His delight and for 
His right!

Famous as a King, Brilliant in everything, His good ones say to Him: To You and just You. To 
You for just You. To You, yes just You. To You oh Hashem the throne is due for His delight and 
for His right!

Purest as a King, Sturdy in everything, His servants say to Him: To You and just You. To You 
for just You. To You, yes just You. To You oh Hashem the throne is due for His delight and for 
His right!

Alone as a King, Strongest in everything, His wise ones say to Him: To You and just You. To 
You for just You. To You, yes just You. To You oh Hashem the throne is due for His delight and 
for His right!

Ruling as a King, Fearsome in everything, those around him say to Him: To You and just You. 
To You for just You. To You, yes just You. To You oh Hashem the throne is due for His delight 
and for His right!

Humble as a King, Helping in everything, His righteous say to Him: To You and just You. To 
You for just You. To You, yes just You. To You oh Hashem the throne is due for His delight and 
for His right!
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י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  ְנַאָניו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ֲהָלָכה ִשׁ ְמלּוָכה, ַרחּום ַכּ דֹוׁש ִבּ ָקּ
י לֹו ָיאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

י ְלָך, ְלָך ַאף ְלָך, ְלָך ְיָי  ִמיָמיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּ ֲהָלָכה ְתּ ְמלּוָכה, ּתֹוֵמְך ַכּ ִקיף ִבּ ַתּ
י לֹו ָיֶאה. י לֹו ָנֶאה, ִכּ ְמָלָכה, ִכּ ַהַמּ

ָקרֹוב. יתֹו ְבּ יר הּוא ִיְבֶנה ֵבּ ַאִדּ
ָקרֹוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵאל ְבּ ָקרֹוב. ֵאל ְבּ ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרֹוב.  ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ָקרֹוב. ִבּ יתֹו ְבּ גּול הּוא ִיְבֶנה ֵבּ דֹול הּוא, ָדּ חּור הּוא, ָגּ ָבּ
ָקרֹוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵאל ְבּ ֵאל ְבּ

ְמֵהָרה,  ְמֵהָרה, ִבּ ָקרֹוב. ִבּ יתֹו ְבּ אי הּוא, ָחִסיד הּוא ִיְבֶנה ֵבּ ָהדּור הּוא, ָוִתיק הּוא, ַזַכּ
ָקרֹוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵאל ְבּ ָקרֹוב. ֵאל ְבּ ָיֵמינּו ְבּ ְבּ

ְמֵהָרה,  ָקרֹוב. ִבּ יתֹו ְבּ יר הּוא, ָלמּוד הּוא, ֶמֶלְך הּוא ִיְבֶנה ֵבּ ִבּ ָטהֹור הּוא, ָיִחיד הּוא, ַכּ
ָקרֹוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵאל ְבּ ָקרֹוב. ֵאל ְבּ ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ִבּ

ְמֵהָרה,  ָקרֹוב. ִבּ יתֹו ְבּ יב הּוא, ִעּזּוז הּוא, ּפֹוֶדה הּוא, ַצִדיק הּוא ִיְבֶנה ֵבּ נֹוָרא הּוא, ַסִגּ
ָקרֹוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵאל ְבּ ָקרֹוב. ֵאל ְבּ ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ִבּ

ְמֵהָרה,  ְמֵהָרה, ִבּ ָקרֹוב. ִבּ יתֹו ְבּ יף הּוא ִיְבֶנה ֵבּ ִקּ י הּוא, ַתּ ַדּ דֹוׁש הּוא, ַרחּום הּוא, ַשׁ ָקּ
ָקרֹוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵאל ְבּ ָקרֹוב. ֵאל ְבּ ָיֵמינּו ְבּ ְבּ

ֶאָחד ִמי יֹוֵדַע, ֶאָחד ֲאִני יֹוֵדַע..
ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ֶאָחד ֱאלֵֹהינּו ֶשׁ

ַנִים ֲאִני יֹוֵדַע. ַנִים ִמי יֹוֵדַע, ְשׁ ְשׁ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית. ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ְשׁ

ה ֲאִני יֹוֵדַע. לָשׁ ה ִמי יֹוֵדַע, ְשׁ לָשׁ ְשׁ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ְשׁ

ע ֲאִני יֹוֵדַע. ע ִמי יֹוֵדַע, ַאְרַבּ ַאְרַבּ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ ַאְרַבּ

ה ֲאִני יֹוֵדַע. ה ִמי יֹוֵדַע, ֲחִמָשּׁ ֲחִמָשּׁ

ִרית, ֶאָחד ֱאלֵֹהינּו  ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ֲחִמָשּׁ
ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ֶשׁ

Holy as a King, Tender in everything, His angels say to Him: To You and just You. To You for 
just You. To You, yes just You. To You oh Hashem the throne is due for His delight and for His 
right!

Forceful as a King, Support in everything, His pure ones say to Him: To You and just You. To 
You for just You. To You, yes just You. To You oh Hashem the throne is due for His delight and 
for His right!

He is Mighty  Mighty One, Build Your Temple soon

Mighty One, Mighty One, Build Your Temple soon, Speedily, speedily in our time, soon.

God - build; God - build, Build your Temple soon!

Chosen One, Greatest One, Famous One, Build Your Temple soon, Speedily, speedily in our 
time, soon. God - build; God - build, Build your Temple soon!

Brilliant One, Faithful One, Blameless One, Kindest One, Build Your Temple soon, Speedily, 
speedily in our time, soon. God - build; God - build, Build your Temple soon!

Purest One, Only One, Sturdy One, Wisest One, Royal One, Build Your Temple soon, Speedily, 
speedily in our time, soon. God - build; God - build, Build your Temple soon!

Fearsome One, Highest One, Boldest One, Saving One, Righteous One, Build Your Temple 
soon, Speedily, speedily in our time, soon. God - build; God - build, Build your Temple soon!

Holy One, Tender One, Almighty One, Forceful One, Build Your Temple soon, Speedily, 
speedily in our time, soon. God - build; God - build, Build your Temple soon!

Who knows one? I know one!

One is Our God who is in the heavens and on earth. 

Who knows two? I know two!

Two are the tablets of the commandments, One is Our God who is in the heavens and on 
earth. 

Who knows three? I know three!

Three are our forefathers, Two are the tablets of the commandments, One is Our God who is 
in the heavens and on earth. 

Who knows four? I know four!

Four are our matriarchs, Three are our forefathers, Two are the tablets of the commandments, 
One is Our God who is in the heavens and on earth. 

Who knows five?I know five!

Five are the books of the Torah, Four are our matriarchs, Three are our forefathers, Two are the 
tablets of the commandments, One is Our God who is in the heavens and on earth.
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ה ֲאִני יֹוֵדַע. ָשּׁ ה ִמי יֹוֵדַע, ִשׁ ָשּׁ ִשׁ

ֵני ֻלחֹות  ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ ִשׁ
ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ַהְבּ

ְבָעה ֲאִני יֹוֵדַע. ְבָעה ִמי יֹוֵדַע, ִשׁ ִשׁ

ה  לָשׁ ע ִאָמהֹות, ְשׁ י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ א, ִשׁ ָתּ ַבּ ְבָעה ְיֵמי ַשׁ ִשׁ
ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ָאבֹות, ְשׁ

מֹוָנה ֲאִני יֹוֵדַע. מֹוָנה ִמי יֹוֵדַע, ְשׁ ְשׁ

ע  י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ א, ִשׁ ָתּ ַבּ ְבָעה ְיֵמי ַשׁ מֹוָנה ְיֵמי ִמיָלה, ִשׁ ְשׁ
ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ִאָמהֹות, ְשׁ

ָעה ֲאִני יֹוֵדַע. ְשׁ ָעה ִמי יֹוֵדַע, ִתּ ְשׁ ִתּ

ה  ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ א, ִשׁ ָתּ ַבּ ְבָעה ְיֵמי ַשׁ מֹוָנה ְיֵמי ִמיָלה, ִשׁ ָעה ַיְרֵחי ֵלָדה, ְשׁ ְשׁ ִתּ
ַמִים  ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ י תֹוָרה, ַאְרַבּ חּוְמֵשׁ

ּוָבָאֶרץ:

ָרה ֲאִני יֹוֵדַע. ָרה ִמי יֹוֵדַע, ֲעָשׂ ֲעָשׂ

ה ִסְדֵרי  ָשּׁ א, ִשׁ ָתּ ַבּ ְבָעה ְיֵמי ַשׁ מֹוָנה ְיֵמי ִמיָלה, ִשׁ ָעה ַיְרֵחי ֵלָדה, ְשׁ ְשׁ ַרָיא, ִתּ ָרה ִדְבּ ֲעָשׂ
ִרית, ֶאָחד  ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ִמְשׁ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ֱאלֵֹהינּו ֶשׁ

ר ֲאִני יֹוֵדַע. ר ִמי יֹוֵדַע, ַאַחד ָעָשׂ ַאַחד ָעָשׂ

ְבָעה ְיֵמי  מֹוָנה ְיֵמי ִמיָלה, ִשׁ ָעה ַיְרֵחי ֵלָדה, ְשׁ ְשׁ ַרָיא, ִתּ ָרה ִדְבּ ר ּכֹוְכַבָיּא, ֲעָשׂ ַאַחד ָעָשׂ
ֵני  ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ א, ִשׁ ָתּ ַבּ ַשׁ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֻלחֹות ַהְבּ

ר ֲאִני יֹוֵדַע. ֵנים ָעָשׂ ר ִמי יֹוֵדַע, ְשׁ ֵנים ָעָשׂ ְשׁ

מֹוָנה ְיֵמי  ָעה ַיְרֵחי ֵלָדה, ְשׁ ְשׁ ַרָיא, ִתּ ָרה ִדְבּ ר ּכֹוְכַבָיּא, ֲעָשׂ ְבַטָיא, ַאַחד ָעָשׂ ר ִשׁ ֵנים ָעָשׂ ְשׁ
ע ִאָמהֹות,  י תֹוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ א, ִשׁ ָתּ ַבּ ְבָעה ְיֵמי ַשׁ ִמיָלה, ִשׁ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ְשׁ

ר ֲאִני יֹוֵדַע. ה ָעָשׂ לָשׁ ר ִמי יֹוֵדַע, ְשׁ ה ָעָשׂ לָשׁ ְשׁ

ָעה ַיְרֵחי  ְשׁ ַרָיא, ִתּ ָרה ִדְבּ ר ּכֹוְכַבָיּא, ֲעָשׂ ְבַטָיא, ַאַחד ָעָשׂ ר ִשׁ ֵנים ָעָשׂ ָיא. ְשׁ ר ִמַדּ ה ָעָשׂ לָשׁ ְשׁ
י תֹוָרה,  ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ָשּׁ א, ִשׁ ָתּ ַבּ ְבָעה ְיֵמי ַשׁ מֹוָנה ְיֵמי ִמיָלה, ִשׁ ֵלָדה, ְשׁ

ַמִים ּוָבָאֶרץ: ָשּׁ ַבּ ִרית, ֶאָחד ֱאלֵֹהינּו ֶשׁ ֵני ֻלחֹות ַהְבּ ה ָאבֹות, ְשׁ לָשׁ ע ִאָמהֹות, ְשׁ ַאְרַבּ

Who knows six? I know six!

Six are the orders of the Mishnah, Five are the books of the Torah, Four are our matriarchs, 
Three are our forefathers, Two are the tablets of the commandments, One is Our God who is 
in the heavens and on earth. 

Who knows seven? I know seven!

Seven are the days in a week till Shabbat, Six are the orders of the Mishnah, Five are the books 
of the Torah, Four are our matriarchs, Three are our forefathers, Two are the tablets of the 
commandments, One is Our God who is in the heavens and on earth. 

Who knows eight? I know eight!

Eight are the days to the brit milah, Seven are the days in a week till Shabbat, Six are the 
orders of the Mishnah, Five are the books of the Torah, Four are our matriarchs, Three are our 
forefathers, Two are the tablets of the commandments,One is Our God who is in the heavens 
and on earth.

Who knows nine? I know nine!

Nine are the months before birth, Eight are the days to the brit milah, Seven are the days in a 
week till Shabbat, Six are the orders of the Mishnah, Five are the books of the Torah, Four are 
our matriarchs, Three are our forefathers, Two are the tablets of the commandments, One is 
Our God who is in the heavens and on earth. 

Who knows ten? I know ten!

Ten are the commandments, Nine are the months before birth, Eight are the days to the brit 
milah, Seven are the days in a week till Shabbat, Six are the orders of the Mishnah, Five are the 
books of the Torah, Four are our matriarchs, Three are our forefathers, Two are the tablets of 
the commandments, One is Our God who is in the heavens and on earth. 

Who knows eleven? I know eleven!

Eleven are the stars in Joseph's dream, Ten are the commandments, Nine are the months 
before birth, Eight are the days to the brit milah, Seven are the days in a week till Shabbat, Six 
are the orders of the Mishnah, Five are the books of the Torah, Four are our matriarchs, Three 
are our forefathers, Two are the tablets of the commandments, One is Our God who is in the 
heavens and on earth.  

Who knows twelve? I know twelve!

Twelve are the Tribes of Israel, Eleven are the stars in Joseph's dream, Ten are the 
commandments, Nine are the months before birth, Eight are the days to the brit milah, Seven 
are the days in a week till Shabbat, Six are the orders of the Mishnah, Five are the books 
of the Torah, Four are our matriarchs, Three are our forefathers, Two are the tablets of the 
commandments, One is Our God who is in the heavens and on earth.  

Who knows Thirteen? I know thirteen! 

Thirteen are the attributes of God, Twelve are the Tribes of Israel, Eleven are the stars in 
Joseph's dream, Ten are the commandments, Nine are the months before birth, Eight are 
the days to the brit milah, Seven are the days in a week till Shabbat, Six are the orders of the 
Mishnah, Five are the books of the Torah, Four are our matriarchs, Three are our forefathers, 
Two are the tablets of the commandments,One is Our God who is in the heavens and on earth. 
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ְדָיא ְדָיא, ַחד ַגּ ַחד ַגּ
ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְדּ

ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְוָאָתא ׁשּוְנָרא ְוָאְכָלה ְלַגְדָיא, ְדּ

ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ָאְכָלה ְלַגְדָיא, ְדּ ְך ְלׁשּוְנָרא, ְדּ א ְוָנַשׁ ְוָאָתא ַכְלָבּ

ְתֵרי זּוֵזי,  א ִבּ ין ַאָבּ ַזִבּ ָאְכָלה ְלַגְדָיא, ְדּ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ְוָאָתא חּוְטָרא ְוִהָכּ
ְדָיא.. ְדָיא, ַחד ַגּ ַחד ַגּ

ין  ַזִבּ ָאְכָלה ְלַגְדָיא, ְדּ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ְוָאָתא נּוָרא ְוָשׂ
ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ַאָבּ

ָאְכָלה  ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ְוָאָתא ַמָיא ְוָכָבה ְלנּוָרא, ְדּ
ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְלַגְדָיא, ְדּ

ְך ְלׁשּוְנ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ָכָבה ְלנּוָרא, ְדּ ָתה ְלַמָיא, ְדּ הְוָאָתא תֹוָרא ְוָשׁ
ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ָאְכָלה ְלַגְדָיא, ְדּ ָרא, ְדּ

ה  ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ָכָבה ְלנּוָרא, ְדּ ָתה ְלַמָיא, ְדּ ָשּׁ ַחט ְלתֹוָרא, ְדּ ְוָאָתא ַהׁשֹוֵחט ְוָשׁ
ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ָאְכָלה ְלַגְדָיא, ְדּ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ְלַכְלָבּ

ָכָבה ְלנּוָרא,  ָתה ְלַמָיא, ְדּ ָשּׁ ַחט ְלתֹוָרא, ְדּ ָשׁ ַחט ְלׁשֹוֵחט, ְדּ ֶות ְוָשׁ ְוָאָתא ַמְלָאְך ַהָמּ
ְתֵרי זּוֵזי,  א ִבּ ין ַאָבּ ַזִבּ ָאְכָלה ְלַגְדָיא, ְדּ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ְדּ

ְדָיא. ְדָיא, ַחד ַגּ ַחד ַגּ

ַחט ְלתֹוָרא,  ָשׁ ַחט ְלׁשֹוֵחט, ְדּ ָשׁ ֶות, ְדּ ַחט ְלַמְלַאְך ַהָמּ רּוְך הּוא ְוָשׁ דֹוׁש ָבּ ְוָאָתא ַהָקּ
ָאְכָלה  ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ָכָבה ְלנּוָרא, ְדּ ָתה ְלַמָיא, ְדּ ָשּׁ ְדּ

ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְלַגְדָיא, ְדּ

בקריאת שמע שעל המיטה קורין רק פרשה ראשונה בקריאת שמע כיון שהוא ליל 
שמורים

One Little Goat, one little goat.

That Father bought for two zuzim, one little goat, one little goat.

Then came a cat and ate the goat, That Father bought for two zuzim, one little goat, one little 
goat.

Then came a dog and bit the cat, that ate the goat, That Father bought for two zuzim, one little 
goat, one little goat. Then came a stick and beat the dog, that bit the cat, that ate the goat, That 
Father bought for two zuzim, one little goat, one little goat.

Then came fire and burnt the stick, that beat the dog, that bit the cat, that ate the goat, That 
Father bought for two zuzim, one little goat, one little goat.

Then came water and quenched the fire, that burnt the stick, that beat the dog, that bit the cat, 
that ate the goat, That Father bought for two zuzim, one little goat, one little goat.

Then came the ox and drank the water, that quenched the fire, that burnt the stick, that beat 
the dog, that bit the cat, that ate the goat, That Father bought for two zuzim, one little goat, one 
little goat.

Then came the slaughterer and slaughtered the ox, that drank the water, that quenched the fire, 
that burnt the stick, that beat the dog, that bit the cat, that ate the goat, That Father bought for 
two zuzim, one little goat, one little goat.

Then came the Angel of Death and killed the slaughterer, that slaughtered the ox, that drank 
the water, that quenched the fire, that burnt the stick, that beat the dog, that bit the cat, that ate 
the goat, That Father bought for two zuzim,one little goat, one little goat.

Then came the Holy One, Blessed be He and slew the the Angel of Death, that killed the 
slaughterer, that slaughtered the ox, that drank the water, that quenched the fire, that burnt the 
stick, that beat the dog, that bit the cat, that ate the goat, That Father bought for two zuzim, 
one little goat, one little goat.

In Kriyat Shema al Hamita read only the first paragraph of Shema because it is the night of 
watchings
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TRADITIONS
 Meital Sapir

My Saba Zechariyah and Savta Tamar, who came to Israel from Yemen as little kids 
in 1949, hold loyally to the minhagim that their parents and extended community 
practiced in the “old country”. Year after year when they conduct Pesach Seder in their 
home in Pardes Chanah, they include these Yemenite traditions:
•	 Saying a bracha over only the first and last cups of wine. The first is the initial 

bracha during Kadesh and the final one is after the Birkat Hamazon (a hefsek) 
during Hallel.

•	 The maror on the Yemenite seder plate is generally a grain, rather than lettuce. 
The charoset is a paste made of dates, nuts, sesame, cinnamon, and hawaij (Savta 
Tamar's is the best). From the beginning of the seder, the table is dressed with 
vegetables.

•	 During the recitation of Dayenu, the seder plate is lifted to show all the mesubim 
its contents and mitzvot represented by them.

•	 The person leading the Seder covers the Afikomen in a cloth, puts it on his 
back and informs the rest of the people present at the table that he is leaving at 
that moment to go up to Yerushalayim. He does not want to miss the coming 
of Eliyahu Hanavi, so he is making a trip up to Ir Hakodesh at that moment. 
Everyone present has to convince him to wait until after the chag is over to do 
so. This mini-play is meant to awaken the mesubim- especially the children. 

•	 Yemenites eat matzah shluyah and kitniyot all of Pesach. The primary food group 
during the chag for Yemenites is kitniyot. 

•	 To ensure fresh matzah, Yemenites are accustomed to making a new batch every 
day of the chag in a taboon (oven located outside of the house, to which one 
sticks the dough to bake bread).

•	 My cousins before Maggid get up and physically act out the story with costumes 
•	 There is a custom to make each cup at the Seder a darker shade of red. Some 

people start with fully white wine, mix red wine into the second cup of white 
wine, mix more red into the next cup of white wine, and fill the last cup with 
fully red wine.

Atara Steinhart


